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the depth of our own being. The cvil is so well this happy illusion much of our social life is 
screened, the secret so universally kept, that in grounded. 
this case each individual is the dupe of all  howev- Bergson, Tmo Sourcer ojMoraIily 
er severely we may profess to judge other mcn, ar and Rtliglon, I 
battam we think them better than ourselva. On 

9.7 1 Rzght and Wrong 

In ethics or moral philosophy, there is a fun- 
damental division between two types of 
problems: on the one hand, the problem of 
what is good or evil for the individual man 
considered without reference to other men 
or to the community in which he lives; on 
the other hand, the problem of what is right 
or wrong in the behavior of one individual 
a s  it affects the lives of others or the welfare 
of the community. Unfortunately, this does 
not give us a rigid rule for using the words 
"yood" and "right" in a nonoverlapping 
way; for it is often said in ordinary discourse 
that what is really good for the individual is 
right for him to seek, and that the individu- 
al who acts rightly toward others is a good 
man or one whose conduct is good. Never- 
theless, the words "right" and "wrong" are 
most frequently applied to acts that affect 
others or the community. Wrongdoing in- 
jures others; conduct is said to be rightful or 
righteous if it benefits others or at  Ieast 
avoids injuring them. 

Because the words "right" and "wrong" 
are usually employed with this connotation, 
they are often interchangeable with another 
pair of terms-'3ust" and "ur~jusi." We 
have, therefore, placed here quotations that 
discuss justice z n d  injurtice in the conduct of 
one individual toward others or toward the 

community, and aloug with them discus- 
sions of the just and unjust man, justice as a 
moral virtue and injustice as a vice, and 
consideratious of the question of whether it 
is better to do injustice or to suffer it, to 
wrong others or he wronged by them. The 
reader will find that the treatment of JusTrc~ 
AVD INJUSTICE in Section 12.2 deals mainly 
with social, political, and economic justice, 
not justice as a moral virtue or as a quality 
of human acts. The placement hel-e of quo- 
tations dealing with justice as a virtue also 
explains why the enumeration of the virtues 
in the titles of Sections 9.11 through 9.15 
omits justice and injustice. 

Other closely related terms appear in the 
quotations below, such as righteous~~ess, 
wickedness, benevolence, and iniquity. 
Since it is thought that to wrong another 
involves the violation or transgression of 
one's rights, the reader should consult ihe 
discussion of R ~ c ~ r s - - N n r u n ~ ~  A N D  CIVIL in 
Section 12.3. Since it is also thought that 
wrongdoing involves the violation of the 
moral law and that it is one's basic moral 
obligation or duty to act righteously or in 
conformity with the moral law: the reader 
should consult Section 9.3 on MORAL LAW, 
Section 9.9 on Dun:  MORAI.~BLICKIION, and 
Section 20.13 on SIN AND TEMFTATIDN.  



I And David said to Saul, Wherefore hearest thou 
men's words. saying, Behold, David seeketh thy 
hurt? 

Behold. this day thine eyes have seen how that 
the Lord had delivered thee to day into mine 
hand in the cave: and some bade me kill thee: but 
mine eye spared thee; and I said, I will not put 
forth mine hand against my lord; for he is the 
Lord's anointed. 

Moreover, my father, see, yea, see the skirt of 
thy robe in my hand: for in that 1 cut off the skirt 
of thy robe, and killed thee not, know thau and 
see that there is neither evil nor transgression in 
mine hand, and 1 have not sinned against rhee; 
yet thou huntest my soul to take it. 

The Lord judge between me and thee, and the 
Lord avenge me of thee: but mine hand shall not 
be upon thee. 

As saith thc of thc ancients, Wicked- 
ness proceedeth from the wicked: but mine hand 
shall not he upon thee. 

After whom is the king of Israel come out? after 
whom dost thou pursue? after a dcad dog, aItcr a 
flea. 

The Lard therefore he judgc, and judgc he- 
ween me and thee, and see, and plead my cause, 
and deliver me out af thine hand. 

And it came to pass, when David had made an 
end of speaking these words unto Saul, that Saul 
said, Is this thy voice, my son David? And Saul 
lifted up his voice, and wept. 

And he raid to David, Thou art more righteous 
than I: for thou hast rewarded mc good. whereas 
I have rewarded thee evil. 

And thou hast shcwed this day how that thou 
hast dealt well with me: lorasmuch as when the 
Lord had delivered me into thine hand, thou kill- 
edst me not. 

For if a man find his enemy, will he let him go 
well away? wherelore the Lord reward thee good 
for that thau hast done unto me this day. 

I Somuel 245-19 

2 How should man be just with God? 
If he will contend with him, he cannot answer 

him one of a thousand. 
He is wise in hcnrt, and mighty in strength: 

who hath hardened himself against him. and hath 
prospcrcd? 

Which removcth the mountains, and they know 
not: which ovcrturneth them in his anger. 

M'hich shaketh the earth out of her place, and 
the pillars thereof tremble. 

Which commandath the sun, and it riseth not; 
and sealeth up the stars. 

Which alone spreadeth out the hcawns, and 
treadeth upon the waves of the sea. 

Which maketh ;irc-t&rGs, O-ri:on, and PIG 
i-dES, and the chambers of thc south. 

Which doeth great things past finding out; yea, 
and wonders without number. 

Lo, he goeth by me, and I see him not: hc pass- 
eth on also, but 1 perceive him not. 

Behold, he taketh away, who can hinder him? 
who will say unto him, What doest thou? 

If Cod will not withdraw his anger, the proud 
helpers do stoop under him. 

How much less shall I answcr him, and choose 
out my words to reason with him? 

M o m ,  though I werc righteous, yet would I 
not answcr, hut I would make supplication to my 
judge. 

If I had called, and he had answered me; yet 
would I not believe that he had hearkened unto 
my voice. 

For he breaketh me with a tempest, and multi- 
plicth my wounds without cause. 

He will not suffer me co take my breath, but 
filleth me with bitterness. 

If I speak of strength, lo, he is strang: and if ol 
judgment, who shall set me a timc to plead? 

If 1 justify myself, mine own mouth shall con- 
demn me: if I say, I a m  perlect, it shall also prow 
me perverse. 

Though I were perfect, yer would I not know 
my soul: I would despise my life. 

This is one thing, therefore I said it, H e  destroy- 
eth the perfect and the wicked. 

If the scourge slay suddenly, he will laugh a t  
the trial of the innocent 

The earth is given into the hand of the wicked: 
he covereth the laces of the judges thereof; if not. 
where, and who is he? 

Job 9:2-24 

3 Blessed is the man that walketh not in the counsel 
of the ungodly, nor stvndeth in the way of sinners, 
nor sitteth in the seat ol the scornful. 

But his delieht is in the law ol the Lord: and in " 
his law doth he meditate day and night. 

And he shall bc like a tree planted by the rivers 
of water. that brinperh forth his fruit in his season; - 
his leaf also shall not wither; and whatsoever he 
doeth shall prosper. 

The ungodly are not so: but are like the chaff 
which the wind driveth away. 

Therelore the ungodly shall not stand in the 
judgment, nor sinners in the congregation of the 
righteous. 

For the Lord knoweth the way of the righteous: 
but the way of the ungodly shall ~er i sh .  

Pmim 1 : I d  

4 Withhold not good from them to whom it is due, 
when it is in the power of thine hand to do it. 

Say not unto thy neighhour. Go, and come 
again, and to morrow I will give, when thou hast 
it by thee. 

Devise not evil against thy neighhour, seeing he 
dweIleth securely by thee. 

Strive not with a man without cause, il he have 
done thee no harm. 
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Envy thou not the oppressor, and choose none 
of his ways. 

Far the froward is abomination to the Lord: 
but his secret is with the righteous. 

The  curse of the Lard is in the house of the 
wicked: but he hlcszth the habitation of the just. 

Pmuerbs 3:27-33 

5 Execute true judgment, and shew mercy and com- 
pawions every man to his brother: 

And opprers not the widow, nor rhe fatherless, 
the stranger, nor the poor; and let none of you 
imagine evil against his brother in your heart. 

ZICnoMh 7:%10 

6 Chams. T h e  man who does right, free-willed, with- 
out constraint 

shall not lme happiness 
nor be wiped out with all his generation. 
But the transgressor, I tell you, the bold man 
who brings in confusion of goods unrighdy won, 
a t  long last and perforce, when ship toils 
under tempest must strike his rail 
in the wreck of his rigging. 

Arschylm, Emmides, 550 

7 Chmw. God will not punish the man 
Who m a k e  return for an  injury: 
Deceivers may be deceived. 

Sophocles, Oediprrr 01 Colonur, 228 

8 Athentons a1 ihr Congrcsr offhe Pelopomcrirm Confedrro- 
9. Men's indignation, it  seems, is mare excited by 
legal wrong than by violeut wrong; the first lmks 
like being cheated by an  equal, the second like 
being compelled by a superior. 

Thucydider, Peloponnesinn War, I, 77 

9 Gloucon Now that those who practise justice d o  ro 
involuntarily and because they have not the pow- 
cr to be unjust will best appear if we imagine 
something of thir kind: having given both to the 
just and the unjust power to do what they will, let 
us watch and see whither desire mill lead them; 
then we shall discover in  the very act the just and 
unjust man to be proceeding along the same road, 
followine their interest, which all natures deem to 

u 

be their goad, and are only divcncd into the path 
of iusticc by the force of law. T h c  liberty which we 
are supposing may be most completeiy given to 
them iu the form of such a power as issaid to have 
bcen possesed by Gyges the anmstor of Crocsus 
the Lydian. According to the tradition, Gygcs w z  
a shepherd in the service of the king of Lydia; 
there was a great storm, and an  earthquake made 
au  opening in the earth at the place where he was 
feeding his flock. Amazed at the sight, he de- 
scended into the opening, where, among other 
marvels, he beheld a hollow braccn home, haviug 
doors, at which he stooping and looking in saw a 
dead body of stature, as appeared m him, more 

than human, and having nothing an  but a gold 
ring; thir he took from the finger of the dead and 
reascended. Now the shepherds met together, ac- 
cording to custom, that they might send rhcir 
monthly report about the flocks to the king; into 
their assembly he came having the ring on his 
finger, and as he was sitting among theni he 
chanced to turn the collet of the ring inside his 
hand, when instantly he became invisible to the 
rest of the company and they began to speak of 
him as il he were no longer present. H c  was astan- 
ished at this, and again touching the ring he 
turned the collet outwads and reappeared; he 
made sveral  trials of the ring, and always with 
the same rault-when he turned the collet in- 
wards he became invisible, when outwards he 
reappeared. Whereupon he contrived to he cho- 
sen one of the messengers who were sent to the 
court; where as soon as he arrived he seduced the 
queen, and with her help conspired against the 
king and slew him, and took the kingdom. Sup- 
pose now that there were two such'magic rings, 
and the just put on one of them and the unjust the 
other; no man can be imagined to he of such an  
iron nature that he would stand fast in justim. No 
man would keep his hands off what uas not his 
own when he could safely take what he liked out 
of the market, or go into house and lie with any 
one at his pleasure, or kill or release from prison 
whom he would, and in all respects be like a C.od 
amongmen. Then the actions of the just wodd be 
as the actions of the unjust; they would both come 
at k t  to the &me point. And this we may truly 
affirm to be a great proof that a man ir just, not 
willingly or because he thinks that iu~tice is any - .  
good to him individually, but of necessity, lor 
wherever any one thinks that he can safely be un- 
iust. there he is uniust. For all men believe in their 

4 .  

hearts that injustice is far more profitable to the 
individual than justim, and he who argues as I 
have bccn supposing, will say that they are right. 
If you could imagine any one obtaining this pow- 
er of becoming invisible, and never doing any 
wrong or touchiug what was another's, ire would 
be thought by the laakers-on to be a most 
wretched idiot, although they would praise him to 
one another's laces, and keep up appearances 
with one another from a fear that they too might 
suffer injustice. Enough of this. 

Now, il we are to form a real judgment of the 
life of the just and nnjmt, we must isolate them; 
there is no other way; and how is the isolation to 
be effected? I answer: Let the unjust man be en- 
tirely unjust, and the just man entirely just; noth- 
ing is to be taken away from either of them, and 
both are to be perfectiy lurnished for the work of 
their respective fives. First, let the unjust bc like 
other distinguished masters of craft; like the skil- 
ful pilot or physician, who knoKs intuitively his 
own powers and keeps within their limits, and 
who, if he fails at any point, is able to recover 



himself. So let the unjust makc his unjust attempts 
in the right way, and lie hidden if be means to be 
great in his injustice (he who is found out is no- 
body); for the highcst reach of injustice is, to be 
deemed just when you are not. Therefore I say 
that in the perfectly unjust man we must assume 
the most perfect injustice; there is to be no deduc- 
tion, but we must allow him, while doing the most 
unjust acts, to have acquired the greatest reputa- 
tion for justice. If he have taken a false step he 
must be able to recover himself; he must be one 
who can speak with effect, if  any ol his deeds 
come to light, and who can force his way where 
force is required by his courage and strength, and 
command of money and friends. And at his side 
let w place the just man in his nobleneu and sim- 
plicity, wishing, a s  Aachylus rays, to be and not 
to seem good. There must be no seeming, for if he 
scem to be just he will be honoured and rewarded. 
and then we shall notknow whether he is just for 
the sake of justice or for the sake of honoun and 
rewards; therefore, let him be clothed in justice 
only, and havc no othcr covering; and he must be 
imagined in a state of life the opposite of the for- 
mer, Let him be the best of men, and let him be 
thought the worst; then he will have bccn put to 
t h e p r m f ;  and we shall seewhether he will be 
affected by the fear of infamy and its conse- 
quences. And let him continue thus to the hour of 
death; being just and seeming to be unjust. When 
both have reached the utrtermost e x m e ,  the 
one of justice and the other of injustice, let judg- 
ment be given which of them is the happicr of the 
two. . . 

Sormlrr Heavens! my. dcar Glaucon . . . how 
energetically you polish them up for the decision, 
first one and thcn the other, as if they were huo 
statues. 

I do my best, he said. And now that we know 
what they are like there is no difficulty in tracing 
out the sort of life which awaits either of thcm. 
This I will procecd to describe; but as you may 
think the description a little too coane, I ask you 
to suppose, Socrates, that the words which follow 
arc not mine. Let me put them into the mouths of 
thc eulogists of injustice: They will tell you that 
the just man who is thought unjurt will be 
scourged, racked, bound-dl have his eyes burnt 
out; and, at l a t ,  after suffering every kind of evil, 
he will be impaled: Thcn he will understand that 
hc ought to seen, only, and not to be, just. 

Plato, Republic, 11, 359A 

10 Socrolrr. And surely . . . we havc explained again 
and again how and by virtue of what quality a 
man will be just. 

Adcimnnhrr That  is very certain. 
And is justice dimmcr in the individual, and is 

her form different, or is she the same which we 
found her to be in the State? 

There is no difference in my ppinion, he said. 

Because, if any doubt is still lingering in our 
minds, a few commonplace instances will satisfy 
us of the truth of what I am saying. 

I n a t  sort of instancs do you mean? 
If the care is put to us, must we not admit that 

the just State, or the man who is trained in the 
principlrs of such a State, will be lesn likely than 
the unjust to make away with a deposit of gold or 
silver? Would any one deny this? 

No one. . . . 
Will thc just man or citizen cver be guilty of 

sacrilege or theft, or treachery cithcr to his friends 
or to his countcy? 

Never. 
Neither will he ever break fairh where there 

have been oaths or agreements? 
Imposible. 
No one will be l a s  likely to commit adultery, or 

to dishonour his father and mother, or to fail in 
his rcligiow duties? 

No one. 
And the rcison is that each part of him is doing 

its own business, whether in ruling or being ruled? 
Exactly so. 
Arc you satisfied then that the quality which 

makes such men and such states is justice, or do 
you hope to discover some other? 

Not 1, indeed. 
Thcn our dream has been realized; and the sw- 

picion which we entertained at the beginrdng of 
dur work of construction, that some divine power 
must havc conducted us to a primary farm of jw- 
tice, has now bccn verified? 

Yes, certainly. 
And the division of labour which required the 

carpenter and the shoemaker and the rest 01 the 
citizens to be doing each his own businem, and not 
another's, was a shadow of justice, and for that 
reason it was of use? 

Clearly. 
But in reality justice was such as wc werc da- .  

cribing, being concerned however, not with the 
outward man, but with the inward, which is the 
true self and concernment of man: for the just 
man does not permit the several elements within 
him to interfere with one another, or any of them 
to do the work of others,-he sets in order his own 
inner life, and is his own master and his own law, 
and at peace with himself; and when he has 
bound together the three principles within him, 
which may be compared to the higher, lower, and 
middle notes of the scale, and the intermediate 
intmalr-whcn he has bound all these together, 
and is no longer many, but has become one en- 
tirely temperate and perlectly adjusted nature, 
thcn he proceeds to act, if he bas to act, whctlier 
in a matter of property, or in the treaunent of the 
body, or in some affair of politics or  private busi- 
ness; always thinking and calling that which pre- 
serves and co-opcrates with this harmonious con- 
dition, just and good action, and the knowledge 
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which presides over it, wisdom, and that which at 
any time impairs this condition, he will call unjust 
action, and the opinion which presides over it ig- 
norance. 

You have said the enact truth, Socrates. 
Very g o d ;  and if we were to affirm that wc 

had discovered the just man and the just State, 
and the nature of justice in each of them, we 
should not be telling a falsehood? 

Mwt  certainly not. 
Plato, Reprrblic, IV, 442B 

11 Athenion Stronger. And now I can define to you 
clearly, and without ambiguity, what I mean by 
the just and unjust, according to my notion of 
them:-When anger and fear, and pleasure and 
pain, and jealousies and desires, tyrannize over 
the soul, whether they do any harm or not-l call 
all this injustice. But when the opinion of the best, 
in whatever part of human uature states or  indi- 
viduals may suppose that to dwell, has dominion 
in the soul and orders the life of every man, even 
ii it be sometimes mistaken, yet what is done in 
accordance therewith, and the principle in indi- 
viduals which obeys this rule, and is best for the 
whole life of man, is to he called just; although the 
hurt done by mistake is thought by many to be 
involuntary injustice. 

Plato, Lnm, IX, 863B 

12 The one thing which is wholly right and noble is 
to strive for that which is most honourable for a 
man's self and for his country, and to faec the 
consequences whatever they may be. 

Plato, Scumfh Lelrrr 

13 It is only hhvcen what ir right and what rrms  
right Irom habit, that some people are mad 
enough to see no difference. 

Aristode, On GencrnllDn nmi Cornrplion, 3251~22 

14 There being three objects of choice and three of 
avoidance, the noble, the advantageom, the pleas- 
ant, and their contraries, the base, the injurious, 
the painhl,  about all of these the goai  man tends 
to go right and the bad man to go wmng, and 
especially abant pleasure. 

Aristotle, Elhiu, l104b31 

15 Not every action nor every passion admits of a 
mean; for some have names that already imply 
badncss, e.g. spite, shamelessnessl envy, and in the 
case of actions adultery, theft, murder; for all of 
these and suchlike things imply by their names 
that they are themselves bad, and not the excesses 
or deficiencies of them. It is not possible, theu, 
ever to be right with regard to them; one must 
always be wrong. Nor does gmdness or badness 
with regard to such things dcpend on committing 
adultery with the right woman, at the right time, 
and in the right way, but simply to do any of 

them i n  to go wrong. It would be equally absurd, 
then, to expect that in unjust, cowardly, and vo- 

luptuous action there should be a mean, an excess, 
and a deficiency; for at that rate there would be a 
mean of excess and of deficiency, an excess of ex- 
cess, and a deficiency of deficiency. But as there ir 
no excess and deficiency of temperance and cour- 
age because what is intermediate is in a sense an 
extreme, so t m  of the actions we have mentioned 
there is no mean nor any  excess and deficiency, 
but however they are done they are wrong. 

Aristotle, Elhicr, 1107a9 

16 Justice, alone of the virtue, is thought to be 
'another's good', because it is related to our neigh- 
b u r ;  for it  d o a  what is advantageous to another, 
either a ruler or  a copartner. Now the worst man 
is he who exercises his wickedness both towards 
himself and towards his friends, and the best man 
is not he who exercisc his virtue towards himself 
but he who exercises it towards another; for this is 
a difficult task. Justice in this sense, then, is not 
part of virtue but virtue entire, nor is the contrary 
injustice a part of vice but rice entire. 

Aristotle, Efhicr, 113W3 

17 It is a good precept that tells ns not to do a thing 
if there is doubt whether it is right or wrong. 
Righteousness shines with its own brilliance. But 
doubt is a sign that we are panibly considering a 
wrong. 

Cicero, De Officib, 1, 9 

18 While wrong may be committed by force or  by 
treachery, b t h  ways are bestial. Treachery be- 
longs to the fox and force to the lion. Bath a m  
utterly unworthy 01 a man. But treachery is the 
more contemptible. 

Ciecm, Dc Offini~, I,  13 

19 The man that's just and resolute of mood 
No craze of people's perverse vote can shake. 
Nor frown of thrcat'ning monarch make 

To quit a purposed g o d .  
Horare, O h ,  111, 3 

20 I t  is a mark of a good way of life that, among 
other things, it satisfies and abides; bad behav- 
iour, eonstanfly changing, not far  the better, sim- 
ply into different forms, has none of this stabiliq. 

Seneca; Ldlerr lo Lucilius, 47 

21 Enter ye in at the strait gate: for wide is thc gate, 
and broad is the way, that leadeth to destrnction, 
and many there be which go in thereat: 

Because strait is the gate, and narrow is the 
way, which leadeth unto lrfe; and few there be 
that find it. 

h{o~fhew 7: 13-14 

22 Even so every good tree bringeth forth gmd fruit; 



but a corrupt tree hringeth forth evil fruit. 
A good tree cannot bring forth evil fruit, nei- 

ther ean a corrupt tree bring forth good fruit. 
Every tree that bringeth not forth good fruit is 

hewn down, and cast into the (ire. 
Wherefore by their fruits ye shall know them. 

Matthew 7:17-20 

23 Dearly beloved, avenge not yourselvm, hut rather 
give place unto wrath: for it is written, Vengeanoe 
is mine; 1 will repay, saith the Lotd. 

Therefore if thine enemy hunger, feed him; if 
he thirst, give him drink: for in so doing thou 
shalt heap coals 01 fire on his head. 

Romans 12:l%20 

24 Who can hesitate to number among the faults an 
affectation which makes one ashamed to do what 
is right? 

Quintilian, Inrtitulio Oratoria, XII. 5 

25 Courage and wisdom are, indeed, rarities amongst 
men, but of all that is gmd,  a just man ir would 
seem is the most scarce. 

Plutareh, Flamininw 

26 In his ordinary language he [Agesilaus] was al- 
ways observed to be a great maintaincr of justice, 
and would commend it as the chief of virtues, say- 
ing, chat valour wirhout justice was uselm, and if 
all the world were just, there would he no need of 
valour. 

Plutarch, Agenlaw 

27 A good man does nothing for the sake of appear- 
anee, but for the sake of doing right. 

Epietctur, Dircourrcr, 111, 24 

28 1 who have seen the nature 01 the g o d  that it is 
beautiful, and of the bad that it is ugly, and the 
nature of him who does wrong, that it is akin to 
me, not only of the same blood or seed, but that it 
participates in the same intelligence and the same 
portion of the diviniry, I can neither he injured by 
any of them, for no one can fix on me what is 
ugly, nor can I he angry with my kinsman, nor 
hate him. For we are madc for co-operation, like 
feet, like hands, like eyelids, like the rows of the 
upper and lower teeth. T o  act against one another 
theu is contrary to nature; and it is acting against 
one another to he vexed and to turn away. 

Marcus Aurelius, Meditations, 11, 1 

29 One thing here is worth a great deal, to pas? thy 
life in truth and justice, with a knevolenr disposi- 
tion even to liars and unjust men. 

Marcus Aurelius, Mcdiolionr, VI, 47 

30 Generally, wickednes? does no harm at  all to the 
universe; and particularly, the wickedness of one 
man does no harm to another. li ir only harmful 

to him who has it in his power to be released from 
it, as smn as he shall chmse. 

hlareur Aurelius, .Lfedi!atlonr, VIII, 55 

31 it  is owing to the various conditions of men that 
certain acts are virtuous for some, as being pro- 
portionate and fitting to them, while they are vi- 
cious for others, as being not proportioned to 
them. 

Aquinas, Summa Theologica, 1-11, 94, 3 

32 To his neighbours a man behaves himself well 
bath in particular and in general. In particular, a9 
ro those to whom he is indebted by paying his 
debts, and in this senrc is to be taken the com- 
mandment about honouring one's parenu. In 
general, ap to all men by doing harm to none, 
either by deed, or by word, or by thought. By 
deed harm is done to one's neighhour sometims 
in his person, that is, to his penonal existence, and 
this is forbidden by the words, Thou s h l l  not kill; 
sometimes in a penon united to him as to the 
propagation of offspring, and this is prohibited by 
the words, Thou rhob no1 rommil odul le~;  somctimm 
in his psxssions, whieh are directed to both of 
these, and with regard to this ir is said, Thou than 
not rteal. Harm done by word is forbidden when it 
is said, Thou r h l t  not bear false wiherr ogatnrt thy 
nriglibour; harm done by thought is forbidden in 
the words, Thou r h l t  not muel. 

Aquinas, Surnma Thcolosicn, 1-11, 100, 5 

33 If wc speak of legal justice, i t  is evident that it 
stands foremost among all the moral virtu-, lo, as 
much as the cornmon good transcends the individ- 
ual good of one person. In this sense the Philoso- 
pher [Aristotle] declares that tltc morl czctllmt of lhc 
virtucr would reem to bc jutice, and rnme glonou lhan 
either $c enmig m the morning star But, even if we 
speak of partieularjustice, it cxcels the other mor- 
al virtues for two remns.  The firrr reason may bc 
taken from the subject, because justiee is in the 
mare excellent part of the soul, viz. the rational 
appetite or will, whereas the other moral virtues 
are in the sensitive appetire, whereunto appertain 
the ~ars ions whieh art: the matter of  the other 
moral virtues. The second reason is taken from 
the object, because the other virtues a e  com- 
mendable in respect of the sole good of the vinu- 
ous person himself, whereas justice is praiseworthy 
in respect 01 the virtuous person being well dis- 
posed towards another, so that justice is somewhat 
the good of another penan. 

Aquinas, Summo Thcolosico, 11-11, 58, 12 

34 Every excellence proper to a thing is to be loved 
in that thing; as in masculinity to be well bcard- 
ed, and in femininity to be wcll smooth of beard 
over all the face. As in a setter, good scent, and in 
a boarhound, good speed. And the more proper is 
the excelIence the better is it to he loved; whcre- 
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fore, though every virtue is to be loved in man, 
that is mast to be loved in him which is most hu- 
man; and that is justice, which abides only in the 
rational or intellectual part, to wit in the will. 
This is so much to be loved that. . . they who are 
its foes, as are robbers and plunderers, love it; and 
therefore we see that its contrary, to wit injustice, 
is most hated; as treachery, ingratitude, forgery, 
theft, rapine, chcating and their likes. 

Dante, Conuioio, I, 12 

35 Enough is opened to thee now the labyrinth 
which hid from thee the living justice of which 
thou hast made question so iucessantly; 

far thou didrt ray: 'A man is born upon the bank 
of Lndus and there is none to tell of Christ, nor 
none to mad, nor none to write; 

and all his volitions and his deeds are gmd so far 
as human rcaran secth, sinleu in life or in d i s  

, . coum. 
He dieth unbaptised and without faith; where is 

that justice *hich condemneth him? where is 
his fault, in that he not believes?' 

Now who art thou who wouldst sit upon the seat 
to judge at a thousand miles away with the 
short sight that carrics but a span? 

Truly to him who goeth subtly to work withme, 
1 were not the Scripture over you, there were 

marvellous ground for questioning. 
0 animals of earth, minds gross! the primal Will, 

g o d  in itself, never departcd from its own self 
which is thc highest good. 

All is just which doth l ~ a m o n i v  with it; no crcat- 
ed gmd draweth it to itwlf, but it by raying 
forth giveth rise to it. 

Dantc, Paradim, XIX, 67 

36 There are lawful viccr, as there arc many either 
good or excusable actions that are unlawful. 

hlontatgnc, E J ~ S ,  ILL, I, The 
Useful and the Honorable 

37 The Kzng What stronger breastplate than a hcan 
untainted! 

Thrice is he arm'd that l~a th  his quarrcl just, 
And he but naked, though lock'd up in steel, 
Whose conscience with injustice is corrupted. 

Shakespeare, II Hmv VI, 111, ii, 232 

38 Lcar 0, ha, are you there with mc? No eym in 
your head, nor no money in your purse? Your 
e y ~  are in a hcavy case, your pursc in a light. Yet 
you see how this world goes. 

Cloucerkr. I see it feelingly. 
Lcor. What, art mad? A man may see how this 

world goes with no eyes. Lookwith thine dars: sce 
how yond justice rails upon yond simple thief. 
Hark, in thine ear: changc places; and, handy- 
dandy, which is the justice, which is the thief? 
Thou hast seen a farrncr's dog bark at a beggar? 

Glou Ay, sir. 

Leor And the creature run from the mr? 
There thou mightst behold the great image of au- 
thority: a dog's obeyed in office. 
Thou rascal bcadle, hold thy bloody hand! 
Why dast thou lash that whore? Strip thine own 

back; 
Thou hotly lust'st to use her in that kind 
For which thou whipp'st her. The usurer h a n p  

the caencr. 
Through tatter'd clothes snlall vioes do appear; 
Robes and furr'd gowns hide all. Plate sin with 

gold, 
And the strong lance of justice hurtless breaks; 
Ann it in rags, a pigmy's straw does pierce it. 
None does offend, none, I say, none; I'll able 'm. 
Take that of me, my friend, who have the power 
To  s e a l  the accuser's lips. Get thee glass eyes; 
And, like a scurvy politician, s c m  . . 
To see the thingsthou dost not. 

Shakespeare, Lcor, IV, vi, 148 

39 The names of jut and mju,  whcn they arc atuib- 
uted to men, signity one thing, and whcn they are 
attributed to actions, another. When thcy are at- 
tributed to men, they signity conformity, or incon- 
formity of mannen, to'reason. But whcn thcy arc 
attributed to actions, they signify the conformity, 
or inmnformity to reason, not of mannen, or 
manner of life, but of particular actions. A just 
man therefore is he that take& all the care he can 
that his actions may be all just; and an unjust 
man is he that neglecteth it. And such men arc 
more often in our language styled by the names of 
n'ghtmut and unrzfhthlour than jut and unjv4 though 
the meaning be the same. Therefore a righteous 
man does not lose that title by one or a few uniust 
actions that proceed from sudden passion, or mis- 
take of things or pemons, nor does an unrighteous 
man lose his character for such actions as he does. 
or forbean to do, for fear: became his will is not 
framed by the justice, but by thc apparent benefit 
of what he is to do. That which gives to human 
actions the relish of justice is a certain nobleness 
or gallantness of courage, rarely found, by which 
a man scorn to, be beholding for the contentment 
of his life to fraud, or breach of promise. This 
justice of the manncrs is that which is meant 
where justice is called a oiduc; and injustice, a uicc. 

But the justice of actions denominates men, not 
just, but guilt la^: and the injustice of thc same 
(which is also called injury) gives them but the 
name of guily. 

Hobbes, Lcoiathan, I, 15 

40 Wrong-doing cannot bc conceived of, but under 
dominion-that is, where, by the general right of 
the whole dominion, it is decided what is g o d  
and what evd, and where no one does anything 
rightfully, saw what he does in accordance with 
the general decree or consent. For that . . 1s 
wrong-doing, which cannot lawfully be cormnit- 



ted, or is by law forbidden. But obedience is the 
constant will to execute that, which by law is 
good, and by the gcneral decree ought to be done. 

Yet we arc accustomed to call that also wrong, 
which is done against the sentence of sound rea- 
son, and to give the name of obedience to the con- 
stant will to moderate the appetite according to 
the dietate of reason: a manner of speech which I 
shonld qnite approve, did human liberty consist in 
the linnce of appetite, and slavery in the domin- 
ion of reason. But as human liberty is the greater, 
the more man can be guided by reason, and mod- 
erate his appetite, we cannot without great impro- 
priety call a rational life obedience, and give the 
name of wong-doing to that which is, in fact, a 
weaknes of the mind, not a licence of the mind 
directed against itxlf, and for which a man may 
be called a slave. rather than free. 

Spinoza, Polilical Trcalisc, 11, 19-20 

41 We find in history a thousand examples of 
pusillanimous or ambitious rnIcn, r h o  were 
ruined by their slackness or their pride; not one 
who suffered'for having b e n  strictly just. But we 
ought not to confouound n c g l i ~ n c e  with modera- 
tion, or clemency with weaknes. To be just, it is 
necessary to be severe; to permit vim, when one 
has the right and the power to suppress it, is to be 
oneself vicious. 

Roussean, Poliliml Economy 
>~ 

42 Right . . . comprehends the whole of the condi- 
tions under which the voluntary actions of any 
one person can be harmonized in reality with the 
voluntav actions'of every other person, accoiding 
to a u n i v k l  law of freedom. 

Kant, inlmdu&on to dc Scirnrr qf Riski, B 

43 Thc  &ctum of equity may be put thus: "The 
strictest right is the greatest wrong." 

Kant, Inlrduct~nn to ihr Scimcc of Rt@, F 

44 "Do wrong to no one." This fornlula may be ren- 
dered so as to mean: "Do no wrong to any one, 
even if thou shouldst be under the necmrity, in 
observing this duty. to cease from all connccuon 
with others and to avoid all society." 

Kant, Dluirion "1 Ik Scimre qfRigk1, A 

45 It is not enough to do what is right, but we should 
practise it solely on the ground of its being right. 

Kant, Cdiquc of AerBer i~  J d  53 

46 Lile as the sum of ends has a nght against abstract 
right. If fol oramplc it is only by stealing bread 
that the wolf can be kept from the door, the action 
is of coursc an  cncloaduncnt on someone's prop- 
erty, but it would be wrong to treat this action as 
a n  ordinary theft. To refuse to allow a man in 
jeopardy of his life to take such steps for seIf-pres- 

crvation would be to stigmatize him as without 
rights, and since he would be deprived of his life, 
his freedom would he annulled altogether. Many 
diverse details have a bearing on the prmcwation 
of life, and when we have our eyes on the future 
we have to engage ounelvcs in these details. But 
the only thing that is nenssary is to live now, the 
future is not absolute hnt ever exposed to acci- 
dent. Hence it is only the nemssiry of the immedi- 
ate present which can justify a wrong action, be- 
cause not to do the action would in turn be to 
commit an  offence, indeed the most wrong oi all 
oifenns, namely the complete destruction of the 
embodiment of freedom. 

Hegcl, Philosophy of Rigkl, 
Additions, Par. 127 

47 Act singly, and what you have already done sin- 
gIy will justify you now. Greauless appeals to the 
future. If I can be firm enough to-day to do right 
and s o r n  eya,  I must have done so much right 
before as to defend me now. Be it how it  will, do 
right now. 

Emenon, Sclf-Rdionce 

48 The only freedom I care about is the freedom to 
do right; the freedom to do wrong f am ready to 
part with on the cheapest terms to any one who 
will take it of me. 

T. H. Hurley, De~carles' 
"Dlrcourrc on Mcrhpd" 

, . 
49 Speaking in a way, a person ir understood 

to desewe g d  if he dom right, mil if he does 
wrong; and in a more particular sense, to dcwwc 
good from thosc td.whom he does or has done 
good, and evil from those to whom he does or has 
done evil. The precept of returning good tor eviI 
ha? never been regarded as a ca5e of the fulfilment 
of justin, hut as one in which thc claims of justin 
are waived, in obedience to other considerations. 

Mill, Ulililorinnim, V 

50 We do not call anything wrong, unless y e  mean 
to impIy that a pcnort ought to be punished in 
some way or other for doing it; if not by law, by 
the opinion of his fcllowcreatures; if not by opin- 
ion, by the reproaches of his own conscience. This 
seems the real turning point of thc distinction be- 
tween morality and simple enpcdiency. 

Mill, Liriiita,lmim, V 

51 Pnir~e Andreru. It is not given to man to know what 
is right and what is wrong. Men always did and 
always will err, and in  nothing more than in what 
they consider right and wrong. 

Tobtoy, War and Pac t ,  V, 11 

52 Thou art indeed just. Lord, if I contend 
With thee; hut, sir, so what I plead is just. 
Why do sinners' ways prosper? and why must 



Disappointment all I endeavour end? 
Wert thou my enemy, 0 thou my friend, 

Haw wouldst thou worse, I x,onder, than thou 
dosr 

Defeat, &wart me? Oh, the sots and thralls of lust 
Do in Spare hours more thrive than I that spend, 
Sir, life upon thy cause. See, banks and brakes 
Now, leav6d how thick! laced they are again 
With fretty chervil, look, and fresh wind shakes 
Them; birds build-but not I build; no, but 

strain, 
Time's eunuch, and not breed one work that 

wakes. 

Mine, 0 thou lord of lile, send my roots rain. 
G. M. Hopkins, Thou Art Ind~edJurl, Lord 

53 To talk of intrinsic right and intrinsic wrong is 
absolutely nonsensical; intrinsically, an injury, an 
oppressiou, an exploitation, an annihilation can 
be nothing wrong, inasmuch as lile is errenlialb 
(&at is, in its cardinal functions) something which 
functions by injuring, oppressing, exploiting, and 
annihilating, and ir abralutely inconceivable 
withour such a character. 

Nietzsche, Cmeologi ojMorols, 11, 1 1  

In the discussion of this pivotal notion, con- 
cerning which there appear to be many dis- 
agreements, several points that have seldom 
if ever been disputed stand out. One is the 
fact that the word "happiness" is generally 
used to name something that is desired for 
its own sake, not as a means to some end 
beyond itself. Another is the fact that happi- 
ness is not one good among others, which a 
man might possess and still desire many 
other goods; it is rather the complete good, 
or summation of goods. The reader will find 
this conception of happiness expressed in 
Augustine's "Happy is he who has all that 
he desires, provided that he desire nothing 
amiss," and in the statement by Boethius 
that happiness consists in the possession in 
aggregate of all good things. 

The understanding of these two points is 
profoundly affected by a fundamental dif- 
ference among the writers quoted here in 
their use of the word "happiness." Some of 
them use it in a n  exclusively ethical sense to 
denote the quality of a whole human life. 
When it is thus used, happiness is not some- 
thing that can be experienced a t  a particu- 

lar time, or enjoyed a t  one time and not at 
another. Othet- writers-and most people 
generally-use the term to denote a psycho- 
logical state, a feeling of contentment, joy. 
or satisfaction, which can be experienced at 
one time and not a t  another. 

Writers who use the word in such totally 
different senses may appear to disagree with 
one another in what they say about happi- 
ness, but, in view of their equivocal use of 
the term, they will be only in apparent, not 
real disagreement. Thus, for example, Kant, 
who uses the term "happiness" to name a 
feeling of contentment that results from the 
satisfaction of whatevcr desires a person 
may happen to have, whether or not one's 
desires are themselves morally sound, may 
reach the ethical conclusion that persons 
who obey the moral law do not seek happi- 
ness but rather seek to deserve it. That con- 
clusion does not really disagree with the eth- 
ical principle enunciated by Aristotle, 
A~~gustine, and others that people should 
seek happiness conceived as a whole life 
made good by the possession of all the goods 
that a virtuous person ought to desire. 


