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Unlike space, which elicits no comment
from the poets, time is a subject about which
they wax eloquent, indeed. It is also one
that puzzles the philosophers cven more
than space does. Just as the quotations from
Shakespeare’s sonnets represent the range of
the poetic response to time, so the quota-
tions from Augustine’s Confessions represent
different aspects of the philosopher’s puzzle-
ment

about time—about us definition:
about (s division into past, present, and fu-
ture; about its beginning and end, or its
endlessness; and about its relation to cterni-
ty or tumelessness. Iln this last connection,
the reader should observe that the word
“eternity” is sometimes used for time ever-
lasting, time without beginning or end, and
sometimes for the transcendence of umec, or
timelessness. It is only in the second of these
two meanings that onc can make sense of
the statement by Plato and others that time
is the moving imagc of eternity.

Another point of dispute concerns the re-
lation of time to motion, Aristotle asserting
and Locke denying that time is the measure
ol motion. Philasophers apart, the physicists
find time as indispensable as distance in the
measurement of motion. But they in turn

Time

dispute about such matters as the existence
of absolute time as opposed to relative or
local time, and about the separability or
inseparability of time and space.

The issue touched on in Section 19.3,
about the eternity of motion, without begin-
ning or end. recurs here in a related ques-
tion about time. Did time ever begin and
will it ever end? One theologian, Augustine,
explaing the folly of asking what God was
doing hefore the beginning of tiine; another,
Aquinas, insists that if we affirm that the
world and time did have a beginning, we
must do so by faith in God’s own revelation
in the opening sentence of Genesis, for in no
other way can we know an answer to the
question. Aquinas takes a similar view ol the
end of the world and of time.

As in the case of space, so here too the
reader will find a disagreemnent betwcen
Kant and James about the perception of
time. In addition, the reader will find some
interesting  psychological  observations by
James concerning the experience of what he
calls “the specious present,” and concerning
the difference betwcen cmpty and filled
time, as somcthing expericnced and  as
something remembered.

I For a thousand years in thy sight are but as yes-
terday when it is past, and as a waltch in the night.
Psalm 00:4

2 To every thing there is a season, and a time (o
every purposc under the heaven:

A time 1o be born, and a time 1o die; a time to
plant, and a time 1o pluck up that which is plant-
ed;

A dme o kill, and a ume w heal; a tme 1o
break down, and a ume to build up;

A time 10 weep, and a lime to laugh; a Ume 1o
mourn, and a rime 1o dance; -

A time 1o cast away stougs, and a time to gather

stones together; a time to embrace, and a ome o
refrain {rom embracing;

A time o get, and a time to lose; a time to keep,
and a time 10 cast away;

A dme to rend, and a time 1o sew; a lune 1o
keep silence, and a time to speak,

A time 10 love, and a time 1o hate; a tume of
war, and a lime of peace.

FEeclesiastes 3:1-8

3 Chorus. Time brings all things 1o pass.
Aeschylus, Litatren Bearers, 965

4 Tomaeus. When the father and creator saw the
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creature which he had nade moving and living,
the created image of the eternal gods, he rejoiced,
and in lis joy determined to make the copy still
mor¢ like the original; and as this was eternal, he
sought 10 make the universe cternal, so far as
might be. Now the nature of the ideal being was
everlasting, but 1o bestow this atiribute in its ful-
ness upon a creature was impossible. Wherctore
he resolved to have a moving image ol eternity,
and when he set in order the heaven, he made this
image eternal but moving according 0 number,
while eternity itsclf rests in unity; and this image
we call 1ime. For there were no days and nights
and months and years before the hcaven was cre-
ated, but when he constructed the heaven he cre-
ated them also. They are all parts of tme, and the
past and future are created specics of time, which
we uncensciously but wrongly transler to the cter-
nal esscnce; for we say that he “was,” he “is,”" he
“will be,” but the troth is that “is” alone is prop-
crly attributed to hini, and that “was” and “will
be™ are only ta be spaken of becoming in tirne, for
they are motions, but that whicl is immovably
the same cannot become older or younger by
time, nor ever did or has hecome, or herealter will
be, older ar younger, nor is subject at all to any of
those states which alfect maving and sensible
things and of which generation is the cause. These
are the forms of time, which imitawes eternity and
revolves according to a law of uumber. Moreover,
when we say that what has become s become and
what becomes s becoming, and that what will be-
come is about to become and that the non-cxistent
iz non-existent—all these are inaccurate modes of
cxpression. .

Time, then, and the hcaven came o being a1
the same instant in order that, having been creat-
ed together, il ever there was to be a dissolution of
them, they might be disselved together. Tt was
framed after the pattern of the eternal nature,
that it might resemble this as far as was possible:
for the patiern exists from elernity, and the creat-
ed heaven has been, and s, and will be, in all
time. Such was the mind and thought of God in
the creation of time.

Plato, frmaeus, V7B

Time is a measurc of motion and of being moved,
and it measures the motion by determining a mo-
tion which will measurc exactly the whole motion,
as the cubit does the length by determining an
amount which will measure out the whole. Tur-
ther ‘to be in time’ means, for movement, that
both it and its cssence are measured by titne (for
simullancously it measures hoth the movement
and its essence, and this is what being in time
means for it, that its essence should be measured),

Aristole, Physics, 2212]

Will time theu fail? Surely not, if motion always
exists, Ts time then always different or does the

1O

same Ume recur? Clearly time is, in the same way
as motion is. For il one and the same motion
sometimes recurs, i will be once and the same
ume, and if not, not.

Since the ‘now’ is an cnd and a beginning of
time, uot of the same tme however, but the end of
that which is past and the i_)(:.gil]liing of that which
is to come, it follows thay, as the circle has us
convexity and 11s concavity, in a scnsc, in the
same thing, so tine is always at a beginning and
at an end. And for this reason it seems o be al-
ways different; for the ‘now’ is not the beginning
and the end of the same thing; if (t were, it would
be at the same time and in the same respect two
opposites. And time will noc {ail; for it is always at
a beginning.

Aristotle, Physics, 222329

Time . . . exists not hy itscll, but simply from the
things which happen the sense apprehends what
has been donc in timc past, as well as what s
present and what is 1o follow after. And we must
admit that no onc feels time by iwell abstracted
from the motion and calm rest of things. So when
they say that the daughter of Tyndarus was rav-
ished and the Trojan nations were subdued in
war, we must mind that they do not force us 10
admit that these things are by themselves, since
those gencrations of men, of whom these things
were accidents, 1ime now gone by has irrevocably
swept away.

Lucretius, Nature of Thngs, 1

See you not that even stones are conguered by
time, that high towers fall and roeks moulder
away, that shrines and idols of gods are worn out
with decay, and that the holy divinity cannot pro-
fong the bounds of fawe or struggle against the
lixed laws ol natwre?

Lucretius, Nature of Things, V

But 1ime is lost, which never will renew,
While we wo far the pleasing path pursuc,
Surveying nature with 100 nice a view.

Virgil, Georgecs, 111

Ev'n as we speak, grim Time
speeds swilt away;
Seize now and here the hour that is, nor trust
soine later day!
Horace, Odes, I, 11

No round of hopes [or us! So speaks the year.
And Thune that steals our day.
Horace, Odes, IV, 7

Tune [ies.

Owid, Fast:, V1, D

Nothing is constant in the whole world. Ev-
crything is in a state of flux, and comes into being
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as a transient appearance. Time usell flows on
with constant mouon, just like a river: for no more
than a river can the [leeting hour stand suil. As
wave is driven on by wave, and. itsell pursued,
pursues the one before, so the moments of time at
once flee and follow, and are ever new.

Ovid, Metamorphoses, XV

Our iife is most shorl and unbappy,
Fading away like a flower, and even while we are
drinking,
Calling for gartands and girls and perfumes, old
age steals upon us,
Always, before we know.
Juvenal, Satire [X

Time is like a river made up ol the events which
happen, and a violent stream: for as soon as a
thing has heen secn, it is carried away, and anoth-
er conies in its place, and this will be carried away
0o,

Marcus Aurclius, Meditations, TV, 43

What is in time is of a lower order than time it-
sell: time is folded around what is in time exactly
as—we read—it is folded about what is in place
and in nuinber.

Plotinus, Fourth Fnnread, IV, 15

Time takes no holiday. It does not rolt idly by, but
through owr senses works its own wonders in the
mind. Time came and went from one day 10 the
next; jo its corming and its passing 1t brought e
other hopes and other mcemories, and litile by lit-
tle patched me up again with the kind of delights
which had once been mine.

Augustine. Confessions, IV, 8

Before God made heaven and earth, He did nat
make anything. For if He had made something,
wliat would it have been but a creature? And 1
wish | knew all that it wauld be profituble for me
to know, as well as T know Lhat no ercature was
made before any creature was made.

But a lighter mind, adrift among images of time
and its passing, might wonder that You, O God
almighty and all-creating and all-conserving,
Maker of heaven and earth, should have ab-
staincd from sn vast a work for the countless ages
that passed before You actually wrought it. Such
a mind should awaken and realize how ill-
grounded is his wonder.

How could eountless ages pass when You, the
Author and Creator of all ages, had not yer made
them? What time could there be that You had not
created? or how could ages pass. if they never
were?

Thus, since You are the Maker of all times, if
there actually was any tine before You made
heaven and carth, how can 1t be said that You
were nol at work? [f there was time, You made it,
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[or time could not pass before You made time. On
the other hand, if before heaven and earth were
made there was no time, then what is meant
by the question “What werc You doing ther?”
Ii there was not any time, there was not any
“then™. .

You are the Maker of all time, and belore all
time You are, nor was there ever a time when
there was no time!

Augustine, Confessions, X1, 12-13

If we conceive of some point of time which cannot
be divided inta even the minutest parts of mo-
ments, that is the only point that can be callcd
present: and that point flees at such lightning
speed from being future 1o being past, that it has
no extent of duration at all,

Augustine, Confesstons, X1, 15

If the future and the past exist, T want 1o know
where they are. And if T cannot yet know this, at
feast I do know that wherever they are, they are
there not as [uture or past, but present, If whercv-
er they are they are Tuture, then in that place they
are nol yet; if past, then they are there no more.
Thus wherever they are and whatever they are,
they are only as present. When we relate the past
truly, it is not the things themsclves that are
brought forth from our memory—for these have
passed away: bul wards conccived [rom the im-
ages af the things: for the things stamped their
prints upon the mind as they passed rhrough it by
wayv of the senses. Thus for example my hoyhood,
which no longer exists, is in time past, which no
longer exists; but the likencss ol my boybood,
when [ recall it and talk of it, T look upon in time
present, beeause it s siill present in my memory.

Augustine, Confessions, XI, 18

Whatever may be the mode of this mysterious
Joreseeing of things to come, unless the thing is it
cannot be seen. But what now is, is not future but
present. ‘Therefore when we speak of seeing the
future, obviously what Is seen is not the things
which arc pot yet because they are sull w come,
but their causes or perhaps the signs thar {foretell
them, for these causes and signs do exist here and
now. Thus to those who see them now, they are
not future but present, and from them things to
come are conceived by the mind and foretold.
These coneepts already exist, and those who fore-
tell are gazing upon them, present within them-
sclves,

Augustine, Confessions, X1, 18

At any rate it is now quite clear that neither fu-
ture not past actually exists, Nor is 1t right o say
there are three times, past, present and [uture.
Perhaps it would be more correct to say: there are
three times, a present of things past, a present of
things present, a present of things furure. For
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these three cxist in the mind, and I find them
nowhere else: the present of things past is memo-
ry, the present of things present is sight, the pres-
cnt of things future is expectation.

Augustine, Confessions, XI, 20

Where does time come [rom, and by what way
does it pass, and where does it go, while we arce
measuring it? Where s it {rom?—ohviously from
the future. But what way does jt pass?—by the
present. Where does it go?’—into the past. In
other words it passes from that which does not yet
exist, by way of that which lacks extension, into
that which is no longer.

Augustine, Confessions, X1, 21

I conless to You, Locd, that I sull do not knaow
what time is. And again [ confess 1o You, Lord,
that T know that [ am uttering these things in
time: 1 have been talking of time for a long time,
and this long time would not be 4 long time unless
tine had passed. But how do I know this, since T
do not know what time is? Or perhaps I do know,
but simply do not know how 1o cxpress what |
know. Alas for me, I do not even know what | do
not know!

Augustine, Confessions, X1, 25

If eternity and time are righily distinguished by
this, that time doecs not exist without some move-
ment and transition, while in eternity there s ne
change, who does not sce that there could have
been no time had not soinc creature hecn made,
which by some motion could give birth to
changc—the various parts of which motion and
change, as they cannol be simultancous, succeed
one ancther—and thus, in these shorter or longer
intervais of duration, time would begin? Since
then, God, in Whose cleraity is no change at all, is
the Creator and Ordainer of time, I do not sce
how He can be said to have created the world
after spaces ol time had clapsed, unless it be said
that prior to the world there was some creature by
whose movement time could pass.

Augustine, Cily of God, X1, 6

We can reasonably say there was a time when
Rome was not; there was a time when Jerusalem
was not; there was a time when Abraham was
not; there was a tiine when man was not, and so
on: in fine, if the world was not made at the com-
mencement of time, but after somc time had
elapsed, we can say there was a time when the
world was not. But 1o say there was a time when
time was not, is as absurd as to say there was a
man when there was no man; or, this world was
when this world was not.

Augustine, Cry of God, XII, 15

It is manifest that time and eternity are not the
same. Some have founded the nature of this differ-
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¢nce on the fact that eternity lacks beginning and
end, whereas time has a beginning and an end.
‘This, however, is an aceidental and nol an abso-
luie difference, because, granted that time always
was and always will be, according to the idea of
thase who think the movement of the heavens
goes on for ever, there would yel remain a differ-
ence between eternity and time . . . arising from
the fact that eternity is simultaneously whole,
which cannot he applied 1o tme; for ctlernity is
the measure of a permanent being, while time is
the mcasure of movement.

Supposing, however, that this difference be con-
sidered on the part ol the things mcasured, and
not as regards the measures, then there is another
reason for it, since that alone is measurcd by time
which has beginning and end in time, . . . Hence,
il the movement of the heavens lasted always,
time would not be its mcasure as regards the
whole ol its duration, since the infinite is not mca-
surahle; but it would mcasure any revolution
whatsoever which bas beginning and end in time.

Aquinas, Summa Thealagica, 1, 10, 4

As clernity is the proper measure of heing itself, so
time is the proper measure of movement; anc
hence, according as any being recedes from per-
manence of being, and undergoes change, it re-
cedes {rom eternity, and is subicct to time. There-
fore the being of things corruptible, becausc it is
changeable, is not measured by eternity, but by
time; lor timc measures oot ooly things actually
changed, but also things changeable. Hence it not
only measures movement, but it also measures re-
pose, which belongs to whatever is naturally mov-
able, but is not actually in motion.

Aquinas, Summa Theologiea, 1, 10, 4

In time there is somctbing indivisible—namely,
the instant; and there is something else which en-
dures—namely, time. But in eternity the indivisi-
ble now stands always still.

Aquinas, Surmmna Theologrea, 1, 42, 2

Even supposing that the world always was, it
would nor be equal to God in eternity . . . be-
causc the divine Being is all being simultancously
without succession; but with the world it is other-
wise,

Aquinas, Summa Theologeea, 1, 46, 2

Beatrice. The nature of the universe which stilleth
the centre and moveth all the rest around,
hence doth begin as from its starting point.

And this heaven hath no other where than the di-
vine mind wherein is kindled rhe love which
rolleth it and the power which it sheddeth.

Light and love grasp it in one eircle, as doth it the
others, and this engirdment he only who doth
gird it understandeth,

Its movement by no othcr is marked out; but by it
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all the rest are mcasured, as ten by hall and
{ifth,

And how Time in this saine vessel hach its roots,
and in the rest its leaves, may now be manifest
to thee,

Dante, Paradise, XX V11, 106

And well may Scneca, and many more,
Bewail lost time {ar more than gold in siore.
‘For chattels lost may yet recovered be,
But time lost ruins us for aye,” says he.
It will not come again, once it has (led,
Not any mnore than will Mag’s maidenhead
When she has lost it in her wantonness;
Let’s not grow mouldy thus in idleness.
Chaueer, Canterbury Tales. Man of Law's
Prologue, Intro,

What really 157 That which is eternal: that is 10
say, what never had birth, nor will ever have an
end; 1o which tme never brings any change. For
time is a mobile thing, which appears as in a
shadow, ogether with matier, which is ever run-
ning and [lowing, without ever remaining stable
or permanent. ‘T'o which belong the words before
and after, and has been or wnll be, which at the very
first sight show very evidently that time is not a
thing that is; for it would be a great stupidity and
a perfectly apparent [alsehood to say that that s
which is not yet in being, ar which already has
ceased 1o be. And as for 1hese wards, present, imme-
diate, nows, on which 1t seems that we chiclly found
and support our undcrs!anding of ume, reason
discovering this immediately desaroys i for she at
once splits and divides it tnto Future and past, as
though wanting 10 see it necessarily divided in
two,

The same thing happens 10 nature that is mea-
sured, as to Uime that measures it. For there is
notbing in it either tha abides or is stahle: but all
things in it are either born, or being born, or
dving. For which reason it would be a sin to say ol
God, whao is the only one that is, that he ways or
witl be. For those terms represent declinings, tran-
sitions, or vicissiludes of what cannot endure or
remain in being. Wherclore we must conclude
that God alone i5-—not at all according to any
measure of time, but according 1o an eternity im-
mutable and immobile, not measured by time or
subject 10 any decline; before whom there is noth-
ing, nor will there he afier, nor is there anything
mare new or more recent; but one who really is—
who by one single now fills the ever; and there is
nothing that really is but he alone—nor can we
say “He has been,” or “He will be”—wirhout be-
ginning and without end.

Montaigne, Essays, 11, 12, Apology
lar Raymond Sebond

Goe 1o my love, where she is carclesse layd,
Yct in her winters bowre, not well awake;
Tcll her the joyous time wil not he staid,

Unlesse she doe him by the lorelock ake.

Spenser, Amorett, LXX

33 King Richard. | wasted time, and now doth Lme
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waste me.

Shukespearc, Richard If, V., v, 49

The Bastard. Otd Time the clock-setter, thar bald
sexton Time,
s it as he will?
Shakespeare, Kmg Juhn, 111,43, 324

He drew a dial from his poke,

And, looking on it with lack-lustire eve,

Says very wisely, “[i is ten o’clock:

Thus wec may see,” quoth he, “how the world
wapgs:

“I'is but an hour age since it was nine,

And after one hour more “twill be cleven;

And so, from hour to hour, we ripe and ripe,

And then, lrom hour ta hour, we rot and rat;

And thereby hangs a rale.”

Shakespeare. 4s You Like {1, 11, vii, 20

Rosabind. Tine 1ravels in divers paces with divers
persons. I'H tell you who Time ambles withal, who
Tisne trots withal, who Time gallops withal, and
who he stands still withal.

Shakespeare, As You Like {1, 117, 11, 326

Clown. The whirligig of 1ime brings in his reveng-
es.
Shakespeare. Twelfth Night, V. i, 385
Heclor. The end crowns all,
And that old commob arbitrator, Time,
Will one day end 1.
Shakespeare, 7rotlus and Cresseda, 1V, v, 224

Macbeth. (lome what come may,

Time and the hour runs through the roughest
day.

Shakespeare, Macbeth, 1, iti, 146

Prospero. How is it

That this lives in thy mind? What scest thou else
In the dark backward and abysm of time?
Shakespeare, Tempest, 1, ii, 48

Devouring ime, blunt thou the lion’s paws,
And make the carth devour her own sweet brond,
Pluck the keen teeth [rom the fierce liger's jaws,
And burn the long-lived phoenix in her blood.
Shakespeare, Sonnet XTX

I'he present time has no causal dependence on

the time immediately preceding it. Henee, in or-

der to secure the continued cxistence of a thing,

no less a cause is required than that necded to
produce it at the first,

Descaries, Arguntents Demonstraing the

Lxestence of God and the Distinction

Betwween Soul and Body, Axiom 2
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197, Time

Restless inquietude for the diuturniry of our mem-
ories unto present considerations seems a vanity
almost out of date, and superannuated piecc of
folly. We eannot hope to live so long in our narnes
as some have done in their persons; one face of
Janus holds no proportion unto the other. "Tis too
late to be ambitious. The great murations of the
world are acted, or time may be too short for our
designs. To extend our memories by monuments,
whose death we daily pray for, and whose dura-
tion we cannot hope, without injury 1o our expec-
tations in the advent of the last day, werc a con-
tradietion o our beliefs, We whose gencrations
are ordained in this setting part of time are provi-
dentially taken off from sueh imaginations; and,
being neeessitated to eye the remaining particle of
futurity, are naturally constituted unto thoughts
of the next world, and cannot excusably decline
the consideration of that duration, which maketh
pyramids pillars of snow, and all that's past a mo-
ment.

Sir Thomas Browne. Um-Burial, V

Oblivion is not 10 be hired: the greater part must
be content to be as though they had not been, 10
be found in the regisier of Ged, not in the record
of man. Twenly-seven namcs make up the first
story, and the recorded names ever since contain
not one living century. The number of the dead
long exceedeth all that shall live. The night of
time far surpasseth the day, and who knows when
was the equinox? Every hour adds unto that cur-
rent arithinetic, wbich scarce stands one moment.
And since death must be the Lucina of life, and
even pagans could doubt whether thus to live
were to die; since our longest sun sets at right de-
scensions, and makes but winter arches, and
therefore it cannot be long before we lie down in
darkness, and have our light in ashes; since the
brother of death daily haunts us with dying me-
mentos, and time that grows old in itself bids us
hope no long duration; diuturnity is a dream and
fally of expectation.

Sir Thomas Browne, Um-Burial, V

Time heals griefs and quarrels, for we change and
are no longer the same persons.

Pascal, Pensees, 11, 122

Fly envious Time, till thou run out thy race,
Call on \he lazy leaden-stepping hours,

Whose speed is but the heavy Plummets pace;
And glut thy self with what thy womb devours,
Which is no more then what is false and vain,
And meerly mortal dross;

So little is our loss,

So little 1s thy gain.

Milton, On Time

By eternity, I understand existence itself, so far as
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it is conceived necessarily to foltow from the deli-
nition alone of the eternal thing.

Spinoza, Ehies, 1, Def. 8

Duration is the indefinite continuation of exis-
tenee.

Spinoza, Ethies, 11, Del. 5

Eternity cannot be dclined by time, or have any
relavonship o ic

Spinoza, Ethues, V', Prop. 23, Schol.

If we look at the common opinion of men, we
shall see that they are indecd conscious of the
eternity of their minds. buc they confound it with
duration, and attribute it to inagination or mem-
ory, which they believe remain afier death.
Spinoza, Ethics, V', Prop. 34, Schol.

Absolute, true, and mathematical time, of itself,
and {from its own nature, [lows equably without
relation 1o anything external, and by another
name is called duration: relative, apparent, and
common time, is some sensible and external
{whether accurate or unequable) measure of dn-
ration by the means of motion, which is common-
ly used instead of true time; such as an hour, a
day, a month, a year.

Wewton, Principrea, Delinitions, Scholium

It may be, that there is no such thing as an equa-
ble motion, whereby time may be accurately mea-
sured. All motions may be accelerated and retard-
«d, but the flowing of absolute time is not liable 1o
any change. The duration of perseverance of the
existence of things remains the samc, whether the
motions are swift or slow, or none at all: and
therefore this duration ought to be distinguished
from what are only sensible measures thereol.
Newton, Principia, Delinitions, Scholium

One thing seems strange to me,—that whilst all
men manilestly measured time by the motion of
the great and visible bodies of the world, time yet
should be defined to be the “measure of motion™:
whereas it is obvious to every one who reflects ever
so little on it, that to measure motion, space 5 as
necessary to be considered as time; and those who
look a little farther will find also the bulk of the
thing moved necessary (o be taken into the com-
putation, by any one who will estimate or mea-
surc motion so as to judge righe of it. Nor indeed
docs motion any otherwise conduce to the measur-
ing of duration, than as it constantly brings about
the return of certain sensible ideas, in seeming
equidistant periods. For if the motion of the sun
were as unequal as of a ship driven by unsteady
winds, sometimes very slow, and at others irregu-
larly very swilt; or il, being constantly equally
swift, it yet was not circular, and produced not the
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samne appearances,— i would not at all help us to
mmeasure time, any more than the seeming un-
equal motion of a comet does.

Locke, Concerming Human Understanding,
Bk. 11, XIV, 22

Having Irequently in our mouths the name Eter-
nity, we arc apt to think we have a positive com-
prehensive idea of it, which is as much as to say,
that there is no part of that duratian which is not
clearly contained in our idea. It is truc that he
that thinks so may have a clear idea of duration;
he may also have a clear idea of a very great
length of duration; he may also have a clear idea
of the comparison of that great one with still a
greater: but it mot being possible for him 1o in-
clude in his idea of any duration, lel it be as great
as it will, the whole extent together of a duration, where
he supfioses na end, that part of his idea, which is still
beyond the bounds of that large duration he rep-
resents to his own thoughts, is very obscure and
undetermincd. And hence it is that in disputes
and reasonings concerning eternity, or any other
infinite, we are very apt 10 blunder, and involve
ourselves in manilest absurdities.

Locke, Concermng Human Understanding,
Bk, 11, XXIX, 15

Whenever I attempt to frame a simple idea of
time, abstracted from the succession of ideas in my
mind, which flows uniformly and is participated
by all beings, I am lost and embrangled in inextri-
cable difficulties. I have no nouan of it at all, only
I hear others say it is infinitely divisible, and
speak of it 1n such a rpanner as leads ine to cnter-
tain odd thoughts of my exisience; since that doc-
trine lays one under an absoluiwe necessity of
thinking, either that he passcs away innumerable
ages without a thought, or else that he is annihi-
lated every mnament of his life, both which seem
cqually absurd. Time therefore being nothing, ab-
stracted from the succession of ideas in our minds,
it follows that the duration of any finite spirit
must be estimaled by the number of ideas or ac-
tions suceeeding cach other in that same spirtt or
mind. Hence, it 1s a plain consequence that the
soul always thinks; and in truth whoever shall go
about (o divide in his thoughits, nr abstract the
exrstence ol a spirit from its cogitaiion, will, 1 believe,
find it no easy task.

Berkeley, Prineipies of Human Krowledge, 98

Ever eating, never cloying,
All-devouring, all-destroying,
Never finding full repast,
Till 1 eat the world at last.

Swilt, On Tome

Na Preacher is listened 1o bul Time, which gives
us the saine Train and Turn of Thought that eld-

6l

er People have tried in vain to put into our Heads
before.

Swilt, Thoughts on Various Subjecis

"Tis a property inseparable from time, and which
in a manner constitutes its essence, that each of s
parts succeeds another, and that none ol them,
however contiguous, can ever be co-existent. For
the same reason, that the year 1737 cannot concur
with the present year 1738, every moment must
be distinct from, and posterior or antecedent to
another. "Ts certain then, that time, as it exists,
must be compos’d of indivisible moments. For if in
time we could never arrive at an end of division,
and i each moment, as it succeeds another, were
not perfectly single and indivisible, there would
be an infinite number of co-exislent moments, or
parts of time; which I believe will be allow'd 1o be
an arrant contradiction.

Hume, Treatise of Human Nature, Bk. 1, 11, 2

To understand what time is aright, without which
we never can comprehernd infinity, insomuch as
one is a portion of the orther—we ought seriously
to sit down and consider what idea it is we have of
duration, 50 as to give a satisfactory account how
we came by it. What is that o any body?
quoth my uncle Toby. For il you will turn your
eyes inwards upon your mind, continued my fa-
ther, and observe attentively, you will perceive,
brother, that whilst you and I are talking togeth-
cr, and thinking, and smoking onr pipcs, or whilst
we receive successively ideas in our inds, we
know that we do exist, and so we estimate the
existence, or the continuation of the exisience of
aurselyes, or any thing else, commensurate to the
succession of any ideas in our minds, the duration
of ourselves, or any such other thing co-cxisting
with our thinking—and so according to that pre-
conceived—You puzzle me to death, cried my un-
cle Toby.

-"Tis owing to this, replied my {ather, thai
in our computations ol time, we are so used to
minutes, hours, weeks, and rmonths—and of clocks
(I wish there was not a clock in the kingdom) o
teasure oul their several portions to us, and to
those who belong 1o us—that “twill be well, if in
time to come, the succession of our ideas be of any
use or service to us at all.

Now, whether we observe it or no, continued
my father, in every sound man’s head, there 15 a
regular succession of ideas of one sort or other,
which follow each other in train just like—A train
of artillery? said my uncle Toby—A train of a
liddle-stick!-——quoth my lather—which follow and
succeed one another in our minds at certain dis-
tances, just Vike the images in the inside of a jant-
horn wurned round by the heat of a candle.—I
declare, quoth my uncle Toby, mine are more like
a smoke-jack. Then, brother Toby, I have
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nothing more to say to you upon the subject, said
my father.
Sterne, Trstram Shondy, 111, 14

Time wastes too fast: every leteer |irace tells me
with what rapidity Life follows my pen; the days
and hours of it, more precious, my dear Jenny!
than the rubies about thy neck, arc llying over our
heads like light clouds of a windy day, never to
return more—every thing presses on—whilst thou
art twisting ihat lock,--see! it grows grey; and cv-
ery time [ kiss thy hand 10 bid adicu, and every
absence which follows it, are preludes to that eter-
nal separation which we arc shortly to make.
Sterne, Trstram Shandy, 1X, 8

I was exceedingly uncasy at the awkward appear-
ance 1 supposed [ should make to Johnson and the
otber gentlemen whom I had invited, not being
able (o reccive them at home, and being obliged
to order supper at the Mitre. [ went to Jehnson in
the morning, and talked of it as a serious distress.
He laughed, and said, “Consider, Sir, how insig-
nificant this will appear a twelvemonth benee.”—
Were this consideration to be applicd to most of
the little vexatious ineidents of life, by which our
quiet is too often disturbed, it would prevent
many painful scnsations. 1 have tried it frequent-
ly, with good efiect.

Boswell, Life of Johnson (July 6, 1763)

Nae man can tether time or tide.
Burns, Tam O'Shanter

Time 15 not an empiricat conception. For neither
couxistence nor succession would be perceived by
us, if the representauon of time did noi exist as a
foundation a4 prsrr. Without this presupposition
we could not represent Lo ourselves that things ex-
ist together at one and the same time, or at differ-
cat limes, that is, confemporancously, or in suc-
cession.

Time is a necessary representation, lying at the
foundation of all our intwitions. With regard to
phenomnena in general, we eannol think away
time from them, and represent them to ourselves
as put of and unconnccicd with time, but we can
quite weli represent to ourselves time void of phe-
nomena. Timc is therefore given a prion. In it
alone is alt reality of phenomena possilile. These
may all be annihilated in thought, but time itself,
as the universal condition of their possibility. can-
nat be so annulled.

Kant, Criique of Pure Reason,
Transcendental Aesthetic

The infinity of time signifies nothing more than
that every determined quantity of time is possible
oaly through limitations of one ume lying at the
foundation. Consequently, the original represen-
tation, time, must be given as unlimited. But as
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the determinate represemation of the parts of
time and of every quantity of an object can only
be obtained by limitation, the complete representa-
tion of time mmust not be Turnished by means of
conceplions, [or these contain only partial repre-
sentations. Coneceptions, on Lhe contrary, must
have immediate intuition for their basis.
Kant, Critique of Pure Reason,
Transcendental Acsthetic

Time 15 the formal condition @ prieri of all phe-
nomena whaisoever. Space, as the pure form of
external intuition, is limited as a condition a prusr:
w external phenomena alone., On the other hand,
beeause all representations, whether they have or
have not external things for their objects, siill in
themselves, as determinations of the mind, belong
Lo our internal state; and because this interral
state is subject to the formal condition of the inter-
nal intuition, thar 5, to time——time is a condition
a priori of all phenomena whatsoever ~-the immed:-
ate condition of all internal, and thereby the medi-
ate condition of all external phenomena.
Kant, Critique of Purc Reason,
‘I'ranscendental Acsthetic

[ mict a craveller from an antgue land

Who said: “T'wo vast and trunkless legs of stone

Stand tn the desert. Near them, on the sand,

Half sunk, a shavtered visage lies, whosc frown,

And wrinkled Yip, and sneer of cold command,

Tell that its sculptor well those passions read

Which yet survive, stamped on these lifeless
things,

T'he hand that mocked them and the heart that
fed.

And on the pedesial these words appear—

“My name is Ozymandias, king of kings:

Look on my works, ye Mighty, and despair!™

Nothing beside remains. Round the decay

Of that colossal wreck, boundless and bare

The Jone and Jevel sands stretch far away.”

Shelley, Qzymandias

Oh, Time! the beautifier of the dead,
Adorner ol the ruin, comforter
And only healer when the heart hath bled—
Tiine! the corrcetor where our judgmients err,
The test of truth, love,——sole philosopher.

Byron, Childe Harold's Pilgrimage, 1V, 130

Time is the negative element in the sensuous
world.

Hegel, Phulosogphy of History, Intro., 3
Length of time is somicthing entirely relative, and

the element of spirit is eternity. Duravion, proper-
ly spraking, cannot be said to belong to 1t
Hegel, Phiosophy of Histary, Intro.

Time 1s that in which all things pass away; it is
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merely the form under which the will to live—the
thing-in-itself and thercfore imperishable—has re-
vealed o it that its efforts are in vain; it is that
agent Ly which at every moment all things in our
harnds become as nothing, and lose any real value
they possess.

Schopenhauer, Vanrty of Existence

A man finds himself, to his great astonishment,
suddenly existing, after thousands and thousands
of years of non-existence: he lives for a little
while; and then, again, comcs an cqually long pe-
riod when he must exist no more. The heart rebels
against this, and leels that it cannot be true. The
crudest intellect cannot spcculate on such a sub-
ject without having a presenument that Time is
something ideal in its nature. This ideality of
Time and Space is the key 1o every true system of
metaphysics; because it provides for quite another
order ol things than is to be met with in the do-
mnain of nature. This is why Kant is so great.
Schopenhaucr, Vanity of Lxistence

The illinitable, silent, never-resting thing called
Time, ralling, rushing on, swill, silent, like an all-
embracing occan-tide, on which we and all the
Universe swim like exhalations, like apparitions
which are, and then are rot: this is lorever very
literally a miracle; a thing to strike us dumb.
Carlyle, The Hero a5 Divinity

Let us alone. Time driveth onward fast,

And in a little while our lips are dumb.

Let us alone, What is it that will last?

All things are taken from us, and become

Portions and parcels of the dreadful past.
Tennyson, The Lotus-Euters, [V

Time is but the stream 1 go a-{ishing in. I drink at
it; but while I drink I see the sandy bottom and
detect how shallow it is, Tis thin current slides
away, but eternity remains. [ would drink deeper;
fish in the sky, whose bottom is pebbly with stars.
I cannot count one. T know not the first tetter of
the alphabet. ¥ have always been regretting that 1
was not as wise as the day I was born. The intel-
lcct is a cleaver; it discerns and rifts its way into
the secret of things. 1 do not wish to be any more
busy with my hands than is necessary. My head is
hands and feet. ] feel all my best faeulties concen-
trated in it. My instinct tells me that my head is
an organ for burrowing, as some creatures use
their spout and fore paws, and with it [ would
mine and burrow my way through these hills. 1
think that the richest vein is somewhere herea-
bouts; so by the divining-rod and thin rising va-
pors [ judge; and here T will begin to mine.
Thoreau, Walden: Where I Lived,
and What [ Lived For

Come, [ill the Cup, and in the fire of Spring
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Your Winter-garment of Repeniance fling;
The Bird of Time has but a little way
To {lutter—and the Bird is on the Wing.
FitzGerald, Rubdryat, V11

Whart's ime? Leave Now [or dogs and apes!
Man has Forever.
Rrowning, 4 Grammarian's Funera!

Time is infinite motion without a moment of rest
and is unthinkable otherwise.
Tolstoy, War and Feace, 1T Epilogue, x

The practically cognized present is no knife-edge,
but a saddle-back, with a certain breadih of us
own on which we sit perched, and from which we
look in two directions into time. The unit of com-
position of our perception of tUmc Is a durafion,
with a bow and a stern, as It werc—a rearward-
and a forward-looking end. [t is only as parts of
this duration-block that the relation of succession of
onc end to the other is perccived. We do not first
feel one end and then feel the other aflter it, and
from the perception of the succession infer an in-
terval of time between, but we seem to {eel the
interval of time as a whole, with its two ends em-
bedded in it. The cxperience is from the outset a
synthetic datum, not a simple one; and to sensible
perception its elements are inseparable, although
attention locking back may casily decampose the
experienee, and distinguish its beginning from its
end.

William James, Prychology, XV

In the experience of watching empty time flow

. we tell it off in pulses. We say “now!
now!"” or we count “more! more! more!” as we
fcel it bud. "This compeosition out of units of dura-
tion is called the law of time’s diserete fiowr The
discretcness is, however, merely due to the fact
that our successive acts of recogniiion or appercefition
of what it is are discrete. The sensation is as con-
tinuous as any sensation can be, All continuous
scusations are mamed in beats. We notice that a
certain finite “more” of them is passing or already
past. . .

After a small number of beats our impression of
the amount we have told off becomes quile vague.
Qur only way of knowing it acewrately is by
counting, or noticing the cluck, or through some
other symbolic conception. When the times ex-
cecd hours or days, the conception is absolutely
symbolic. We think of the amount we mcan either
solely as a name, or by runming over a few salient
dates therein, with ne pretence of imagining the
full durations that lie between them. No one has
anything like a pereeption of the greater length of
the time between now and he first century than
of that between now and the tenth. To an histori-
an, itis true, the longer interval will suggest a host
of additional dates and cvents, and so appear a

nuw!
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more multitndinons thing. And for the same reason
most people will think they dircctly perceive the
length of the past fortnight 1o exceed that of the
past week. But there is properly no comparalive
time intuttion in these cases at all. Tt is but dates
and events, representing time, their abundance sym-
boflizing its lengrh. 1T am sure that this is so, even
where the times compared are no more than an
hour or so in length.

William James, Prychology, XV

The specious present, the intuited durauon,
stands permanent, like the rainhow on the water-
fall, with its own quality unchanged by the events
that stream Lhrough it. Each of these, as it slips
oul, retains the power ol being reproduced; and
when reproduced, is reproduced with the duration
and neighbors which ir originally had. Please ob-
serve, however, that the reproduction of an event,
after it has once completely dropped out of the
rearward end of the specious present, is an cntire-
ly dilferent psychic fact [rom its direct perception
in the specious present as a thing immediately
past. A creature might be entirely devoid of repro-
ductwe memory, and vet have the time-sense; but
the latter would he limited, in his case, to the few
seconds immediatcly passing by. T'ime older than
that he would never recall.

William Jamnes, Psychology, XV

We cannot poini o a time itself, but only 10 some
cvent oeeurring ac that time. There is therelore no
reason in experience o suppose that there are
times as opposed Lo events: the events, ordered by
the relations of simultaneity and succession, arc
all that experience provides,

Russell, World of Physics and the World of Sense

The contention that time is unreal and that the
world of sense 15 illusory must, I think, be regard-
ed as based upon fallacious reasoning. Neverthe-
less, there is some sense—easier to [cel than 1o
slate—in which time is an unimportant and su-
perficial characteristic of reality. Past and luture
mnst be acknowledged 1o be as real as the present,
and a certain emancipation from slavery to time
is essential to philosophlc thought. The impor-
tanee of time is rather practical than theoretical,
rather in relation to our desires than in relation to
truth. A truer immage of the world, I think, is ob-
tained by picturing things as cnlering into the
stream of time [rom an cternal world ontside,
than from a vicw which regards Lime as the de-
vouring tyrant of all that is. Both in thought and
in feeling, to rcalize the unimportance ol time is
the gate of wisdom.

Russell, Problem of Infinty

Most people will be inclined 10 agree with St. Au-
gustine: “What, then, is time? Il no onc asks of
me, | know; if I wish (o explain to him who asks.
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[ know not.” Philosophers, of conrse, have learned
to be glib about time, but the rest of mankind,
although the subject [eels familiar, are apt 1o be
aware that a few questions can reduce them to
hopeless confusion. “Does the past exist? No. Does
the future exist? No. Then only the present exists?
Yes. But within the present there is no lapse of
time? Quite so. Then time does not exist? Ch, |
wish you wouldn’t be so tiresome.” Any philoso-
pher can elicit this dialogue by a suitable choice
of interlocuter.

Russell, Human Knowledge, 1V, 5

Since Einstein, we know that . . . each piece of
matter has its own local time. ‘There is very little
difference hetween the local time of one picce of
matier and that of another unless their relative
veloeity is an appreciable fraction of the veloeity
of light. The local time of a given picce of matler
is that which will be shown by a perlectly accu-
rate chronometer which travels with it. Beta par-
ticles travel with velocities that do not fall very far
short of that al light. If we could place a chronom-
cter on a beta particle and make the particle trav-
¢l in a closed path, we shonld find, when it re-
turned, that the chronometer would not agree
with one that had remained throughout station-
ary in the laboratory. A more curious illustration
(which T owe to Professor Reichenbach) is con-
nected with the possibility of travel to the stars,
Suppose we invented a rocket apparatus which
could send a projectile to Sirius with a velociry
ten-elevenths of that of light, From the point of
view of the terrestrial vbserver the journcy would
take about 5% years, and onc might therclore sup-
pose that if the projectile carried passengers who
were young when they started, they would be old
when they arrived. But from their point ol view
the journey wilt only have takep about 11 years.
This will not only he the dme taken as measured
by their clocks, but also the time as measured by
their physiological processes—decay of teeth, loss
of hair, etc. If they looked and felt litke men of 20
when they started, they will look and fecl like men
of 31 when they arrive. It is only because we do
not habitually come across bodies traveling with a
speed approaching that of light that such odd
facts remain unnoticed except by men of science.

Russell, Human Knowledge, 1V, 5

The non-mathcmatician is seized by a mysterious
shuddering when he hears of “four-dimensional”
things, by a leeling not unlike that awakened by
thoughts of the occull. And yet there is no more
common-place statement than that the world in
which we live is a four-dimensional space-time
continuum.

Space is a threc-dimensional eontinunm. By
this we mean that it is possible to describe the
position of a point {at rest) by means ol three
numbers {co-ordinates} x, y, z, and that there is an
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indefinit¢ number of poinis in the neighbourhood
of this one, the position of which can be deseribed
by co-ordinates such as x|, }1, 21, which may be as
near as we choose 1o the respective values of the
co-ordinatcs x, y, z of the first point. In virtue of
the latter property we speak of a "continuum,”
and owing to the lact that there are three co-ordi-
nates we speak of it as being “three-dimensional.”

Sinilarly, the world of physical phenomena
which was hricfly called “world” by Minkowski is
naturally jour-dimnensional in the space-time
sense. For it is composed of individual cvents,
cach of which is described by four numbers,
namely, three space co-ordinates x, y, - and a time
co-ardinate, the time-value ¢ The “world™ 14 in
this sense also a continuum; [or to every evenl
there are 28 nlany “‘neighbouring” cvents (realised
or at least thinkable) as we care 10 choose, the
co-ordinates  xy, ¥1, 21, 11 of which differ by an
indefinitely small amount {rom those of the event
%, ¥, z, { originally considered. That we have not
been accustomed 10 regard ¢the world in this sense
as a four-dimensional continuum is due to the fact
that in physics, before the advent of the theory of
relativity, time plaved a diffcrent and more inde-
pendent rile, as compared with the space co-ordi-
nates. It is for this reason that we have been in the
habit of treating time as an independent continu-
um. As a matter of facl. according to classical me-
chanics, ime is absolute, e it is indcpendent of
the position and ihe condition of motion of the
system of co-ordinates. We see this expressed in
the last equation of the Galileian transtormation
=1

The four-dimensional mode of considcration of
the “world” is natural on the theory of relativity,
since according to this theory time ts robbed of its
indcpendence.

Einstein, Refatreity, 1, 17

Wlen 1 follow with my eyes on the dial of a clock
the movement of the hand which corresponds to
the oscillations of the pendulum, 1 do not measure
duration, as seems to be thoughy; 1 merely count
simultancities, which is very differcnt. Qutside of
mc, in space, there is never more than a single
position of the hand and the pendulum, for noth-
iug is left of the past positions. Within mysell a
process of organization or interpenetration of con-
scious states is going on, which constitutes true
duration. It is because I endure in this way that T
picture to mysell what T call the past oscillations
of the pendulum at the same time as T perceive
the present oscillation. Now, lei us withdraw for a
moment the ego which thinks thesc so-called suc-
cessive oscillations: there will never be more than
a single oscillation, and indeed only a single posi-
tion, of the pendulum, and hence no duration.
Withdraw, on the other hand, the pendulum and
its oscillations; there will no longer be anything
but the heterogencous duration of the <go, with-
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outl moments external to one another, without re-
lation to number.
Bergson, fime and Free Will, 11

To announte that something will take place at
the end of a time f ts to declare that consciousness
will note between now and then a number ¢ of
simultaneities of a certain kind. And we must not
be led asiray by the words “between now and
then,” for the interval of duration exists only for
us and on account of the {nterpenectration of our
conscious states. Outside ourselves we should find
only space, and consequently nothing but simul-
taneities, of which we could not cven say that they
are objectively successive, since succession can
only be thought through comparing the presem
with the past—That the interval of duration itsell
cannot be taken into account by science is proved
by the fact thart, if all the motions of the universe
took place twice or thriee as guickly, there would
be nothing to alter either in our lormulae or in the
ligures which are¢ to be found in them. Con-
sciousness would have an indelinable and as it
were qualitative impression of the change, but the
change would not makc itsell [felt outside con-
sciousness, stnce the same number of simultanei-
tes would go on taking place in space.

Bergson, Time and Free Will, 11

What precisely is the presens? If it is a questiun of
the present instant,—I mean, of a mathematical
instant which would be to time what the mathe-
matical point is to the line,—-it is ¢lear that such
an instant is a pure abstraction, an aspect of the
mind; it cannol have real existence. You could
never creaie time out of such instants any more
than you could make a linc oui of mathematical
points. Even if it does exist, how could there be an
instant anterior to it? The two instants could not
be separated by an interval of time since, hy hy-
pothesis, you reduce time to a juxtaposition of in-
stants. Therelore they would not be separated by
anything, and consequently they would be only
onc: two mathematical points which touch are
identical.

Bergson, The Creattve Mind, V

By physical timc [ undersiand an order of deriva-
tion integral to the flux of matter: so that if two
worlds had no material connection, and ncither
was in any of its parts derived from the other, they
could not possibly have positions in the same
physical time. The same essence of succession
might be exhibited in both; the sane kind of tem-
poral vistas might perplex the sentimental inhabi-
tants of each of them: but no date in onc would
coincide with a date in the other, nor would their
respective temporal scales and rates of precipita-
tion have any conmon measure.

The notion that there is and can be but onc
time, and that half of it is always intrinsically past
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and the other half always intrinsically future, be-
longs to the normal pathology of an animal mind:
it marks the egotistical outlonk of an active being
endowed with imagination. Such a being will pro-

jeet the moral contrast praduced by his momen-

tary absorption in action upon the conditons and
history of that action, and upon the universe at
large. A perspective of hope and one of reminis-
cence continually divide for him a specious eterni-
ty: and for him the dramaue center of existence,
though always at a different point in physical
time, will always be preciscly in himself.
Santavyana, Realm of Matter, IV

Sentimental time is a geauine, il poetical, version
of the march of existence, cven as pictorial space
is a genuine, if poctical, version of its distribution,
The views taken are short, especially lowards the
futurc, but being extensible they suggest well
cnough the unfachomable depihs of physical time
in both dircctions; and i the views, being views,
must be taken [rom some arbitrary point, they
may be exchanged for one arrather, thus annull-
ing the bias of cach, in so far as the others contra-
diet it. I am far Irom wishing (o assert that the
remainder or resultant will be the cssence of phys-
ical timc; but for human purposes a just vicw
cnough is obtained if we remember that cach now
and Aere is ealled so only by onc voice, and that all
vther voices call it a then and a there
The least sentimental term in sentimental time
is the term row, becausce it marks the junction of
fancy with action. Neir is olten a word of com-
mand: it leans towards the future, and seems to be
the voice of the presenr summoning the next mo-
ment to arise, and pouncing upon it when it docs
0. For news has in it emotionally all the cheeriness
of material change: it comes onl of the past as
impatient at not having come snoner, and 1t pass-
es into the future with alacrity, as il cenfident of
losing nothing by moving on. For it is evident that
actual succession can coniain nothing but nows, so
that now in a certain way is immartal. Bul this
immortality s only a continual reiteration, a se-
ries of inoments each without self-possession and
without assurance of any other moment; so that if
ever the now loses its indicative practical force and
becomes introspective, 1t becomes acutely senu-
mental, a perpetual hope unrealised and a perpet-
val dying.
Santayana, Realm of Maiter, IV

October began as months do: their entrance is. in
itsell, an unostentatious and soundless affair, with-
out outward signs and tokens; they, as it were,
steal in softly and, unless you are keeping close
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walch, escape your notice altogether. Time has no
divisions 10 mark its passage, there is never a
thundet-stortm or blare of trutnpets to announce
the beginning ol 4 new month or year. Even when
a new century begins it is only we monals who

ring bells and fire off pistols.
Mann, Magrc Mountain, V

If Time 1s considercd by itsell, iv iminediately dis-
solves into an absolute multiplicity of instanis
which considered separately lose all temporal na-
ture and are reduced purely and simply to the
total a-temporality of the this. Thus Timce is pure
nathingness in-itsell, which can seem to have a
being only by the very act in which the For-itself
overleaps it in order to utilize it. This being, how-
ever, is that of a particular figure which is raised
on the undifferentiated ground of ume and which
we call the lapse of time. In fact our [irst appre-
hension ©f objective titme is practical: i1 is while
being my pusibilities beyond co-present being
that I discover objective time as the worldly corre-
late ol nothingness which separates me frem ny
possible. From this point of view time appears asa
finie, organized form in the hearnt of an indefinite
dispersion. The lapsc of time is the result of a
compression of timic at the heart of an absolute
decompresien, and it is the project of oursclves
toward our possibilities which rcalizes the com-
pression. This compression of time s certainly a
forem of dispersion and of scparation, for it cx-
presses in the world (he distance which separates
me from mysell. But on the other hand, since [
project mysell toward a possible enly across an
arganized scrics of dependent possibles which are
what I have to be in order 10—, and since their
non-thematic and nonpositional revelation is giv-
¢n in the non-positional revelation of the major
possible toward which [ praject myself, time is re-
vealed to me as an objective, temporal form, as an
organized echcloning of probabilities. This objce-
tive form or lapse is like the trajeetory of my act.
Thus tme appears through irajectories. Buy
Just as spatial wrajectories decompose and collapse
into pure stadc spatiality, so the temporal trajec-
tory collapscs as soon as it is not simply lived as
that which objectively implies our expectation of
ourselves. In fact the probables which are re-
vealed to me tend naturally to be isolated as in-
nself probables and to occupy a strictly separated
fraction of objective time. Then the lapse of 1ime
disappears, and time is revealed as the shimmer ol
nothingness on the surface of a strictly a-temporal

being.
Sartre, Beng and Nothingness, Pt. 11 TH, 4




