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70 If we have defined man's situation as a free 
choice, with no excuses and no rccourae, every 
man who takes refuge behind the excuse of his 
passions, every man who sets up a determinism is 
a dishonest man. 

The objection may be raised, "But why mayn't 
he choose himself dishonestly?" 1 reply that I am 
not obliged to pass moral judgment on him, but 
that I do define his dishonesty as an error. One 
cannot help considering the truth of the matter. 
Dishonaty is obviously a falxhmd because it bc- 
lies the complete freedom of involvement. On the 
same grounds, I maintain that there is alu, dis- 
honesty if 1 chwse to state that certain values ex- 
ist prior to me; it is self-contradictory for mc to 
want them and at the same state that they are 
imposed on me. Suppose someone says to me, 
"What if I want to be dishonest?'I'U answer, 
"There's no reason for you not to be, but I'm say- 
ing that that's what you arc, and that the strictly 
coherent attitude is that of honesty." 

Besides, I can bring moral judgment to bear. 
Whcn I declare that freedom in every concrete 
circumstance can have no other aim than to want 
itself, il man has once become aware that in his 
lorlornncss he imposes values, he can no longer 
want hut one thing, and that is freedom, as the 
basis of all values. That  doesn't mean that he 
wants it in the abstract. It means simply that the 
ultimate mcamng of the acts of honcrt men is the 

quest for freedom as such. A man who belongs to 
a Communist or revolutionary union wants con- 
cmte goals; these goals imply an abstract desire 
for freedom; but this frecdom is wanted in some- 
thing concrete. We want freedom for freedom's 
sake and in every particular circumstance. And in 
wanting freedom we discover that it depends en- 
tirely on the freedom of others, and that the free- 
dom of others depends on ours. Of course, free- 
dom as the definition of man docs not depend on 
others, but as soon as there is involvement, I am 
obliged to want others to have freedom at the 
same dmc that I want my own freedom. I can 
take freedom as my goal only if 1 take that of 
others as a goal as well. Consequently, when, in 
all honesty, I've recognized that man is a being in 
whom existence precedes essence, that he is a free 
being who, in various circumstances, ean want 
only his freedom, I have at the same time recog- 
nized that I can want only the freedom of others. 

Therefore, in the name of this will for freedom, 
which freedom iuclf implies, 1 may p a s  judgment 
on those who seek to hide from themselves the 
complete arbitrariness and the omplete  freedom 
of their existence. Those who hide lhcir complete 
freedom from themselves out of a spirit of seriour- 
n m  or by means of deterministic excuses, I shall 
call cowards. 

Snnre, Exzrlmliolim 

13.2 1 Freedom of Thought and Expression 

C E N S O R S H I P  

Closely akin to freedom of action in society, 
discussed in Section 13.1, is freedom from 
interference in the expression of one's opin- 
ions, freedom from censorship in the publi- 
cation of one's thought, and freedom in the 
production and dissemination of works of 
art. The basic issue here is, of course, the 
one about state censorship of works of art 

and other forms of expression. Is the state 
ever justified in prohibiting the expression of 

opinion, or in condenining and rep~cssing 
the communication of certain doctrines or 
views? 

The I-eader will find quotations on both 
sides of the issue: those that argue for cen- 
sorrhip on the grou~lds that thc materials in 
question would, if allowed publication or 
dissemination, exert an injurious effect on 
the community or its members; and those 
that arguc for complete, nr almost complete, 
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toleration of every variety of opinion or doc- 
trine. Qurstions are raised about the exten- 
sion of toleration to material that is obscene, 
libelous, seditious, heretical, and schismatic. 
The reader will observe that the passages 
drawn from antiquity and the Middle Aqes 
rcnd to draw a sharp line between what 
should and should not be tolerated. Begin- 
ning with Milton's Areopagitica and coming 
down through Locke and Voltaire to J. S. 

Mill, the argument moves in the opposite 
direction--toward greater tolerance, based 
on increasing doubt that injury is ever done 
by the free expression of thought and opin- 
ion. 

Related matters are discussed in Chapter 
20. especially Section 20.9 on HERESY AND 

UN~ELIEF;  and also in Chapter 6, especially 
Section 6.5 on OPINION, BELIEF. AND FAITH, 
and Section 6.6 on do us^ Anin S~~urrclshc. 

I Arlabor~ur. 1r is impossible, if no more than one 
opinion ir urnred, to make choice oI  the best: a 
man is forced then to follow whatwer advice may 
have been given him; but if opposite speeches are 
delivered, then choice can be exercised. In  like 
manner pure gold is not recognised by iuelf; but 
when we test it along with barer ore, we perceive 
which is the better. 

Herodotus, Hislay, VII, 10 

2 Somofz~. If you say to me, Socrares, this time we 
will not mind Anytur, and you shall be let off, but 
upon one condition, that you are not to enquire 
and speculate in this way any more, and that if 
you are caught doing so again you shall die;-if 
this was the condition on which you let me go, I 
should reply: Men of Athens, I honour and love 
you; bur I shall obey God rather than you, and 
while I have life and strength I shall never cease 
from the practice and teaching of philosophy, ex- 
honing any one whom 1 meet and saying to him 
after my manner: You, my friend,-a citizen of 
the great and mighry and wise ciry of Athens,- 
are you not ashamed of heaping u p  the greatest 
amount of money and honour and reputation, 
and caring so little about wisdom and truth and 
the greatest improvement of the soul. which you 
never legard or heed at  all? And if the p e m n  
with whom I am arguing, says: Yes, but I do care; 
then 1 da not learn him or let him go at  once; but 
I to interrogate and examine and cross- 
examine him, and if  I think that he has no virtue 
in him, but only says that he has, I reproach him 
with undervaluing the greater, and overvaluing 
the less. And I shall repeat the same words to ev- 
ery one whom 1 meet, young and old, citizen and 
alieu, but especially to the citizens, in;lrrnuch as 
they are my brethren. Far know that this is the 
command of God; and I believe that no greater 
good has ever happened in the state than my ser- 
vice to the God. 

Plato, Apolog); 29B 

3 Samohs. T h e  beginning is the most important part 
of any x,ork, cvpecially in the case of a young and 
tender thing; for that is the time ar which the 
character is being lorn~ed and the desired impres- 
sion ir more readily taken. . . . And shall we just 
carelessly allow children to hear auy casual tales 
which may be devised by carual persons, and to 
receive into their minds ideas for the most p u t  the 
very opposite of those which we should x,ish them 
to have when they are grown up? 

Adcimorctur. We cannot. 
Then the first thing will be to establish a ceu- 

sorship of the wrirers al  liction, and let the censors 
receive any tale of fiction which is good? and  re- 
ject the bad; and we will desire mothers and nun- 
er to tell their children the authorised ones only. 
Let them fashion the mind with such tales. . . . A 
young p c m n  cannot judge whar is allegorical and 
what is literal; anything rhat he receium into his 
mind a t  that age is likely to become indelible and 
unalterable; and therclore it is most important 
that the tales which the young first hear should be 
models of virtuous thoughts. 

Plaro, Republic, 11, 377A 

4 Somles. Poets and story-tellers are guilty of mak- 
ing the gravest mir-statements when they tell us 
that wicked men are olten happy, and the good 
miserable; and that injustice is profitable when 
undctecred, but that justice is a man's awn loss 
and another's gain-these things we shall forbid 
them to utter, and command them to sing and say 
the opposite. 

Plato, Re$ubIic, 111, 392A 

5 Sanofcs. Shall our superintendence go no further, 
and are the poets only to be required by us to 
express the image of the g w d  in their works, on 
pain, if they do  anything else, of expulsion from 
our State? Or is the same control to be eltteuded 
to orher artists, and are they also ro be prohibited 
from exhibiting the opposite lorrns of viee and in- 
temperance and meannpss and indtcency in 
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sculpture and building and the othcr creative 
a m ;  and is he who cannot conform to this ruk  of 
ours LO be prevented lrom practising his art in our 
State, lest the taste 01 our citizens be corrupted by 
him? We would not have our guardians grow up 
amid images of moral delarmity, as in same nox- 
ious pasture, and there browse and feed upon 
many a baneful herb and flowcr day by day, little 
by little, until they silently gather a festering mass 
01 corruption in their own soul. Let our artists 
rather be those who are gifted lo discern the true 
nature 01 the beautiful and graceful; then will our 
youth dwell in a land of health, amid lair sights 
and sounds, and receive the good in everything; 
and beauty, thc effluence of fair works, shall flow 
into the eye and car, Like a health-giving breeze 
from a purer region, and insensibly draw the soul 
from earliest years into liken= and sympathy 
with the beauty of reason. 

Plato, Republic, 111, 401A 

6 Socrorrr. The imitative poet who aims at being 
popular is not by nature made, nor is his art in- 
tended, to please ar to affect the rational principle 
in the soul; but he will prefer the passionate and 
fitful temper, which is easily imitated. . . .There- 
fore we shall be right in refusing to admit him into 
a well-ordered State, because he awakens and 
nourishes and strengthen3 the feelings and impairs 
the reason. 

Plato, Repubtic, X, 605A 

7 There is nothing which the legislator should be 
more carelul to drive away than indecency of 
speech; lor the light utterance 01 shameful words 
leads s w n  to shameful actions. The young espe- 
cially should never be allowed ra repeat or hear 
anything of the sort. . . . And since we do not 
allow improper language, clearly w e  should also 
banish pictures or speeches from the stage which 
arc indecent. 

Aristotle, Politicr, 1336b3 

8 Our Twelve Tables of law only carried the death 
penalty lor a few crimes, Among these crimes was 
singing or cornposing a song that was derogatory 
or insulting to someone. This wan a good law. Our 
way of life should he open to judgment by the 
magistrates and law courts and not left to the 
commentary 01 clever playwrights. We should not 
be subjmted to public disgrace unless w e  can an- 
swer and defend ourselves in a court of law. The 
early Romans did not wanr any livins man to be 
the object of praise or blame on the stage. 

C:icero, Rtpublic, IV, 10 

9 One is . . . inclined to laugl, at rhe stupidity of 
men who suppose that the despotism of the pres- 
ent can actually efface the rcrncmhrances of the 
nerr generation. O n  the contrary, the persecution 
of genius fosters its influence; forcign tyrants, and 

all who have imitated their oppression, have 
merely procured infamy far themselves and glory 
for their victims. 

Taritus, Annalr, IV, 35 

10 This war the most dreadful feature of the age, that 
leading members of rhe Senate, some openly, 
some secretly employed themselves in the very 
lowest work of the inlormer. One could not distin- 
guish between aliens and kinsfolk, between friends 
and strangen, or  say what was quite recent, or 
what half-forgotten from lapse a1 time. People 
were incriminated for some casual remark in the 
forum or  at the dinner-table, for p\.cry one was 
impatient to be the first to mark his victim, some 
to screen themulves, most from being, as i t  %,ere, 
infected with the contagion of the malady. 

Taeirus, Annntr, VI, 7 

11 The l a w  of the Romans and the speculations of 
Plaro have this resemblanre. that the latter pro- 
nounce a wholesale eandemnation af  poetical fic- 
tions, while the former restrain the licence of sat- 
ire, at  least so far as men are the objects of it. 
Plato will not suffer poets even to dwell in his rity- 
the lawn a1 Rome prohibit actors from being en- 
rolled as citizens; and if  they had not feared to 
olfend the gods who had asked the sewices of the 
players, rhey would in all likelihood have ban- 
ished them altogether. It is obvious, therefore, 
that the Romans could not receive, nor reason- 
ably expect to receive, laws for the regalation of 
their conduct lrom their gods, since the laws they 
themselves enacted far surpassed and put to 
shame the morality 01 the gods. The gods demand 
stageplays in their o m  honour; the Romans ex- 
clude the players lrom all eivie honours; the for- 
mer cornmandcd that they sllould be celebrated 
by the scenic reprentat ion 01 their awn disgrace; 
the latter commanded thar na poet should dare to 
blemish the reputation of any citizen. But that 
demigd  Plato resisted the lusr of such gods a? 
these and showed the Romans what their genius 
had left incomplete: for he absolutely exrluded 
poets lrom his ideal state, whether they composed 
lictions with no regard to uuth or set the worst 
possible examples belore wretched men under the 
guise of divine actions. 

Augustine, CiLy of God, 11, 14 

12 Human governmcnt is derived from the Divine 
governmcnt, and should imitate i t .  Now although 
God is all-powerlul and supremely good, never- 
theless He allows certain evils to take place in the 
universe, which He might prevent, lest, without 
them, greater goods might be forfeited, or greater 
evils ensue. Acco~ding l~  ill human government 
also, those who are in authority, rightly tolerate 
certain evils, lest certain goods be last, or certain 
greater evils be incurred. . . . Hencc, though un- 
believen sin in their rites, thcy may be tolerated. 



either on account of some good that ensues there- 
from, or because of some evil avoided. 

Aquinan, Summa niroln,nica, 11-11. 10, 11 

13 People are right to give the ti~htest possible bar- 
riers to the human mind. In study, as in ev- 
erything else, its s t e p  must be counted and regu- 
lated for it; the limits of the chase must be 
artificially determined for it. They bridle and 
bind it with religions, laws, customs, science, prc- . 
cepts, mortal and immortal and re- 
wards; and still we see that by its whirling and its 
incohesiveness it escapes all these bonds. It is an  
cmpty body, with nothing by which it can be 
seizcd and directed; a varying and formless body, 
which can be ncither tied nor grasped. 

Indecd there are few souls so orderly, sa strung 
and wellborn, that they can bc trusted with thcit 
own guidance, and that can sail with moderation 
and without trmeriv, in the freedom of their 
judgmenw, beyond the common opinions. It is 
nlore expedient to place them in turelage. 

The mind is a dangerous blade, even to its pos- 
sessor. for anyone who does not know how to wield 
it with order and discretion. And thcrc is no ani- 
mal that must morc rightly be given blinkcn to 
hold its gaze, in subjection and constraint, in front 
of its feet, and to keep i t  from straying herc or 
therc outside the ruts that custom and the laws 
trace for it. 

Wherefore it will become you better to codine 
yourself to the aceustorned routine, whatever it is, 
than to fly headlong into this unbridled licenr. 

Montaigne, Esqyr, 11, 12, Apology 
for Raymond Sebond 

14 It is annexed to the sovereignty to bc judge of 
what opinions and doctrines are averse, and what 
conducing to peace; and consequently, on what 
occasions, how far, and what men are to be trurt- 
ed withal in speaking to multitudes of people; and 
who shall examine the doctrines of all books be- 
fore they be published. For the actions of men 
proceed from their opinions, and in the well gov- 
erning of opinions consisteth the wcll governing of 
men's actions in order to their peace and concord. 
And though in matter af  doctrine nothing ought 
to be regarded but the truth, yet this is not repug- 
nant to regulating of the same by peace. For doc- 
triue repugnant to peace can no more bc true, 
than peace and concord can be against thc law of 
nature. 

Hobbcs, Lsoiohon, 11, 18 

15 Disobedience may lawfully be punished in them 
that against the laws teach even true philosophy. 

Hobbes, Lebiothon, IV, 46 

16 For books arc as meats and viands are; some of 
good, some of evil substance; and yet God, in that 
unapocryphal vision, said without exception, 

Rise, Peter. kill and eat, leaving the choice to 
each man's discretion. Wholesome meats to a viri- 
ated stomach differ little or nothing from un- 
wholesome; and best hooks to a naughty mind arc 
not unappliable to occasions of cvil. Bad mcats 
will scarce breed good nourishment in the healthi- 
a t  concoction; but herein the difference is of bad 
books, that they to a discrcet and judicious reader 
serve in many rerpects to discover, to confutc, to 
forewarn, and to illusuatc. . . . I conceive, there- 
fore, that when God did enlarge the univenal diet 
of man's body, saving cver the ruler of temper- 
ance, He then also, as bcfore, left arbitrary the 
dieting and repasting of our minds; Bs wherein 
every mature man might have to cnercise his own 
leading capacity. 

Milton, Areopogitico 

I7 If ever?. action, which is good or evil in man at 
ripe years, wcre to be under pittance and pre- 
scription and compulsion, what wcre virtue but a 
name, what praise could be then due to well- 
doing, what grarnercy to be saber, just, or conu- 
nent? Many thcre be that complain of Divine 
Providence lor suffering Adam to transgress; fool- 
ish tongues! When God gave him reawn, He gave 
him freedom to choose, for reason is but choosing; 
he had becn else a mere artificial Adam, such an 
Adam as he is in the motions. Wc ourselves esteem 
not of that obedience, or love, or gift, which is of 
force: God therefort left him free, set before him a 

object, ever almost in his eyer; herein 
consisted his merit, herein thc right of his reward, 
the praise of his abstinence. Wherefore did He 
create passions K-ithin us, pleasures round about 
us, but that these rightly tempercd are the very 
ingredients of virtue? . . . 

This justifies the high providence of God, who, 
though He commands us temperanee, justice, 
continence, yet poun out before us, men to a pro- 
fuseness, all desirable things, and giver us min& 
that can wander beyond all limit and satiety 
Why should we then affmt a rigour contrary to 
the manner ol God and of nature, by abridging or 
seanting thase means, which books freely permit- 
ted are, both to the trial of virtue and the exercise 
of truth? It would be better done, to learn that the 
law must needs he frivolous, which goes to restrain 
things, uneenainly and yet equally working to 
good and to cvil. And wcre I the chooser, a dram 
of well-doing should be preferred before many 
times as much the forcible hindrance of eviI- 
doing. For God sure esteems the growth and com- 
pleting of one virtuous person morc than the re- 
straint of re" vicious. 

Milton, Areopagitico 

18 I know nothing of the Iicenser, but that I have his 
own hand here for his arrogance: who shall war- 
rant mc his judgment? The Statc, sir, replies the 
stationer, but has a quick retutn: Thc SLatc shall 
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be my governors, but nor my critics: they may be 
mistaken in the choice of a licenser, as easily as 
this licenser may be mistaken in an author; this in 
sonre common stuff; and he might add from Sir 
Francis Bacon, That  such authorised books are 
but the langwage of the tirnen. For though a licen- 
ser should happen to be judicious more than ordi- 
naq, which will be a great jeopardy of the next 
succesion, yet his very office and his commission 
enjoins him to let pass nothing but what is vulgar- 
ly receivcd already. 

Milton, Areopo@llco 

19 Give me the liberty to know, to utter, and to ar- 
gue freely according to conscience, above all liber- 
ties. 

Milton, Areopogifico 

20 Whilst the parties of men cram their tenets down 
all men's throats whom they can get into their 
power, without permitting them to examine their 
uuth or falsehood; and will not let truth have fair 
play in the world, nor men the liberty to search 
after it: what improvements ean be expected of 
this kind? What greater light can be hoped for in 
the moral sciences? T h e  subject part of mankind 
in most places might, instead thereof, with Egyp- 
tian bondaF, a p e c t  Egyptian darkness, were not 
the candle of the Lord set up by himself in men's 
minds, which it is impossiblr for the breath or 
Dower of man wholly to extineuish. 

Locke, 
" 

Corcrmarg Humon Llndrrrlnnding, 
Bk .  IV. 111. 20 

21 Since. . . it is unavoidable to the greatest part of 
men, if not all, to have several opinions, without 
certain and indubitable proofs of their truth; and 
i t  carries too great an imputation of ignorance, 
lightnes, or folly far m e n  to quit and renounce 
their former tenets presently upon the offer of an 
argument which they cannot immediately answer, 
and show the insufficiency of :  it would, methinks, 
become all men to maintain peace, and the corn- 
nlon offices of humanity. and friendship, in the 
diversity of opinions; since we cannot reasonably 
expect that any one should readily and obrequi- 
ously quit his own opinion, and embrace ours: 
with a blind resignation to a n  a u t h o r i ~  which the 
understanding of man acknowledges not. For 
howwer it may often mistake, it ean own no other 
guide but reason, nor blindly submit to the will 
and dictates of another. 

Lockc, Concernzn~ Human IJnderrIondrng, 
Bk. IV, XVI, 4 

22 He knew no reason, why those who entertain 
opinions prejudicial to thc puhlick, should be 
obliged to change, or should not he obliged to 
conceal them. And, as it was tyranny in any Gov- 
ernment to require the first, so it was weakness not 
to enforce thc second: for, a man may be allowed 

to keep poisons in his closet, but not to vend them 
about an cordials. 

Swift, Guliiuc?r Trouelr, 11, 6 

23 In what kind of government are censors neces- 
sary? My answer is, that they are necesary in a 
republic, where the principle of government is vir- 
tue. We must not imagine that criminal actions 
only are destructive of virtue; it is destroyed also 
by omissions, by neglects, by a certain coolness in 
the love of our counuy, by bad examples, and by 
the seeds of corruption: whatever does not openly 
violate but elude the laws, d o a  not subvert but 
weaken them, ought to fall under the inquiry and 
correction of the censors. . . . 

In monarchies them should be no censors; the 
former are founded on honour, and the nature of 
honour is to have the whole world for its censor. 
Every man who fails in thin article is subject to thr 
reproaches even of those who are void of honour 

Montsquicu, Spzn'f of Lams, V, 19 

24 I think, that the stare ought to tolerat? every prin- 
ciple ol philosophy; nor is there an instance, that 
any government has suffered in its potitieal inter- 
ests by such indulacncc. There in no enthusiasm 
among philosophers; their dwtrines are not very 
alluring to the people; and no restraint can be put 
upon their reasonings, but what must he of dan- 
gerous consequence to the sciences, and even to 
the state, by paving the way for persecution and 
oppr-on in points, where the generality of man- 
kind are more deepIy interested and concerned. 

Hume, Concernig Hzinron 
Underdand*gp, XI ,  I 14 

25 The  spirit of the people must frequently be 
roused, in order to curb the ambition of the court; 
and the dread of rousing this spirit must be em- 
ployed to prevent that ambition. Nothing so effec- 
tual to this purpose as the liberty of the press; by 
whieh all the learning, wit, and genius of the na- 
tion, may be employed on the side of freedom, 
and every one be animated to its defence. As long, 
therefore, as the republican part of our govern- 
ment can maintain itself against the monarchical, 
it will naturally be careful to keep the press open, 
as of importance to its own preservation. 

Hume, Of the L i b c q  of the Press 

26 The  men of letters who have rendered the greatest 
services to the small number of thinking beings 
spread over the world, are h e  isolated writers, the 
true scholars shut in their studies, who have nei- 
ther argued on the benches of the universities, nor 
told half-truths in the academies; and almost all 
of them hare been persecuted, Our wretched spe- 
cies is so madc that those who walk on the well- 
trodden path always throw stones at thore who 
arc showing a new road. 

h.lontesquieu says that the Sc~thians rent rhr iv  
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slaves' eyes, so that they might be less distracted 
while they were churning their butter; that is just 
how the inquisition functions, and in the land 
where this monster reigns almost everybody is 
blind. In England people have had two eyes for 
more than two hundred years; the French are 
starting to open one eye; but sometimes there are 
men in power who do not want the people to have 
even this one cye open. 

Thcse poor persons in power are like Doctor 
Balouard of the Italian Comcdy, who d x s  not 
want lo be scrved by anyone hut the dolt Harle- 
quin, and who is afraid of having t m  shrewd a 
valet. 

Compose some odes in praise of My Lord Su- 
perbus Fadus, somc madrigals lor his mistress; 
dedicate a hook on geography to his doar-keeper, 
you will he well-received; enlighten mankind, you 
will be exterminated. 

Descarter was forced to leave his country, Gas- 
sendi was calumniated, Arnauld dragged out his 
days in exile; every philosopher is treated as the 
prophets were among the J-. 

Who would believe that in the eighteenth cen- 
tury a philosopher was dragged before the secular 
tribunals, and treated as impious by the tribunals 
of arguments, for having said that men could not 
practise the arts if they had no hands? I do not 
despair that s m n  the first person who is so insolent 
as to say that men could not think if they had no 
heads will he immediately condemned to the gal- 
leys; "for," some young graduate will say to him, 
"the soul is a pure spirit, the head is only matter; 
God can put the soul in the heel, ar well as in the 
brain; therefore I denounce you as impious." 

The grcatcst misfortune of a man of letters is 
not perhaps being the object of his confr6res'jeal- 
oury, the victim of the cabal, the dcspised ol the 
men of power; but of being judged by fools. 

Voltairc, Philorophicol Dirhonory: 
Men of Letters 

2 i  Of all religions, the Christian is without doubt the 
one which should inspire tolerance most, although 
up to now the Christians have been the most in- 
tolerant of all men. The Christian Church was 
divided in its cradle, and was divided even in the 
persecutions which under the first emperors it 
sometimes endured. Often the martyr was regard- 
ed ar an  apostate by his brethren, and the Carpo- 
cratian Christian expired beneath the sword of 
the Roman executioners, excommunicated by the 
Ebionite Christian, the which Ebionitc war 
anathema to the Sabcllian. 

This horrible discord, which has lasted for so 
many centuries, is a very striking I-n that we 
should pardon each other's errors; discord is the 
great ill of mankind; and toleranee is the only 
remedy for it. 

There ir nobody who is not in agreement with 
this truth, whethcr he meditates soberly in his 

study. or peaceably examinur the truth with his 
friends. Why then do the same men who admit in 
private indulgence, kindness, justice, rise in public 
with so much fury against these virtues? Why? it 
is that their own intcrmt is their god, and that 
they sacrifice everything to this monster b a t  they 
warship. 

I possess a dignity and a power founded on ig- 
norance and credulity; I walk on the heads of the 
men who lie prostrate at my feet; if they should 
rise and look me in the face, I am lost; I musr 
hind them to the ground, thcrefore, with iron 
chains. 

Thus have reasoned the men whom centuries of 
bigotry have made powerful. They have other 
powerful men bencath them, and these have still 
others, who all enrich themselves with the spoils of 
the poor, grow fat on their blood, and laugh at 
their stupidity. They all detest tolerance, as parti- 
sans grown rich at the public expense fear to ren- 
der their accounts, and as tyrants dread the word 
liberty. And then, to crown everything. they hire 
fanatics to cry at the top of their voices: "Respect 
my master's absurdities, tremble, pay, and keep 
your mouths shut." 

It is thus that a great part of the world long was 
treated; but to-day when so many sects make a 
balance of power, what course to take with them? 
Every sect, as one know, is a ground of error; 
thcrc are no sects of geomerers, algebraists, arith- 
meticians, because all the propositions of geome- 
try, algebra and arithmetic are true. In every 
other xience one may he deceived. What Thomist 
or Scotist theologian would dare say seriously that 
he is sure ol his care? 

If it were permitted to reason consistently in 
religious matters, it is clear that we all ought to 
become Jnus, because Jesus Christ our Saviour 
was born a Jew, lived a Jew, died a Jew, and that 
he said expressly that he was accomplishing, that 
he was fulfilling the Jewish religion. But it is 
clearer still that we ought to be tolerant of one 
another, because we arc all weak, inconsistent, li- 
able to ficklenen and error. Shall a reed laid low 
in the mud by the wind ray to a fellow reed fallcn 
in the opposite dlrcction: "Crawl aa I crawl, 
wretch, or I shall petition that you be tarn up by 
the roots and burned?'' 

Voltairc, Philorophicol D;c/ionoy: Taleranee 

28 Johnson. "They make a rout about uniir~rol liberty. 
without considering that all that is to be valued, 
or indeed can be enjoyed by individuals, isp"i.o[r 
liberty. Political liberty is goad only so far as it 
produces private liberty. Now, Sir, there is the lib- 
erty of the press, which you know is a constant 
topi&. Suppose you and I and two hundred more 
were restrained from printing our thoughts: what 
then? What proportion would that restraint upon 
us hear to the ~ r i v a t c  happincrs of the nation?" 

This mode 01 representing the inconveniences 
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of restraint as light and insignificant, was a kind 
of sophistry in which he delighted to indnlge him- 
self, in opposition to thc extreme laxity for which 
it has been fashionable for t m  many to argue, 
when it is evident, upon reflection, that the very 
essence of government ir restraint; and certain it 
is, that as government produces rational happi- 
ncu, too much restraint is better than too little. 
But when restraint in  unneceuary, and so close as 
to gall those who arc subject to it, the people may 
and ought to remonstrate; and, if relief is not 
granted, to resist. Of this manly and spirited prin- 
ciple. no man was more convinred than Johnson 
himself. 

Boswell, Lije yl Johnson (Ma> 1768) 

29 Johnron. "Every society has a right to prescrve 
publick peace and order, and therefore h a  a good 
right to prohibit the propagation of opinions 
which have a dangerous tendency. T o  say the 
rnogislrolr has this right, is using an inadequate 
word: it is the rrrrtrg for which the magistrate is 
agent. He may he morally or theologically wrong 
in restraining the propagation of opinions which 
he thinks dangerous, but he is politically right." 
jUa>a. "I am of opinion, Sir, that every man  is 
entitled to liberty of conxience in religion; and 
that the magistrate cannot restrain that right." 

Johnrol. "Sir, I agree with you. Every man has a 
right to liberty of conscience, and with that the 
magistrate cannot interfere. People confound lib- 
erty of thinking with liberty of talking; nay, with 
liberty of preaching. Evcry man has a physical 
right to think as he pleases; for it cannot be dis- 
covered how he thinks. He has not a nloral right, 
for he ought to inform himself, and think justly. 
But, Sir, no member of a society has a right to 
leach any doctrine contrary to what the society 
holds to he true. The  magistrate, I say, may be 
wrong in what he  thinks: but while he thinks him- 
self right, he may aud ought to enforce what hc 
thihs." :Lf<vo. "Then, Sir, wc are to remain al- 
ways in errour, and truth never can prevail; and 
the magistrate was right in perxcuting the first 
Christians." Johnmn. "Sir, the only method by 
which religious truth can be established is by mar- 
tyrdom. The  magistrate has a right to enforce 
what he thinks; and he who is conscious of the 
truth has a right to suffer. I am afraid there is no 
other way of ascertaining the truth, but by pene- 
a t i o n  on the one hand and enduring it on the 
other." Goldrm~lh. "But how is a man to act, Sir? 
Though firmly convinced of the truth of his doc- 
trine, may he not think it wrong to expose himself 
to persecution? Has he a right to do so? Is it not, 
as it were, committing voluntary suicide?" Johnson. 
"Sir, as to voluntary suicide, as you call it. there 
are twenty thousand men in an army who will go 
without scruple to be shot at, and mount a breach 
for five-pence n day." Coldmilh.  "But have they a 
moral right to do this?" Johnron. "Nay, Sir, if you 

will not take the universal opinion of mankind, I 
have nothine to say. If mankind cannot defend " 
their own way of thinking, I cannot defend it. Sir, 
if a man is in doubt whether i t  would be better for 
him to expose h imel l  to martyrdom or not, hc 
should not do it. He must be convinced that he 
has a delegation from heaven." 

Boswell. Lljr a/ Johnran (Ma> 7, 1773) 

30 The Beggor'~ Opcro, and the common question, 
whether i t  was pernicious in its effects, having 
been introduccdi-Johnron. "As to this matter, 
which has been very much contes~ed, I myself am 
of opinion. that more influence has been ascr ihd 
to 77ze B~eggor'r Oparo, than it in reality ever had; 
for I do not believe that any man was ever made 
a r o p e  by being present at in representation. At 
the same time I do not deny that it may have 
Eome influence, by making the charaetcr of a 
r o p e  familiar, and in some degree pleasing." 

Boswell, L+ of Johnron (Apr 18, 1775) 

31 Jahnron. Every man has a right to uttcr what he 
thinks truth, and every other man has a right to 
knock him down for it. 

Boawell? Ll/r of Johnson (1780) 

32 1 mentioned Dr. Johnson's excellent distinction 
heween liberty of conscience and liberty of teach- 
ing. Johnmn, "Consider, Sir; if you have children 
whom you wish to educate in the principles of the 
Church of England, and there comes a Quaker 
who tries to pervert them to his principles, you 
would drive away the Quaker. You would not 
trust to the predomination of right, which you be- 
lieve is in your opinions; you would keep wrong 
out of their heads. Now the wlgar  are the chil- 
dren of the State. If any one attempts to teach 
them doctrines contrary to what the State ap- 
proves, the magistrate may and ought to restrain 
him." b w r d  "Would you restrain private con- 
versation, Sir?" Johnran. "Why, Sir, it is difIicult to 
say where private conversation begins, and where 
it ends. If we three should discus even the great 
question concerning the crirtence of a Supreme 
Being by ounelves, we should not be restrained; 
for that would he to put an end to all improve- 
ment. But if we should discuss it in the presence of 
ten boarding-school girls, and a many boys, I 
think the magistrate would do well to put us in 
the stocks, to finish the debate there." 

Boswell, Lfe of Johnron (Apr 29, 1783) 

33 The  people are the only censors of thcir gover- 
non; and even their erron will tend to keep there 
to thc true principles of their institution. T o  pun- 
ish these erron too severely .urould be to suppress 
the only safeguard of the public l i b e q .  The  way 
to prevent these irregular interpositions of t h ~  
people is to give them full informatiou of their 
affain through the channel of the public paperr, 
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and to contrive that those papers should penetrate 
the whole mass of the people. The basis of our 
governments being the opinion of the people, the 
very first object should be to keep that right; and 
were it left to me to decide whether we should 
hare a government without ncwrpapen, or news- 
papers without a government, 1 should not hesi- 
tate a moment 10 prefer the latter. 

Jefferson, Lcrrcr lo Edward Cornnglon 
uan.  IG, 1787) 

34 Every diflercnce of opinion is not a difference of 
principle. We havc called by different names 
brethren of the same principle. We are all Repub- 
licans, we are all Federalists. If there be any 
among us who would wish to dissolve this Union 
or to change its republican forml let them stand 
undisturbed ar monuments of the safety with 
which error of opinion may be tolerated where 
reason is left free to combat it. 

Jefferson, Frrl Inoiigural Addre:, 

35 Let each thinker pursue his own path; if he shows 
talent, if he gives evidence of profound thought, in 
one word, il he showr that he possesses the power 
of reasoning-reason is alwayr the gainer. I1 you 
have recourse to other mcanr, if you attempt to 
coerce reason, if you raise the cry of treason to 
humanity, if you excite the feelings of the crowd, 
which can neither understand nor sympathize 
with such subtle sperularionsyou will only make 
yourselves ridiculous. For the qucation does not 
concern the advantage or disadvantage which we 
arc expected to reap from such inquiries; the 
question is merely how far reason can advance in 
the field of speculation, apart from all kinds of 
interest, and wherher we may depend upon the 
exertibns of speculative reason, or must renounce 
all reliance on it. 

Kant. Cn'riqur uJ Pmc Rearon, 
Transcendental Method 

36 To define freedom of the prcs as freedom to say 
and write whatever we please is parallel lo the 
assertion that freedom as such means freedom to 
do as we Talk of this kind is due to wholly 
uneducated, crude, and superficial ideas. More- 
over, it is in the very nature of the thing that 
abstract thinking should nowhere be so stubborn, 
so unintcllieent. as in this matter a1 free speech. " .  
because what it is considering is the most fleeting, 
the most contingent, and the most personal side of 
ooinion in its infinite diversin of content and tcr- 
giversarion. Beyond the direct incitation to theft, 
murder, rebellion, etc., there lica its artfully con- 
seucted expr-ion-an expression which seems in 
itself quire general and vague, while all rhc time it 
conceals a meaning anything but va&.ue or else is 
compatible with inferences which are not actually 
expressed, and it is impossible to determine 
whether rhey rightly follow from it, or whether 

they werr meant to be inferred from it. This 
v a g u e m a  of matter and lorm precluder laws on 
these topics from attaining the requisite determi- 
nacy of law, and since the trespass, wrong, and 
injury here are so extremely personal and subjcc- 
tive in form, judgement on them is reduced equal- 
ly to a wholly subjective verdict. Such an injury is 
directed against rhe thoughts, opinions, and wills 
of others, but apart from that, these form the ele- 
ment in which alone it is actually anything. But 
this element is the sphere of the freedom of others, 
and it therefore depends on them whether the in- 
jurious expresion of opinion is or is not acrually 
an effective act. 

Laws then (against libel, etc.] may be criticized 
by exhibiting their indeterminacy as well ar by 
arguing that they leave it open to the speaker or 
wrirer to devise turns 01 phrase or tricks of expres- 
sion, and so evade the laws or claim that judicial 
decisions arc mere subjective verdictr. Further, 
however, against the view that the expression of 
opinion is an act with injurious effects, it may be 
ma~ntained that it is not an act at all, but only 
opining and thinking, or only talking. And so we 
havc before us a claim that mere opining and 
talking is to go unpunished because it is of a pure- 
ly subjecrive character both in form and content, 
because it does not mean anything and is of no 
importance. And yet in the rame breath we have 
the claim chat this rame opining and talking 
should bc held in high esteem and respect-the 
opining becausc it ir personal property and in fact 
pre-eminently the property of mind; the talking 
because it is only this same property bcing ex- 
pressed and uscd. 

But the subrtance of the matter is and remains 
that traducing the honour of anyone, slander, 
abuse, the contemptuous caricature of pvern-  
ment, itr ministers, ollicials, and in the 
penon of the monarch, defiance of the lam, in- 
citemcnt to rebellion, etc., etc., are all crimes or 
mirdemeanours in one or other of their numerous 
gradations. The rather high degree of indetermin- 
ability which such actions acquire on account of 
the element in which they arc expressed d o e  nor 
annul this fundamental character of theirs. Its 
only effect is that the subjective field in which 
they are committed also determiner the nature 
and form of the reaction to the oflence. It i3 the 
field in which the oflcnce was committed which 
itself necessitates subjectivity of view, contingency, 
etc., in the reaction to the offence, whether the 
reaction takes the form of punishment pmper or 
of police action to prevent crimes. Here, B al- 
ways, abstract thinking sets itself to explain away 
the fundamental and concrete nature of the thing 
by concentrating on isolated aspects of its external 
appearance and on abstractions drawn therefrom. 

T h r  sciences, however, are not to be found any- 
where in the field of opinion and subjective views, 
provided of course that they be sciences in other 
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respecu. Their exposition is not a matrer of clever 
turns of phrase, allusivenes, hall-utterances, and 
semi-reticences, but consists in the unambiguous, 
dererminate, and open expression of their mean- 
ing and purport. It lollows that they do not fall 
under the category of public opinion. Apart lrom 
this, however, as I said just now, the element in 
which views and their expression become actions 
in the full senre and exist elfectively, consists of 
the intelligence, principle, and opinions 01 others. 
Hence this aspect 01 these actions, that is their 
elfectivcnem proper and their danger to individu- 
als. society, and the state depends on the charac- 
tcr 01 the ground on whieh they fall, just as a 
spark lalling on a heap of gunpowder is more dan- 
gerous than if it lalls on hard ground whcrc it 
vanishes without trace. Thus, just as the right ol 
vience to expreu itself depends on and is safe- 
guarded by its subject-matter and eontent, so an  
illegitimate expression may also acquire a mea- 
sure of ucurity, or a t  least suflerancc. in the scorn 
whieh it has brought upon itsell. 

Hegcl, Philorophy of Riglrt, 319 

37 Every burned book or house enlightens the world. 
Emerson, Comprnmfkn 

38 The great writers to whom the world owes what 
religious liberty it posserses, have mostly asrened 
lreedom of conscience as an indeleasible right, 
and denied absolutely that a human being is ae- 
countable to others lor his religious belicl. Yet so 
natural to mankind is intolerance in whatever 
they really care about, that religious freedom has 
hardly anywhere been practically realised, except 
whcrc religious indilferencc, which dislikes lo 
havc its peace disturbed by theological quarrels, 
has added its weight to the scak. 

Mill, On Librq, I 

39 I1 all manltind minus one were 01 one opinion, 
and only one person wcre 01 the contrary opinion, 
mankind would be no more justilied in silencing 
that one person, than he, il he had the power, 
would be justified in silencing mankind. 

Mill, On Libcrij, I1 

40 We have now rccognised the necessity to the men- 
tal well-being 01 mankind (on which all their 
other well-being depends) of lreedom of opinion, 
and lreedom of the expression 01 opinion, on lour 
distinct grounds; which w c  will now briefly reca- 
pitulate. 

First, if any opinion is compelled to silence, that 
opinion may, lor aught we can certainly know, be 
uuc. 'To deny this is to assume our own inlallibili- 
h.. 

Secondly, though the silenced opinion be an er- 
ror, it may, and very commonly does, contain a 
portion of truth; and since the general or prevail- 
ing opinion on any subject is rarely or ncvcr the 

whole n t h ,  it is only by the collision 01 adverse 
opinions that the remainder ol the truth has any 
chance of being supplied. 

Thirdly, even if  the received opinion be not 
only true, but the whole truth; unless it is suliered 
to be, and actually is, vigorously and earnestly 
contested, it will, by most of those who receive it, 
be held in the manner of a prejudice, with little 
comprehension or feeling 01 its rational grounds. 
And not only this, but, lourthly, the meaning 01 
the doctrine itsell will be in danger 01 being lost, 
or enfeebled, and deprived of its vital effect on the 
character and eonduet: the d o m a  heomine a - 
mere larmal prolemion, ineflicaeious for good, but 
cumbering the ground, and preventing the growth 
01 anv real and heartfelt conviction. from reason 
or personal experience. 

hlill, On Ljbecy, I1 

41 Men fear thought as they lear nothing else on 
earth-more than ruin, more even than death. 
Thought is subversive and revolutionary, destruc- 
tive and terrible; thought is mereiles to privilege, 
established institutions. and comlortable habiu: 
thought is anarchie and lawless, indifferent to au- 
thority, careless of the well-tried wisdom 01 the 
ages. Thought laakr into the pit 01 hell and is not 
alraid. It sees man, a leeble speck, surrounded by 
unlathomable depths of silence; yet it  bean itsell 
proudly, as unmoved as il it were lord of the uni- 
verse. Thought is great and swilt and I r e ,  the 
light 01 the world, and the chief glory 01 man. 

But il thought is to become the possession of 
many, not the privilege of the few, we must have 
done with lear. It is lear that hoIds men baek- 
fear lest their cherished beliefs should prove delu- 
sions, lcar lest the institutions by which they live 
should prove harrnlul, lear lest they themselv- 
should prove less worthy of respcct than thry havc 
supposed themselves to be. "Should the working 
man think lrpcly about prapeny? Then what will 
hcome of us, the rich? Should young men and 
young women think freely about sex? Then what 
will kcom 01 morality? Should soldiers think 
lreely about war? Then what will become ol mili- 
tary discipline? Away with thought! Back into the 
shades 01 prejudice, lest property, morals, and war 
should be endangered! Better men should be stu- 
pid, dothful, and oppressive than that their 
thoughts should be free. For il their thoughts were 
lree they might not think as we do. And a t  all 
costs this disaster must be averted." So the oppo- 
nents 01 thought arguc in the unconscious depths 
01 their souls. And so they act in their churches, 
their schools, and their universities. 

Russell, Eduinlzon 

42 The fundamental argument lor lreedom of opin- 
ion is the doubtfulness of all our beliefs. If we eer- 
tainly knew the truth, there would he something 
to be said for teaching it. But in that case it could 
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