
2 I Chapter I. Man 

always be brought into sharp focus. The 
passages assembled in -this chapter indicate 
and often epitomize the main lines in the 

age-old and continuing controversy about 
man. The issues in that controversy are as 
multifarious as the sections of this chapter. 

101 I Man zn the Universe 

THE GRANDEUR AND MISERY OF MAN 

What man is and how he differs from ev
erything else in the universe are questions 
that call for definitions and comparisons. 
Many of the texts presented in this section 
formulate definitions of man or state the re
spects in which man has certain unique 
properties or attributes that differentiate 
him from everything else. The latter are, of 
course, balanced by statements to the oppo
site effect-statements that point out the re
spects in which man is indistinguishable 
from other things except, perhaps, in the de
gree to which he possesses properties that 
are commonly shared by all. 

However man is defined, and in whatever 
manner he is said to differ from or resemble 
other things, questions arise concerning his 
relation to them-especially his relation to 
other animals, to God or the gods, and to 
nature as a whole. The passages providing 
diverse and conflicting answers to such ques
tions are plentiful. Because the relation of 
man to other animals, as well as the contrast 
between men and other animals, is of such 

'central interest, quotations may not always 
mention animals in relation to men, or men 
in relation to animals, but they are almost 
always taken from contexts in which that is 
the subject of discussion. 

Dominating the consideration of man's 
place in the universe, from antiquity on, is 
the view that man is at the apex of creation 
or at the center of the cosmos and that ev
erything else is ordered to his good, subser
vient to his needs, and subject to his domin
ion. That view becomes less prevalent in 
modern times, and the reader will find a 
number of quotations'in which it is rejected 
as an illusory conceit on man's part. 

There are other quotations that tend to 
support the latter view by their emphasis on 
the weakness or puniness of man-how he is 
a plaything of the gods, a flitting shadow on 
the surface of the cosmos, a thing of the mo
ment, here today and gone tomorrow. Some 
writers express cynical delight in depicting 
man as the most miserable of creatures, and 
enjoy deflating his ego by satirical barbs 
that puncture his self-esteem. These are, in 
turn, balanced by many quotations in the 
opposite vein-passages that put man on a 
pedestal, see him as having a tincture of the 
divine, or conceive his special grandeur in 
terms of the place he occupies in the cosmic 
scale, halfway between the beasts and the 
angels or on the borderline between the ma
terial and the spiritual worlds. Man is a 
connecting link between them. 
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And God said. Let us make man in our image, 
after our likeness: and let them have dominion 
over the fish of the sea, and over the fowl of the 
air, and over the cattle, and over all the earth, 
and over every creeping thing that creepeth upon 
the earth. 

So God created man in his own image, in the 
image of God created he him; male and female 
created he them. 

And God blessed them, and God said unto 
them, Be fruitful, and multiply, and replenish the 
earth, and subdue it: and have dominion over the 
fish of the sea, and over the fowl of the air, and 
over every living thing that moveth upon the 
earth. 

Genesis 1 :26-28 

2 Then the Lord answered Job out of. the whirl
wind, and said, 

Who is this that darkeneth counsel by words 
without knowledge? 

Gird up now thy loins like a man; for I will 
demand of thee, and answer thou me. 

Where wast thou when I laid the foundations of 
the earth? declare, if thou hast understanding. 

Who hath laid the measures thereof, if thou 
knowest? or who hath stretched the line upon it? 

Whereupon are the foundations thereof fas
tened? or who laid the corner stone thereof; 

When the morning stan; sang together, and all 
the sons of God shouted for joy? 

Or who shut up the sea with doors, when it 
brake forth, as if it had issued out of the womb? 

When I made the cloud the garment thereof, 
and thick darkness a swaddlingband for it, 

And bni.ke up for it my decreed place, and set 
bars and doors, 

And said, Hitherto shalt thou come, but no fur
ther: and here shall thy proud waves be stayed? 

Hast thou commanded the morning since thy 
days; and caused the dayspring to know his place; 

That it might take hold of the ends of the earth, 
that the wicked might be shaken out of it? 

It is turned as clay to the seal; and they stand 
as a garment. 

And from the wicked their light is withholden, 
and the high arm shall be broken. 

Hast thou entered into the springs of the sea? or 
hast thou walked in the search of the depth? 

Have the gates of death been opened unto thee? 
or hast thou seen the doors of the shadow of 
death? 

Hast thou perceived the breadth of the earth? 
declare if thou knowest it all. 

Where is the way where light dwelleth? and as 
for darkness, where is the place thereof, 

That thou shouldest take it to the bound there
of, and that thou shouldest know the paths to the 
house thereof? 

Knowest thou it, because thou wast then born? 
or because the number of thy days is great? 

Hast thou entered into the treasures of the 
snow? or hast thou seen the treasures of the hail, 

Which I have reserved against the time of trou
ble, against the day of battle and war? 

By what way is the light parted, which scatter
eth the east wind upon the earth? 

Who hath divided a watercourse for the over
flowing of waters, or a way for the lightning of 
thunder; 

To cause it to rain on the earth, where no man 
is; on the wilderness, wherein there is no man; 

To satisfy the desolate and waste ground; and 
to cause the bud of the tender herb to spring 
forth? 

Hath the rain a father? or who hath begotten 
the drops of dew? 

Out of whose womb came the ice? and the 
hoary frost of heaven, who hath gendered it? 

The waters are hid as with a stone, and the face 
of the deep is frozen. 

Canst thou bind the sweet influences of Plei:ii
des, or loose the bands of O-ri:Qn? 

Canst thou bring forth Miizz:ii-roth in his sea
son? or canst thou guide Arc-tu:riis with his sons? 

Knowest thou the ordinances of heaven? canst 
thou set the dominion thereof in the earth? 

Canst thou lift up thy voice to the clouds, that 
abundance of waters may cover thee? 

Canst thou send lightnings, that they may go, 
and say unto thee, Here we are? 

Who hath put wisdom in' the inward parts? or 
who hath given understanding to the heart? 

Who can number the clouds in wisdom? or who 
can stay the bottles of heaven, 

When the dust groweth into hardness, and the 
clods cleave fast together? 

Wilt thou hunt the prey for the lion? or fill the 
appetite of the young lions, 

When they couch in their dens, and abide in 
the covert to lie in wait? 

Who provideth for the raven his food? when his 
young ones cry unto God, they wander for lack of 
meat. 

Knowest thou the time when the wild goats of 
the rock bring forth? or canst thou mark when the . 
hinds do calve? 

Canst thou number the months that they fulfil? 
or knowest thou the time when they bring forth? 

They bow themselves, they bring forth their 
young ones, they cast out their sorrows. 

Their young ones are in good liking, they grow 
up with corn; they go forth, and return not unto 
them. 

Who hath sent out the wild ass free? or who 
hath loosed the bands of the wild ass? 

Whose house I have made the wilderness, and 
the barren land his dwellings. 
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He scorneth the multitude of the city, neither 
regardeth he the crying of the driver. 

The range of the mountains is his pasture, and 
he searcheth after every green thing. 

Will the unicorn be willing to serve thee, or 
abide by thy crib? 

Canst thou bind the unicorn with his band in 
the furrow? or will he harrow the valleys after 
thee? 

Wilt thou trust him, because his strength is 
great? or wilt thou leave thy labour to him? 

Wilt thou believe him, that he will bring home 
thy seed, and"gather it into thy barn? 

Gavest thou the goodly wings unto the pea
cocks? or wings and feathers unto the ostrich? 

Which leaveth her eggs in the earth, and war
meth them in dust, 

And forgetteth that the foot may crush them, or 
that the wild beast may break them. 

She is hardened against her young ones, as 
though they were not her's: her labour is in vain 
without fear; 

Because God hath deprived her of wisdom, nei
ther hath he imparted to her understanding. 

What time she lifteth up herself on high, she 
scorneth the horse and his rider. 

Hast thou given the horse strength? hast thou 
clothed his neck with thunder? 

Canst thou make him afraid as a grasshopper? 
the glory of his nostrils is terrible. 

He paweth in the valley, and rejoiceth in his 
strength: he goeth on to meet the armed men. 

He mocketh at fear, and is not affrighted; nei
ther turneth he back from the sword. 

The quiver rattleth against him, the glittering 
spear and the shield. 

He swalloweth the ground with fierceness and 
rage: neither believeth he that it is the sound of 
the trumpet. 

He saith among the trumpets, Ha, ha; and he 
smelleth the battle afar off, the thunder of the 
captains, and the shouting. 

Doth the hawk fly by thy wisdom, and stretch 
her wings toward the south? 

Doth the eagle mount up at thy command, and 
make her nest on high? 

She dwelleth and abideth on the rock, upon the 
crag of the rock, and the strong place. 

From thence she seeketh the prey, and her eyes 
behold afar off. 

Her young ones also suck up blood: and where 
the slain are, there is she. 

Moreover the Lord answered Job, and said, 
Shall he that contendeth with the Almighty in

struct him? he that reproveth God, let him answer 
it. 

Then Job answered the Lord, and said, 
Behold, I am vile. 

Job 38-40:4 

3 0 Lord our Lord, how excellent is thy name in all 

the earth! who hast set thy glory above the heav
ens. 

Out of the mouth of babes and sucklings hast 
thou ordained strength because of thine ene
mies, that thou mightest still the enemy and the 
avenger. 

When I consider thy heavens, the work of thy 
fingers, the moon and the stars, which thou hast 
ordained; 

What is man, that thou art mindful of him? 
and the son of man, that thou visitest him? 

For thou hast made him a little lower than the 
angels, and hast crowned him with glory and hon
our. 

Thou madest him to have dominion over the 
works of thy hands; thou hast put all things under 
his feet: 

All sheep and' oxen, yea, and the beasts of the 
field; 

The fowl of the air, and the fish of the sea, and 
whatsoever passeth through the paths of the seas. 

o Lord our Lord, how excellent is thy name in 
all the earth! 

Psalm 8:1-9 

4 As he [Zeus] watched the mourning horses the son 
of Kronos pitied them, 

and stirred his head and spoke to his own spirit: 
'Poor wretches, 

why then did we ever give you to the lord Peleus, 
a mortal man, and you yourselves are immortal 

and ageless? 
Only so that among unhappy men you also might 

be grieved? 
Since among all creat~res that breathe on earth 

and crawl on it 
there is not anywhere a thing more dismal than 

man is.' 
Homer, Iliad, XVII, 441 

5 Odysseus. Of mortal creatures, all that breathe and 
move, 

earth bears none frailer than mankind. What 
man 

believes in woe to come, so long as valor 
and tough knees are supplied him by the gods? 
But when the gods in bliss bring miseries on, 
then willy-nilly, blindly, he endures. 
Our minds are as the days are, dark or bright, 
blown over by the father of gods and men. 

Homer, Odyssry, XVIII, 131 

6 Prometheus. Hear what troubles there were among 
men, how I found them witless and gave them the 
use of their wits and made them masters of their 
minds. I will tell you this, not because I would 
blame men, but to explain the goodwill of my gift. 
For men at first had eyes but saw to no purpose; 
they had ears but did not hear. Like the shapes of 
dreams they dragged through their long lives and 
handled all things in bewilderment and confusion. 



1.1. Aian in the Universe I 5 

They did not know of building houses with bricks 
to face the sun; they did not know how to work in 
wood. They lived like swarming ants in holes in 
the ground, in the sunless caves of the earth. For 
them there was no secure token by which to tell 
winter nor the flowering spring nor the summer 
with its crops; all their doings were indeed with
out intelligent calculation until I showed them the 
rising of the stars, and the settings, hard to ob
serve. And further I discovered to them number
ing, pre-eminent among subtle devices, and the 
combining of letters as a means of remembering 
all things, the Muses' mother, skilled in craft. It 
was I who first yoked beasts for them in the yokes 
and made of those beasts the slaves of trace chain 
and pack saddle that they might be man's substi
tute in the hardest tasks; and I harnessed to the 
carriage, so that they loved the rein, horses, the 
crowning pride of the rich man's luxury. It was I 
and none other who discovered ships, the sail
driven wagons that the sea buffets. Such were the 
contrivances that I discovered for men. 

Aeschylus, Prometheus Bound, 441 

7 Chorus. Many the wonders but nothing walks 
stranger than man. 

This thing crosses the sea in the winter's storm, 
making his path through the roaring waves. 
And she, the greatest of gods, the earth-
ageless she is, and unwearied-he wears her away 
as the ploughs go up and down from year to year 
and his mules turn up the soil. 

Gay nations of birds he snares andleads, 
wild beast tribes and the salty brood of the sea, 
with the twisted mesh of his nets, this clever man. 
He controls with craft the beasts of the open air, 
walkers on hills. The horse with his shaggy mane 
he holds and harnesses, yoked about the neck, 
and the strong bull of the mountain. 

Language, and thought like the wind 
and the feelings that make the town, 
he has taught himself, and shelter against the 

cold, 
refuge from rain. He can always help himself. 
He faces no future helpless. There's only death 
that he cannot find an escape from. He has con-

trived 
refuge from illnesses once beyond all cure. 

Clever beyond all dreams 
the inventive craft that he has 
which may drive him one time or another to well 

or ill. 
Sophocles, Antigone, 332 

8 Chorus. Ye men who are dimly existing below, 
who perish and fade as the leaf, 

Pale, woebegone, shadowlike, spiritless folk, 
life feeble and wingless and brief, 

Frail castings in clay, who are gone in a day, 
like a dream full of sorrow and sighing, 

Come listen with care to the Birds of the air, 
the ageless, the deathless, who flying 

In the joy and the freshness of Ether, are wont 
to muse upon wisdom undying. 

Aristophanes, Birds, 685 

9 Timaeus. Now, when all of them, both those who 
visibly appear in their revolutions as well as those 
other gods who are of a more retiring nature, had 
come into being, the creator of the universe ad
dressed them in these words: "Gods, children of 
gods, who are my works, and of whom I am the 
artificer and father, my creations are indissoluble, 
if so X will. All that is bound may be undone, but 
only an evil being would wish to undo that which 
is harmonious and happy. Wherefore, since ye are 
but creatures, ye are not altogether immortal and 
indissoluble, but ye shall' certainly not be dis
solved, nor be liable to the fate of death, having in 
my will a greater and mightier bond than those 
with which ye were bound at the time of your 
birth. And now listen to my instructions:-Three 
tribes of mortal beings remain to be created
without them the universe will be incomplete, for 
it will not contain every kind of animal which it 
ought to contain, if it is to be perfect. On the other 
hand, if they were created by me and received life 
at my hands, they would be on an equality with 
the gods. In order then that they may be mortal, 
and that this universe may be truly universal, do 
ye, according to your natures, betake yourselves to 
the formation of animals, imitating the power 
which was shown by me in creating you. The part 
of them worthy of the name immortal, which is 
called divine and is the guiding principle of those 
who are willing to follow justice and you--of that 
divine part I will myself sow the seed, and having 
made a beginning, I will hand the work over to 
you. And do ye then interweave the mortal with 
the· immortal, and make and beget living crea
tures, and give them food, and make them to 
grow, and receive them again in death." 

Thus he spake, and once more into the cup in 
which he had previously mingled the soul of the 
universe he poured the remains of the elements, 
and mingled them in much the same manner; 
they were not, however, pure as before, but dilut
ed to the second and third degree. And having 
made it he divided the whole mixture into souls 
equal in number to the stars, and assigned each 
soul to a star; and having there placed them as in 
a chariot, he showed them the nature of the uni
verse, and declared to them the laws oJ destiny, 
according to which their first birth would be one 
and the same for all,-no one should suffer a dis
advantage at his hands; they were to be sown in 
the instruments of time severally adapted to them, 
and to come forth the most religious of animals; 
and as human nature was of two kinds, the superi
or race would hereafter be called man. 

Plato, Timaeus, 41A 
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10 Man, he [Prot agoras] says, is the measure of all 
things, of the existence of things that are, and of 
the non-existence of things that are not. 

Plato, Theaetetus, 152A 

11 Athenian Stranger. Man . . . is a tame or civilized 
animal; nevertheless, he requires proper instruc
tion and a fortunate nature, and then of all ani
mals he becomes the most divine and most civi
lized; but if he be insufficiently or ill-educated he 
is the most savage of earthly creatures. 

Plato, Laws, VI, 766A 

12 Of the psychic powers . . . some kinds of living 
things . . . possess all, some less than all, others 
one only. Those we have mentioned are the nutri
tive, the appetitive, the sensory, the locomotive, 
and the power of thinking. Plants have none but 
the first, the nutritive, while another order of liv
ing things has this plus the sensory. If any order of 
living things has the sensory, it must also have the 
appetitive; for appetite is the genus of which de
sire, passion, and wish are the species; now all 
animals have one sense at least, viz. touch. . . . 
Certain kinds of animals possess in addition the 
power of locomotion, and still another order of 
animate beings, that is, man and possibly another 
order like man or superior to him, the power of 
thinking, that is, mind. 

Aristotle, On the Soul, 414a 28 

13 Taking the size of his body into account, man 
emits more sperm than any other animal. 

Aristotle, History of Animals, 523a 15 

14 In the great majority of animals there are traces 
of psychical qualities or attitudes, which qualities 
are more markedly differentiated in the case of 
human beings. For just as we pointed out resem
blances in the physical organs, so in a number of 
animals we observe gentleness or fierceness, mild
ness or cross temper, courage, or timidity, fear or 
confidence, high spirit or low cunning, and, with 
regard to intelligence, something equivalent to sa
gacity. Some of these qualities in man, as com
pared with the corresponding qualities in animals, 
differ only quantitatively: that is to say, a man 
has more or less of this quality, and an animal has 
more or less of some other; other qualities· in man 
are represented by analogous and not identical 
qualities: for instance, just as in man we find 
knowledge, wisdom, and sagacity, so in certain 
animals there exists some other natural potentiali
ty akin to these. The truth of this statement will 
be the more clearly apprehended if we have re
gard to the phenomena of childhood: for in chil
dren may be observed the traces and seeds of what 
will one day be settled psychological habits, 

though psychologically a child hardly differs ior 
the time being from an animal; so that one is 
quite justified in saying that, as regards man and 
animals, certain psychical qualities are identical 
with one another, whilst others resemble, and 
others are analogous to, each other. 

Aristotle, History of Animals, 588a 17 

15 Of all living beings with which we are acquainted 
man alone partakes of the divine, or at any rate 
partakes of it in a fuller measure than the rest. 

Aristotle, Parts of Animals, 656a8 

16 That man alone is affected by tickling is due first
ly to the delica~y of his skin, and secondly to his 
being the only animal that laughs. 

Aristotle, Parts of Animals, 673a 7 

17 Of all animals man alone stands erect, in accor
dance with his god-like nature and essence. For it 
is the function of the god-like to think and to be 
wise; and no easy task were this under the burden 
of a heavy body, pressing down from above and 
obstructing by its weight the motions of the intel
lect and of the general sense. 

Aristotle, Parts of Animals, 686a27 

18 It is the opinion of Anaxagoras that the possession 
of . . . hands is the cause of man being of all 
animals the most intelligent. But it is more ratio
nal to suppose that his endowment with hands is 
the consequence rather than the cause of his supe
rior intelligence. For the hands are instruments or 
organs, and the invariable plan of nature in dis
tributing the organs is to give each to such animal 
as can make use of it; nature acting in this matter 
as any prudent man would do. For it is a better 
plan to take a person who is already a flute-player 
and give him a flute, than to take one who pos
sesses a flute and teach him the art of flute-play
ing. For nature adds that which is less to that 
which is greater and more important, and not 
that which is more valuable and greater to that 
which is less. Seeing then that such is the better 
course, and seeing also that of what is possible 
nature invariably brings about the best, we must 
conclude that man does not owe his superior intel
ligence to his hands, but his hands to his superior 
intelligence. For the most intelligent of animals is 
the one who would put the most organs to use; 
and the hand is not to be looked on as one organ 
but as many; for it is, as it were, an instrument for 
further instruments. This instrument, therefore,
the hand--of all instruments the most variously 
serviceable, has been given by nature to man, the 
animal of all animals the most capable of acquir
ing the ·most varied handicrafts. 

Aristotle, Parts of Animals, 687a8 
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19 No one would choose the whole world on condi
tion of being alone, since man is a political crea
ture and one whose nature is to live with others .. 

Aristotle, Ethics, 1l69b18 

20 That which is proper to each thing is by nature 
best and most pleasant for each thing; for man, 
therefore, the life according to reason is best and 
pleasantest, since reason more than anything else 
IS man. 

Aristotle, Ethics, 1178a5 

21 While the whole life of the gods is blessed, and 
that of men too in so far as some likeness of such 
activity belongs to them, none of the other ani
mals is happy, since they in no way share in con
templation. 

Aristotle, Ethics, 1178b25 

22 Man, when perfected, is the best of animals, but, 
when separated from law and justice, he is the 
worst of all; since armed iI\iustice is the more dan
gerous, and he is equipped at birth with arms, 
meant to be used by intelligence and virtue, 
which he may use for the worst ends. Wherefore, 
if he have not virtue, he is the most unholy and 
the most savage of animals, and the most full of 
lust and gluttony. 

Aristotle, Politics, 1 25 3a 31 

23 If nature makes nothing incomplete, and nothing 
in vain, the inference must be that she has made 
all animals for the sake of man. 

Aristotle, Politics, 1256b20 

24 Imitation is natural to man from childhood, one 
of his advantages over the lower animals being 
this, that he is the most imitative creature in the 
world, and learns at first by imitation. 

Aristotle, Poetics, 1448b6 

25 The most evident difference between man and an
imal is this: the beast, in as much as it largely 
motivated by the senses and with little perception 
of the past or future, lives only for the present. But 
man, because he is endowed with reason by which 
he is able to perceive relationships, sees the causes 
of things, understands the reciprocal nature of 
cause and effect, makes analogies, easily surveys 
the whole course of his life, and makes the neces
sary preparations for its conduct. 

Cicero, De Officiis, I, 4 

26 In every inquiry about duty we must keep in 
mind the natural superiority of men over cattle 
and other animals. Animals deal only in sensual 
pleasure and are by instinct impelled to seek it. 
But the mind of man is nurtured by study and 

contemplation. He is always investigating or 
doing something. He is captivated by the plea
sures of seeing and hearing. 

Cicero, De Officiis, I, 30 

27 Suppose he [a man] has a beautiful home and a 
handsome collection of servants, a lot of land un
der cultivation and a lot of money out at interest; 
not one of these things can be said to be in him
they are just things around him. Praise in him 
what can neither be given nor snatched away, 
what is peculiarly a man's. You ask what that is? 
It is his spirit, and the perfection of his reason in 
that spirit. For man is a rational animal. Man's 
ideal state is realized when he has fulfilled the 
purpose for which he was born. 

Seneca, Letters to Lucilius, 41 

28 And so it is written, The first man Adam was 
made a living soul; the last Adam was made a 
quickening spirit. 

Howbeit that was not first which is spiritual, 
but that which is natural; and afterward that 
which is spiritual. 

The first man is of the earth, earthy: the second 
man is the Lord from heaven. 

As is the earthy, such are they also that are 
earthy: and as is the heavenly, such are they also 
that are heavenly. 

And as we have borne the image of the earthy, 
we shall also bear the image of the heavenly. 

I Corinthians, 15:45-49 

29 Man is the only animal that knows nothing, and 
can learn nothing without being taught. He can 
neither speak nor walk nor eat, nor do anything 
at the prompting of nature, but only weep. 

Pliny the Elder, Natural History, VII, 77 

30 No beast is more savage than man when possessed 
with power answerable to his rage. 

Plutarch, Cicero 

31 God had need of irrational animals to make use of 
appearances, but of us to understand the use of 
appearances. It is therefore enough for them to 
eat and to drink, and to sleep and to copulate, 
and to do all the other things which they severally 
do. But for us, to whom He has given also the 
intellectual faculty, these things are not sufficient; 
for unless we act in a proper and orderly manner, 
and conformably to the nature and constitution of 
each thing, we shall never attain oUf true end. For 
where the constitutions of living beings are differ
ent, there also the acts and the ends are different. 
In those animals, then, whose constitution is 
adapted only to use, use alone is enough: but in 
an animal which has also the power of under
standing the use, unless there be the due exercise 
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of the understanding, he will never attain his 
proper end. Well then God constitutes e~ery ani
mal, one to be eaten, another to serve for agricul
ture, another to supply cheese, and another for 
some like use; for which purposes what need is 
there to understand appearances and to be able to 
distinguish them? But God has introduced man to 
be a spectator of God and of His works; and not 
only a spectator of them, but an interpreter. For 
this reason it is shameful for man to begin and to 
end where irrational animals do, but rather he 
ought to begin where they begin, and to end 
where nature ends in us; and nature ends in con
templation and understanding. 

Epictetus, Discourses, I, 6 

32 If a thing is difficult to be accomplished by thy
self, do not think that it is impossible for man: but 
if anything is possible for man and conformable to 
his nature, think that this can be attained by thy
self too. 

Marcus Aurelius, Meditations, VI, 1 9 

33 If the gods have d~termined about me and about 
the things which must happen to me, they have 
determined well, for it is not easy even to imagine 
a deity without forethought; and as to doing me 
harm, why should they have any desire towards 
that? For what advantage would result to them 
from this or to the whole, which is the special 
object of their providence? But if they have not 
determined about me individually, they have cer
tainly determined about the whole at least, and 
the things which happen by way of sequence in 
this general arrangement I ought to accept with 
pleasure and to be content with them. But if they 
determine about nothing-which it is wicked to 
believe, or if we do believe it, let us neither sacri
fice nor pray not swear by them nor do anything 
else which we do as if the gods were present and 
lived with us-but if however the gods determine 
about none of the things which concern us, I am 
able to determine about myself, and I can inquire 
about that which is useful; and that is useful to 
every man which is conformable to his own consti
tution and nature. 

Marcus Aurelius, Meditations, VI, 44 

34 Now in every living being the upper parts7 head, 
face-are the most beautiful, the mid and lower 
members inferior. In the Universe the middle and 
lower members are human beings; above them, 
the Heavens and the Gods that dwell there; these 
Gods with the entire circling expanse of the heav
ens constitute the greater part of the Kosmos: the 
earth is but a central point, and may be consid
ered as simply one among the stars. Yet human 
wrong-doing is made a matter of wonder; we are 
evidently asked to take humanity as the choice 
member of the Universe, nothing wiser existent! 
But humanity, in reality, is poised midway be-

tween gods ana beasts, and inclines now to the 
one order, now to the other; some men grow like 
to the divine, others to the brute, the greater num
ber stand neutral. 

Plotinus, Third Ennead, U, 8 

35 Man has come into existence, a living being but 
not a member of the noblest order; he occupies by 
choice an intermediate rank; still, in that place in 
which he exists, Providence does not allow him to 
be reduced to nothing; on the :::ontrary he is ever 
being led upwards by all those varied devices 
which the Divine employs in its labour to increase 
the dominance of moral value. The human race, 
therefore, is not deprived by Providence of its ra
tional being; it retains its share, though necessari
ly limited, in wisdom, intelligence, executive pow
er and right doing, the right doing, at least, of 
individuals to each other-and even in wronging 
others people think they are doing right and only 
paying what is due. 

Man is, therefore, a noble creation, as perfect as 
the scheme allows; a part, no doubt, in the fabric 
of the All, he yet holds a lot higher than that of all 
the other living things of earth. 

Plotinus, Third Ennead, U, 9 

36 How much human nature loves the knowledge of 
its existence, and how it shrinks from being de
ceived, will be sufficiently understood from this 
fact, that every man prefers to grieve in a sane 
mind, rather than to be glad in madness. And this 
grand and wonderful instinct belongs to men 
alone of all animals; for, though some of them 
have keener eyesight than ourselves for this 
world's light, they cannot attain to that spiritual 
light with which our mind is somehow irradiated, 
so that we can form right judgments of all things. 

Augustine, Ciry of God, XI, 27 

37 God created only one single man, not, certainly, 
that he might be a solitary, bereft of all society, 
but that by this means the unity of society and the 
bond of concord might be more effectually com
mended to him, men being bound together not 
only by similarity of nature, but by family affec
tion. And indeed He did not even create the wom
an that was to be given him as his wife, as he 
created the man, but created her out of the man, 
that the whole human race might derive from one 
man. 

Augustine, Ciry of God, XII, 21 

38 Even in the body, though it dies like that of the 
beasts, and is in many wa'ys weaker than theirs, 
what goodness of God, what providence of the 
great Creator, is appare.nt! The organs of sense 
and the rest of the members, are not. they so 
placed, the appearance, and form, and stature of 
the body as a whole, is it not so fashioned as to 
indicate that it was made for the service of a rea-
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sonable soul? Man has not been created stooping 
towards the earth, like the irrational animals; but 
his bodily form, erect and looking heavenwards, 
admonishes him to mind the things that are 
above. 

Augustine, Ciry of God, XXII, 24 

39 The saying that man and animals have a like be
ginning in generation is true of the body, for all 
animals alike are made of earth. But it is not true 
of the soul. For the souls of brutes are produced by 
some power of the body, whereas the human soul 
is produced by God. 

Aquinas, Summa Theologica, I, 75, 6 

40 The modes of living are distinguished according 
to the degrees of living things. There are some 
living things in which there exists. only vegetative 
power, as the plants. There are others in which 
with the vegetative there exists also the sensitive, 
but not the power of local movement; such are 
immovable animals, as shellfish. There are others 
which besides this have powers of local movement, 
as perfect animals, which require many things for 
their life, and consequently movement to seek 
necessaries of life from a distance. And there are 
some living things which with these have intellec
tual power-namely, men. 

Aquinas, Summa Theologica, I, 78, 1 

41 The human intellect. . . is the lowest in the order 
of intellects and the most removed from the per
fection of the Divine intellect. 

Aquinas, Summa Theologica, I, 79, 2 

42 Other animals are so much lower than man that 
they cannot attain to the knowledge of truth, 
which reason seeks. But man attains, although im
perfectly, to the knowledge of intelligible truth, 
which angels know. Therefore in the angels the 
power of knowledge is not of a different genus 
from that which is in the human reason, but is 
compared to it as the perfect to the imperfect. 

Aquinas, Summa Theologica, I, 79, 8 

43 Horns and claws, which are the weapons of some 
animals, and toughness of hide and quantity of 
hair or feathers, which are the clothing of ani
mals, are signs of an abundance of the earthly 
element, which does not agree with the equability 
and softness of the human temperament. There
fore such things do not suit the nature of man. 
Instead of these, he has reason and hands whereby 
he can make himself arms and clothes, and other 
necessaries of life, of infinite variety. And so the 
hand is called by Aristotle "the organ of organs." 
Moreover this was more becoming to the rational 
nature, which is capable of conceiving an infinite 
number of things so as to make for itself an infi
nite number of instruments. 

Aquinas, Summa Theologica, 1,91,3 

44 An upright stB.ture was becoming to man for four 
reasons. First, because the senses are given to 
man, not only for the purpose of procuring the 
necessaries of life for which they are bestowed on 
other animals, but also for the purpose of knowl
edge. Hence, whereas the other animals take de
light in the objects of the senses only as ordered to 
food and sex, man alone takes pleasure in the 
beauty of sensible objects for its own sake. There
fore, as the senses are situated chiefly in the face, 
other animals have the face turned to the ground, 
as it were for the purpose of seeking food and pro
curing a livelihood; but man has his face erect, in 
order that by the senses, and chiefly by sight, 
which is more subtle and penetrates further into 
the differences of things, he may freely survey the 
sensible objects around him, both heavenly and 
earthly, so as to gather 'intelligible truth from all 
things. Secondly, for the greater freedom of the 
acts of the interior powers; the brain, wherein 
these actions are, in a way, performed, not being 
low down, but lifted up above other parts of the 
body. Thirdly, because if man's stature were 
prone to the ground he would need to use ,his 
hands as fore-feet, and thus their utility for other 
purposes would cease. Fourthly, because if man's 
stature were prone to the ground and he used his 
hands as fore-feet, he would be obliged to take 
hold of his food with his mouth. Thus he would 
have a protruding mouth, with thick and hard 
lips, and also a hard tongue, so as to keep it from 
being hurt by exterior things, as we see in other 
animals. Moreover, such an attitude would quite 
hinder speech, which is reason's proper operation. 

Nevertheless, though of erect nature, man is far 
above plants. For man's superior part, his head, is 
turned towards the superior part of the world, and 
his inferior part is turned towards the inferior 
world; and therefore he is perfectly disposed as to 
the general situation of his body. Plants have the 
superior part turned towards the lower world, 
since their roots correspond to the mouth, and 
their inferior parts towards the upper world. But 
brute animals have a middle disposition, for the 
superior part of the animal is that by which it 
takes food, and the inferior part that by which it 
rids itself of the surplus. 

Aquinas, Summa Theologica, I, 91, 3 

45 Man is as it were the horizon and boundary line 
of spiritual and corporeal nature, and intermedi
ate, so to speak, between the two, sharing in both 
corporeal and spiritual perfections. 

Aquinas, Commentary on the Sentences of 
Peter Lombard, III, Prologue 

46 Man's basic capacity is to have a potentiality or 
power for being intellectual. I-\.nd since this power 
can not be completely actualized in a single man 
or in any of the particular communities of men 
above mentioned, there must be a multitude in 
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mankind through whom this whole power can b:: 
actualized; just as there must be a multitude of 
created beings to manifest adequately the whole 
power of prime matter, otherwise there would 
have to be a power distinct from prime matter, 
which is impossible. 

Dante, De Monarchia, I, 3 

4.7 Because in the intellectual order of the universe 
the ascent and descent is by almost continuous 
steps, from the lowest form to the highest and 
from the highest to the lowest (as we see is the case 
in the sensible order), and between the angelic 
nature, which is an intellectual thing, and the hu
man soul there is no intermediate step, but the 
one is, as it were, continuous with the other in the 
order of steps; and between the human soul and 
the most perfect soul of the brute animals there is 
also no intermediary, and we see many men so 
vile and of such base condition as scarce to seem 
other than beasts; in like manner we are to lay it 
down, and firmly to believe, that there be some so 
noble and of so lofty condition as to be scarce 
other than angels; otherwise the human species 
would not be continued in either direction, which 
may not be. 

Dante, Convivio, III, 7 

48 We have altogether a confounded, corrupt, and 
poisoned nature, both in body and soul; through
out the whole of man is nothing that is good. 

Luther, Table Talk, H262 

49 Panurge. Behold how nature,-having a fervent 
desire after its production of plants, trees, shrubs, 
herbs, sponges, and plant-animals, to eternize, 
and continue them unto all succession of ages-in 
their several kinds or sorts, at least, although the 
individuals perish-unruinable, and in an ever
lasting being,-hath most curiously armed and 
fenced their buds, sprouts, shoots, and seeds, 
wherein the above-mentioned perpetuity consis
teth, by strengthening, covering, guarding, and 
fortifying them with an admirable industry, with 
husks, cases, scarfs and swads, hulls, cods, stones, 
films, cartels, shells, ears, rinds, barks, skins, 
ridges, and prickles, which serve them instead of 
strong, fair, and natural codpieces. As is manifest
ly apparent in pease, beans, fasels, pomegranates, 
peaches, cottons, gourds, pumpions, melons, corn, 
lemons, almonds, walnuts, filberts, and chestnuts; 
as likewise in all plants, slips or sets whatsoever, 
wherein it is plainly and evidently seen that the 
sperm and semence is more closely veiled, Qver
shadowed, corroborated, and thoroughly har
nessed, than any other part, portion, or parcel of 
the whole. 

Nature, nevertheless, did not after that manner 
provide for the sempiternizing of the human race: 
but, on the contrary, created man naked, tender, 
and frail, without either offensive or defensive 

arms; and that in the estate of innocence, in the 
first age of all, which was the golden season; not 
as a plant, but living creature, born for peace, not 
war, and brought forth into the world with an 
unquestionable right and title to the plenary frui
tion and enjoyment of all fruits and vegetables, as 
also to a certain calm and gentle rule and domin
ion over all kinds of beasts, fowls, fishes, reptiles, 
and insects. Yet afterwards it happening in the 
time of the iron age, under the reign of Jupiter, 
when, to the multiplication of mischievous ac
tions, wickedness and malice began to take root 
and footing within the then perverted hearts of 
men, that the earth began to bring forth netties, 
thistles, thorns, briars, and such other stubborn 
and rebellious vegetables to the nature of man. 
Nor scarce was there any animal, which by a fatal 
disposition did not then revolt from him, and tac
itly conspire, and covenant with one another, to 
serve him no longer, nor, in case of their ability to 
resist, to do him any manner of obedience, but 
rather, to the uttermost of their power, to annoy 
him with all the hurt and harm they could. The 
man, then, that he might maintain his primitive 
right and prerogative, and continue his sway and 
dominion over all, both vegetable and sensitive 
creatures; and knowing of a truth, that he could 
not be well accommodated, as he ought, without 
the servitude and subjection of several animals, 
bethought himself, that of necessity he must needs 
put on arms, and make provision of harness 
against wars and violence. By the holy Saint Ba
bingoose, cried out Pantagruel, you are become, 
since the last rain, a great lifrelofre,-philosopher, 
I should say. Take notice, Sir, quoth Panurge, 
when Dame Nature had prompted him to his own 
arming, what part of the body it was, where, by 
her inspiration, he clapped on the first harness. It· 
was forsooth by the double pluck of my little dog 
the ballock, and good Senor Don Priapos Stabos
tando,-which done, he was content, and sought 
no more. 

Rabelais, Gargantua and Pantagruel, III, 8 

50 Let us then consider for the moment man alone, 
without outside assistance, armed solely with his 
own weapons, and deprived of divine grace and 
knowledge, which is his whole honor, his strength, 
and the foundation of his being. Let us see how 
much presence he has in this fine array. Let him 
help me to understand, by the force of his reason, 
on what foundations he has built these great ad
vantages that he thinks he has over other crea
tures. Who has persuaded him that that admir
able motion of the celestial vault, the eternal light 
of those torches rolling so proudly above his head, 
the fearful movements of that infinite sea, were 
established and have lasted so many centuries for 
his convenience and his service? Is i: possible to 
imagine anything so ridiculous as that this misera
ble and puny creature, who is not even master of 
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himself, exposed to the attacks of all things, 
should call himself· master and emperor of the 
universe, the least part of which it is not in his 
power to know, much less to command? And this 
privilege that he attributes to himself of being the 
only one in this great edifice who has the capacity 
to recognize its beauty and its parts, the only one 
who can give thanks for it to the architect and 
keep an account of the receipts and expenses of 
the world: who has sealed him this privilege? Let 
him show us his letters patent for this great and 
splendid charge. 

Montaigne, Essays, II, 12, 
Apology for Raymond Sebond 

51 Presumption is our natural and original malady. 
The most vulnerable and frail of all creatures is 
man, and at the same time the most arrogant. He 
feels and sees himself lodged here, amid the mire 
and dung of the world, nailed and riveted to the 
worst, the deadest, and the most stagnant part of 
the universe, on the lowest story of the house and 
the farthest from the vault of heaven, with the 
animals of the worst condition of the three; and in 
his imagination he goes planting himself above 
the circle of the moon, and bringing the sky down 
beneath his feet. It is by the vanity of this same 
imagination that he equals himself to God,attrib
utes to himself divine characteristics, picks himself 
out and separates himself from the horde of other 
creatures, carves out their shares to his fellows and 
companions the animals, and distributes among 
them such portions of faculties and powers as he 
sees fit. How does he know, by the force of his 
intelligence, the secret internal stirrings of ani
mals? By what comparison between them and us 
does he infer the stupi'dity that he attributes to 
them? 

Montaigne, Essays, II, 12, 
Apology for Raymond Sebond 

52 When I play with my cat, who knows if I am not 
a pastime to her more than she is to me? 

Montaigne, Essays, II, 12, 
Apology for Raymond Sebond 

53 Man must be constrained and forced into line in
side the barriers of this order. The poor wretch is 
in no position really to step outside them; he is 
fettered and bound, he is subjected to the same 
obligation as the other creatures of his class, and 
in a very ordinary condition, without any real and 
essential prerogative or preeminence. That which 
he accords himself in his mind and in his fancy 
has neither body nor taste. And if it is true that he 
alone of all the animals has this freedom of imagi
nation and this unruliness in thought that repre
sents to him what is, what is not, what he wants, 
the false and the true, it is an advantage that is 
sold him very dear, and in which he has little 
cause to glory, for from it springs the principal 

source of the ills that oppress him: sm, disease, 
irresolution, confusion, despair. 

Montaigne, Essays, II, 12, 
Apology for Raymond Sebond 

54 Movement belongs to the Earth as the home of 
the speculative creature. For it was not fitting that 
man, who was going to be the dweller in this 
world and its contemplator, should reside in one 
place of it as in a closed cubicle: in that way he 
would never have arrived at the measurement 
and contemplation of the so distant stars, unless 
he had been furnished with more than human 
gifts; or rather since he was furnished with the 
eyes which he now has and with the faculties of 
his mind, it was his office to move around in this 
very spacious edifice by means of the transporta
tion of the Earth his home and to get to know the 
different stations, according as they are measur
ers--that is, to take a promenade-so that he 
could all the more correctly view and measure the 
single parts of his house. 

Kepler, Epitome of Copernican 
Astronomy, Bk. IV, II, 5 

55 Hamlet. What a piece of work is a man! how noble 
in reason! how infinite in faculty! in form and 
moving how express and admirable! in action 
how like an angel! in apprehension how like a 
god! the beauty of the world! the paragon of ani
mals! And yet, to me, what is this quintessence of 
dust? 

Shakespeare, Hamlet, II, ii, 315 

56 Isabella. Merciful Heaven, 
Thou rather with thy sharp and sulphurous bolt 
Split'st the unwedgeable and gnarled oak 
Than the soft myrtle; but man, proud man, 
Drest in a little brief authority, 
Most ignorant of what he's most assured, 
His glassy essence, like an angry ape, 
Plays such fantastic tricks before high heaven 
As make the angels weep. 

Shakespeare, Measure for Measure, II, ii, 114 

57 Lear. Why, thou wert better in thy grave than to 
answer with thy uncovered body this extremity of 
the skies. Is man no more than this? Consider him 
well. Thou owest the worm no silk, the beast no 
hide, the sheep no wool, the cat no perfume. Ha! 
here's three on's are sophisticated! Thou art the 
thing itself. Unaccommodated man is no more 
but such a poor, bare, forked animal as thou art. 
Off, off, you lendings! come, unbutton here. [Tear
ing off his clothes.] 

Fool. Prithee, nuncle, be contented; 'tis a 
naughty night to swim in. 

Shakespeare, Lear, III, iv, 105 

58 Gloucester. As flies to wanton boys, are we to the 
gods, 
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They kill us for their sport. 
Shakespeare, Lear, IV, i, 38 

59 Tn·nculo. What have we here? a man or a fish? 
Dead or alive? A fish; he smells like a fish; a very 
ancient and fish-like smell; a kind of not-of-the 
newest Poor-John. A strange fish! Were I in Eng
land now, as once I was, and had but this fish 
painted, not a holiday fool there but would give a 
piece of silver. There would this monster make a 
man; any strange beast there makes a man; when 
they will not give a doh to relieve a lame beggar, 
they will lay out ten to see a dead Indian. Legged 
like a man! and his fins like arms! Warm 0' my 
troth! I do now let loose my opinion; hold it no 
longer. This is no fish, but an islander, that hath 
lately suffered by a thunderbolt. 

Shakespeare, Tempest, n, ii, 25 

60 Miranda. 0, wonder! 
How many goodly creatures are there here! 
How beauteous mankind is! 0 brave new world, 
That has such people in 't! 

Prospero. 'Tis new to thee. 
Shakespeare, Tempest, V, i, 182 

61 I am a little world made cunningly 
Of Elements, and an Angelike spright. 

Donne, Ho(y Sonnet V 

62 They that deny a God destroy man's nobility; for 
certainly man is of kin to the beasts by his body; 
and if he be not of kin to God by his spirit, he is a 
base and ignoble creature. 

Bacon, Of Atheism 

63 Man, if we look to final causes, may be regarded 
as' the centre of the world; insomuch that if man 
were taken away from the world, the rest would 
seem to be all astray, without aim or purpose, to 
be like a besom without a binding, as the saying 
is, and to be leading to nothing. For the whole 
world works together in the service of man; and 
there is nothing from which he does not derive use 
and fruit. The revolutions and courses of the stars 
serve him both for distinction of the seasons and 
distribution of the quarters of the world. The ap
pearances of the middle sky afford him prognosti
cations of weather. The winds sail his ships and 
work his mills and engines. Plants and animals of 
all kinds are made to furnish him either with 
dwelling and shelter or clothing or food or medi
cine, or to lighten his labour, or to give him plea
sure and comfort; insomuch that all things seem 
to be going about man's business and not their 
own. 

Bacon, Wisdom of the Ancients: Prometheus 

64 Man comes into the world naked and unarmed, 
as if Nature had destined hirr; for a social crea
ture, and ordained him to live under equitable 

lav>!s and in peace; as if she had desired that he 
should be guided by reason rather than be driven 
by force; therefore did she endow him with under
standing, and furnish him with hands, that he 
might himself contrive what was necessary to his 
clothing and protection. 

William Harvey, Animal Generation, 56 

65 Man is but a great mischievous baboon. 

William Harvey, quo by Aubrey, Brief Lives 

66 Ali for the understanding or thought attributed by 
Montaigne and others to brutes, I cannot hold 
their opinion; not, however, because I am doubt
ful of the truth of what is commonly said, that 
men have absolute dominion over all the other 
animals; for while I allow that there are some 
which are stronger than we are, and I believe 
there may be some, also, which have natural cun
ning capable of deceiving the most sagacious 
men; yet I consider that they imitate or surpass us 
only in those of our actions which are not directed 
by thought. 

Descartes, Letter to the Marquis of Newcastle 

67 I know, indeed, that brutes do many things better 
than we do, but I am not surprised at it; for that, 
also, goes to prove that they act by force of nature 
and by springs, like a clock, which tells better 
what the hour is than our judgment can inform 
us. 

Descartes, Letter to the Marquis of Newcastle 

68 The principal argument, to my mind, which may 
convince us that the brutes are devoid of reason, is 
that, although among those of the same species, 
some are more perfect than others, as among men, 
""hich is particularly noticeable in horses and 
dogs, some of which have more capacity than 
others to retain what is taught them, and al
though all of them make us clearly understand 
their natural movements of anger, of fear, of hun
ger, and others of like kind, either by the voice or 
by other bodily motions, it has never yet been ob
seIVed that any animal has arrived at such a de
gree of perfection as to make use of a true lan
guage; that is to say, as to be able to indicate to us 
by the voic~, or by other signs, anything which 
could be referred to thought alone, rather than to 
a movement of mere nature; for the word is the 
sole sign and the only certain mark of the pres
ence of thought hidden and wrapped up in the 
body; now all men, the most stupid and the most 
foolish, those even who are deprived of the organs 
of speech, make use of signs, whereas the brutes 
never do anything of the kind; which may be tak
en for the true distinction between man and 
brute. . 

Descartes, Letter to Henry More (1649) 

69 It is yet not at all probable that all things have 
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been created for us in such a manner that God has 
had no other end in creating them. . . . Such a 
supposition would be certainly ridiculous and in
ept in reference to questions of Physics, for we 
cannot doubt that an infinitude of things exist, or 
did exist, though now they have ceased to exist, 
which have never been beheld or comprehended 
by man and which have never been of any use to 
him. 

Descartes, Principles of Philosophy, XU, 3 

70 Nature tells me I am the Image of God, as well as 
Scripture: he that understands not thus much, 
hath not his introduction or first lesson, and is yet 
to begin the Alphabet of man. 

Sir Thomas Browne, 
Religio Medicl~ H, 11 

71 For, in fact, what is man in nature? A Nothing in 
comparison with the Infinite, an All in compari
son with the Nothing, a mean between nothing 
and everything. Since he is infinitely removed 
from comprehending the extremes, the end of 
things and their beginning are hopelessly hidden 
from him in an impenetrable secret; he is equally 
incapable of seeing the Nothing from which he 
was made, and the Infinite in which he is swal
lowed up. 

What will he do then, but perceive the appear
ance of the middle of things, in an eternal despair 
of knowing either their beginning or their end. All 
things proceed from the Nothing, and are borne 
towards the Infinite. Who will follow these mar
vellous processes? The Author of these wonders 
understands them. None other can do so. 

Pascal, Pensees, II, 72 

72 Man is but a reed, the most feeble thing in na
ture; but he is a thinking reed. The' entire uni
verse need not arm itself to crush him. A vapour, 
a drop of water suffices to kill him. But, if the 
universe were to crush him, man would still be 
more noble than that which killed him, because 
he knows that he dies and the advantage which 
the universe has over him; the universe knows 
nothing of this. 

Pascal, Pensees, VI, 347 

73 The brutes do not admire each other. A horse 
does not admire his companion. Not that there is 
no rivalry between them in a race, but that is of 
no consequence; for, when in the stable, the heav
iest and most ill-formed does not give up his oats 
to another, as men would have others do to them. 
Their virtue is satisfied with itself. 

Pascal, Pensees, VI, 401 

74 What a chimera, then, is man! What a novelty! 
What a monster, what a chaos, what a contradic
tion, what a prodigy! Judge of all things, imbecile 
worm of the earth; depositary of truth, a sink of 

uncertai.nty and erro:-; the pride and refuse of the 
universe! 

Pascal, Pensees, VII, 434 

75 Let us make now Man in our image, Man 
In our similitude, and let them rule 
Over the Fish and Fowle of Sea and Aire, 
Beast of the Field, and over all the Earth, 
And every creeping thing that creeps the ground. 
This said, he formd thee, A dam, thee 0 Man 
Dust of the ground, and in thy nostrils breath'd 
The breath of Life; in his own Image hee 
Created thee, in the Image of God 
Express, and thou becam'st a living Soul. 
Male he created thee, but thy consort 
Femal for Race; then bless'd Mankinde, and said, 
Be fruitful, multiplie, and fill the Earth, 
Subdue it, and throughout Dominion hold 
Over Fish of the Sea, and Fowle of the Aire, 
And every living thing that moves on the Earth. 

Milton, Paradise Lost, vn, 519 

76 The essence of man consists of certain modifica
tions of the attributes of God; for the Being of 
substance does not pertain to the essence of man. 
It is therefore something which is in God, and 
which without God can neither be nor be con
ceived, or an affection or mode which expresses 
the nature of God in a certain and indeterminate 
manner. 

Spinoza, Ethics, II, Prop. 10, Corol. 

77 A proper regard, indeed, to one's own profit 
teaches us to unite in friendship with men, and 
not with brutes, nor with things whose nature is 
different from human nature. It teaches us, too, 
that the same right which they have over us we 
have over them. Indeed, since the right of any 
person is limited by his virtue or power, men pos
sess a far greater right over brutes than brutes pos
sess over men. I by no means deny that brutes feel, 
but I do deny that on this account it is unlawful 
for us to consult our own profit by using them for 
our own pleasure and treating them as is most 
convenient for us, inasmuch as they do not agree 
in nature with us, and their affects are different 
from our own. 

Spinoza, Ethics, IV, Prop. 37, Schol. 1 

78 All the different classes of beings whose union 
form the universe exist in the ideas of God only as 
so many ordinates of the same curve, the union of 
which does not allow the placing of others be
tween them, because that would· indicate disorder 
and imperfection. Men are connected with the 
animals, these with the plants, and these again 
with the fossils, which will be united in their turn 
with bodies which the senses and the imagination 
represent to us as perfectly dead and shapeless. 
Now since the law of continuity demands that 
when the essential determinations of a being ap
proach those of another so that likewise accord-
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ingly all the properties of the first must gradually 
approach those of the last, it is necessary that all 
the orders of natural beings form only one chain, 
in which the different classes, like so many links, 
connect so closely the one to the other, that it is 
impossible for the senses and the imagination to 
fix the precise point where anyone begins or ends. 

Leibniz, Letter to an Unknown Person 
(Oct. 16, 1707) 

79 There are creatures in the world that have shapes 
like ours, but are hairy, and want language and 
reason. There are naturals amongst us that have 
perfectly our shape, but want reason, and some of 
them language too. There are creatures, as it is 
said . . . that, with language and reason and a 
shape in other things agreeing with ours, have 
hairy tails; others where the males have no 
beards, and others where the females have.If it be 
asked whether these be all men or no, all of human 
species? it is plain, the question refers only to the 
nominal essence: for those of them to whom the 
definition of the word man, or the complex idea 
signified by the name, agrees, are men, and the 
other not. But if the inquiry be made concerning 
the supposed real essence; and whether the inter
nal constitution and frame of these several crea
tures be specifically different, it is wholly impossi
ble for us to answer, no part 6f that going into our 
specific idea: only we have reason to think, that 
where the faculties or outward frame so much dif
fers, the internal constitution is not exactly the 
same. But what difference in the real internal 
constitution makes a specific difference it is in 
vain to inquire; whilst our measures of species be, 
as they are, only our abstract ideas, which we 
know; and not that internal constitution, which 
makes no part of them. Shall the difference of hair 
only on the skin be a mark df a different internal 
specific constitution between a changeling and a 
drill, when they agree in shape, and want of rea
son and speech? And shall not the want of reason 
and speech be a sign to us of different real consti
tutions and species between a changeling and a 
reasonable man? And so of the rest, if we pretend 
that distinction of species or sorts is fixedly estab
lished by the real frame and secret constitutions of 
things. 

Locke, Concerning Human 
Understanding, Bk. III, VI, 22 

80 His Majesty [the King of BrobdignagJ in another 
audience, was at the pains to recapitulate the sum 
of all I had spoken; compared the questions he 
made, with the answers I had given; then taking 
me into his hands, and stroaking me gently, deliv
ered himself in these words, which I shall never 
forget, nor the manner he spoke them in. "My 
little friend Grildrig; you have made a most ad
mirable panegyrick upon your country. You have 
clearly proved that ignorance, idleness, and vice, 

are the proper ingredients for qualifying a legisla
tor. That laws are best explained, interpreted, and 
applied by those whose interest and abilities lie in 
perverting, confounding, and eluding them. I ob
serve among you some lines of an institution, 
which in its orginal might have been tolerable; 
but these half erased, and the rest wholly blurred 
and blotted by corruptions. It doth not appear, 
from all you have said, how anyone perfection is 
required towards the procurement of anyone sta
tion among you; much less that men are ennobled 
on account of their virtue, that priests are ad
vanced for their piety or learning, soldiers for 
their conduct or valour, judges for their integrity, 
senators for the love of their country, or counsel
lors for their wisdom. As for yourself (continued 
the king) who have spent the greatest part of your 
life in travelling, I am well disposed to hope you 
may hitherto have escaped many vices of your 
country. But, by what I have gathered from your 
own relation, and the answers I have with much 
pains wringed and extorted from you, I cannot 
but conclude the bulk of your natives, to be the 
most pernicious race of little odious vermin that 
nature ever suffered to crawl upon the surface of 
the earth." 

Swift, Gulliver's Travels, II, 6 

81 Know then thyself, presume not God to scan; 
The proper study of Mankind is Man. 
Plac'd on this isthmus of a middle state, 
A being darkly wise, and rudely great: 
With too much knowledge for the Sceptic side, 
With too much weakness for the Stoic's pride, 
He hangs between; in doubt to act, or rest, 
In doubt to deem himself a God, or Beast; 
In doubt his Mind or Body to prefer, 
Born but to die, and reas'ning but to err; 
Alike in ignorance, his reason such, 
Whether he thinks too little, or too much: 
Chaos of Thought and Passion, all confus'd; 
Still by himself abus'd, or disabus'd; 
Created half to rise, and half to fall; 
Great lord of all things, yet a prey to all; 
Sole judge of Truth, in endless Error hurl'd: 
The glory, jest, and riddle of the world! 

Pope, Essay on Man, Epistle II, 

82 Brutes are deprived of the high advantages which 
we have; but they have some which we have not. 
They have not our hopes, but they are without 
our fears; they are subject like us to death, but 
without knowing it; even most of them are more 
attentive than we to self-preservation, and do not 
make so bad a use of their passions. 

Man, as a physical being, is like other bodies 
governed by invariable laws. As an intelligent 
being, he incessantly transgresses the laws estab
lished by God, and changes those of his own insti
tuting. He is left to his private direction, though a 
limited being, and subject, like all finite intelli-
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gences, to ignorance and error: even his imperfec~
knowledge he loses; and as a sensible creature, he 
is hurried away by a thousand impetuous pas
sions. Such a being might every instant forget his 
Creator; God has therefore reminded him of his 
duty by the laws of religion. Such a being is liable 
every moment to forget himself; philosophy has 
provided against this by the laws of morality. 
Formed to live in society, he might forget his fel
low-creatures; legislators have therefore by politi
cal and civil laws confined him to his duty. 

Montesquieu, Spirit of Laws, I, 1 

83 What a pitiful, what a sorry thing to have said 
that animals are machines bereft of under
standing and feeling, which perform their opera
tions always in the same way, which learn noth
ing, perfect nothing, etc.! 

What! that bird which makes its nest in a semi
circle when it is attaching it to a wall, which 
builds it in a quarter circle when it is in an angle, 
and in a circle upon a tree; that bird acts always 
in the same way? That hunting-dog which you 
have disciplined for three months, does it not 
know more at the end of this time than it knew 
before your lessons? Does the canary to which you 
teach a tune repeat it at once? do you not spend a 
considerable time in teaching it? have you not 
seen that it has made a mistake and that it cor
rects itself? 

Is it because I speak to you, that you judge that 
I have feeling, memory, ideas? Well, I do not 
speak to you; you see me going home looking dis
consolate, seeking a paper anxiously, opening the 
desk where I remember having shut it, finding it, 
reading it joyfully. You judge that I have experi
enced the feeling of distress and that of pleasure, 
that I have memory and understanding. 

Bring the same judgment to bear on this dog 
which has lost its master, which has sought him on 
every road with sorrowful cries, which enters the 
house agitated, uneasy, which goes down the 
stairs, up the stairs, from room to room, which at 
last finds in his study the master it loves, and 
which shows him its joy by its cries of delight, by 
its leaps, by its caresses. 

Voltaire, Philosophical Dictionary: Animals 

84 Every animal has ideas, since it has senses; it even 
combines those ideas in a certain degree; and it is 
only in degree that man differs, in this respect, 
from the brute. Some philosophers have even 
maintained that there is a greater difference be
tween one man and another than between some 
men and some beasts. It is not, therefore, so much 
the understanding that constitutes the specific dif
ference between the man and the brute, as the 
human quality of free-agency. Nature lays her 
commands on every animal, and the brute obeys 
her voice. Man receives the same impulsion, but 

at the same time knows himself at liberty to ac
quiesce or resist: and it is particularly in his con
sciousness of this liberty that the spirituality of his 
soul is displayed. For physics may explain, in 
some measure, the mechanism of the senses and 
the formation of ideas; but in the power of willing 
or rather of choosing, and in the feeling of this 
power, nothing is to be found but acts which are 
purely spiritual and wholly inexplicable by the 
laws of mechanism. 

Rousseau, Origin of Inequality, I 

85 Oh, man! live your own life and you will no lon
ger be wretched. Keep to your appointed place in 
the order of nature and nothing can tear you from 
it. Do not kick against the stern law of necessity. 
. . . Your freedom and your power extend as far 
and no further than your natural strength; any
thing more is but slavery, deceit, and trickery. 

Rousseau, Emile, II 

86 Boswell. "He [Harris] says plain things in a formal 
and abstract way, to be sure: but his method is 
good: for to have clear notions upon any subject, 
we must have recourse to analytick arrangement." 
Johnson. "Sir, it is what everybody does, whether 
they will or no. But sometimes things may be 
made darker by definition. I see a cow, I define 
her, Animal quadrupes ruminans cornutum. But a goat 
ruminates, and a cow may have no horns. Cow is 
plainer." Boswell. "I think Dr. Franklin's defini
tion of Man a good one-'A tool-making ani
mal.'" Johnson. "But many a man never made a 
tool; and suppose a man without arms, he could 
not make a tool." 

Boswell, Life of Johnson (Apr. 7, 1778) 

87 Nobody ever saw a dog make a fair and deliberate 
exchange of one bone for another with another 
dog. Nobody ever saw one animal by its gestures 
and natural cries signify to another, this is mine, 
that yours; I am willing to give this for that. 
When an animal wants to obtain something either 
of a man or of another animal, it has no other 
means of persuasion but to gain the favour of 
those whose service it requires. A puppy fawns 
upon its dam, and a spaniel endeavours by a 
thousand attractions to engage the attention of its 
master who is at dinner, when it wants to be fed 
by him. Man sometimes uses the same arts with 
his brethren, and when he has no other means of 
engaging them to act according to his inclina
tions, endeavours by every servile and fawning at
tention to obtain their good will. 

Adam Smith, Wealth of Nations, I, 2 

88 Man and generally any rational being exists as an 
end in himself, not mere(y as a means to be arbitrari
ly used by this or that will, but in all his actions, 
whether they concern himself or other rational 

I 
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beings, must be ahvays regarded at the same time 
as an end. 

Kant, Fundamental Principles of the 
Metapkysic of Morals, n 

89 Man is a being who, as belonging to the world of 
sense, has wants, and so far his reason has an of
fice which it cannot refuse, namely, to attend to 
the interest of his sensible nature, and to form 
practical maxims, even with a view to the happi
ness of this life, and if possible even to that of a 
future. But he is not so completely an animal as to 
be indifferent to what reason says on its own ac
count, and to use it merely as an instrument for 
the satisfaction of his wants as a sensible being. 
For the possession of reason would not raise his 
worth above that of the brutes, if it is to serve him 
only for the same purpose that instinct serves in 
them; it would in that case be only a particular 
method which nature had employed to equip man 
for the same ends for which it has qualified brutes, 
without qualifying him for any higher purpose. 

Kant, Critique of Practical Reason, 
Pt. I, X, 2 

90 If we go through the whole of nature, we do not 
find in it, as nature, any being capable of laying 
claim to the distinction of being the final end of 
creation. In fact it may even be proved a priori 
that what might do perhaps as an ultimate end for 
nature, endowing it with any conceivable qual
ities or properties we choose, could nevertheless in 
its character of a natural thing never be a final 
end. 

Looking to the vegetable kingdom, we might at 
first be induced by the boundless fertility with 
which it spreads itself abroad upon almost every 
soil to think that it should be regarded as a mere 
product of the mechanism which nature displays 
in its formations in the mineral kingdom. But a 
more intimate knowledge of its indescribably wise 
organization precludes us from entertaining this 
view, and drives us to ask: For what purpose do 
these forms of life exist? Suppose we reply: For the 
animal kingdom, which is thus provided with the 
means of sustenance, so that it has been enabled 
to spread over the face of the earth in such a ma
nifold variety of genera. The question again aris
es: For what purpose then do these herbivora ex
ist? The answer would be something like this: For 
the carnivora, which are only able to live on what 
itself has animal life. At last we get down to the 
question: What is the end and purpose of these 
and all the preceding natural kingdoms? For 
man, we say, and the multifarious uses to which 
his intelligence teaches him to put all these forms 
of life. He is the ultimate end of creation here 
upon earth, because he is the one and only being 
upon it that is able to form a conception of ends 
and, from an aggregate of things purposively fash
ioned, to construct by the aid of his reason a sys-

tem of ends. 
Kant, Critique of TeleologIcal Judgement, 82 

91 There is a judgement which even the commonest 
understanding finds irresistible when it reflects 
upon the existence of the things in the world and 
the real existence of the world itself. It is the ver
dict that all the manifold forms of life, co-ordinat
ed though they may be with the greatest art and 
concatenated with the utmost variety of final ad
aptations, and even the entire complex that em
braces their numerous systems, incorrectly called 
worlds, would all exist for nothing, if man, or ra
tional beings of some sort, were not to be found in 
their midst. Without man, in other words, the 
whole of creation would be a mere wilderness, a 
thing in vain, and have no final end. 

Kant, Critique of Teleological Judgement, 86 

92 If there is to be a final end at all, which reason 
must assign a pn'ori, then it can only be man-or 
any rational being in the world-subject to moral 
laws. For-and this is the verdict of everyone-if 
the world only consisted of lifeless beings, or even 
consisted partly of living, but yet irrational beings, 
the existence of such a world would have no worth 
whatever, because there would exist in it no being 
with the least conception of what worth is. 

Kant, Critique of Teleological Judgement, 87 

93 Mephistopheles. Since you, 0 Lord, once more draw 
near 

And ask how all is getting on, and you 
Were ever well content to see me here, 
You see me also midst your retinue. 
Forgive, fine speeches f can never make, 
Though all the circle look on me with scorn; 
Pathos from me would make your sides with 

laughter shake, 
Had you not laughter long ago forsworn. 
Of suns and worlds I've naught to say worth men

tion. 
How men torment them claims my whole atten

tion. 
Earth's little god retains his same old stamp and 

ways 
And is as singular as on the first of days. 
A little better would he live, poor wight, 
Had you not given him that gleam of heavenly 

light. 
He calls it Reason, only to pollute 
Its use by being brutaler than any brute. 
It seems to me, if you'll allow, Your Grace, 
He's like a grasshopper, that long-legged race 
That's made to fly and flying spring 
And in the grass to sing the same old thing. 
If in the grass he always were reposing! 
But in each filthy heap he keeps on nosing. 

Goethe, Faust, Prologue in Heaven, 271 

94 If a ma~. is not rising upwards to be an angel, 
depend upon it, 'he is sinking downwards to be a 



1.1. Man in the Universe I 17 

devil. He cannot stop at the beast. The most sav
age of men are not beasts; they are worse, a great 
deal worse. 

Coleridge, Table Talk (Aug. 30, 1833) 

95 Oh, man! thou feeble tenant of an hour, 
Debased by slavery, or corrupt by power, 
Who knows thee well must quit thee with disgust, 
Degraded mass of animated dust! 
Thy love is lust, thy friendship all a cheat, 
Thy smiles hypocrisy, thy words deceit! 
By nature vile, ennobled but by name, 
Each kindred brute might bid thee blush for 

shame. 
Byron, Inscription on the 

Monument of a Newfoundland Dog 

96 The lower animals are the truly incomprehensi
ble. A man cannot by imagination or conception 
enter into the nature of a dog, whatever resem
blance he himself might have to it; it remains 
something altogether alien to him. 

Hegel, Philosophy of History, Pt. I, In, 3 

97 Man, finite when regarded for himself, is yet at the 
same time the image of God and a fountain of 
infinity in himself. He is the object of his own exis
tence-has in himself an infinite value, an eternal 
destiny. 

Hegel, Philosophy of History, Pt. III, In, 2 

98 One might say with truth, Mankind are the devils 
of the earth, and the' animals the souls they tor
ment. 

Schopenhauer, Christian System 

99 Man is at bottom a wild and terrible animal. We 
know him only as what we call civilization has 
tamed and trained him; hence we are alarmed by 
the occasional breaking out of his true nature. But 
whenever the locks and chains of law and order 
are cast off, and anarchy comes in, he shows him
self for what he really is. 

Schopenhauer, Parerga und Paralipomena, II 

100 A man is a god in ruin. 
Emerson, Nature, VIn 

101 Not in nature but in man is all the beauty and 
worth he sees. The world is very empty, and is 
indebted to this gilding, exalting soul for all its 
pride. 

Emerson, Spiritual Laws 

102 Man is the end of nature; nothing so easily orga
nizes itself in every part of the universe as he; no 
moss, no lichen is so easily born; and he takes 
along with him and puts out from himself the 
whole apparatus of society and condition extem
pore, as an army encamps in a desert, and where 
all was just now blowing sand, creates a white city 
in an hour, a government, a market, a place for 

feasting, for conversation, and for love. 
Emerson, The Conservative 

103 Men may seem detestable as joint-stock compa
nies and nations; knaves, fools, and murderers 
there may be; men may have mean and meagre 
faces; but man, in the ideal, is so noble and so 
sparkling, such a grand and glowing creature, 
that over any ignominious blemish in him all his 
fellows should run to throw their costliest robes. 
That immaculate manliness we feel within our
selves-so far within us, that it remains intact 
though all the ou ter character seem gone-bleeds 
with keenest anguish at the undraped spectacle of 
a valour-ruined man. Nor can piety itself, at such 
a shameful sight, completely stifle her upbraidings 
against the permitting stars. But this august digni
ty I treat of, is not the dignity of kings and robes, 
but that abounding dignity which has no robed 
investiture. Thou shalt see it shining in the arm 
that wields a pick or drives a spike; that demo
cratic dignity which, on aU hands, radiates with
out end! from God Himself! The great God abso
lute! The centre and circumference of all 
democracy! His omnipresence, our divine equali
ty! 

Melville, Moby Dick, XXVI 

104 There is no folly of the beasts of the earth which is 
not infinitely outdone by the madness of men. 

Melville, Moby Dick, LXXXVn 

105 Man's capacities have never been measured; nor 
are ~e to judge of what he can do by any prece
dents, so little has been tried. 

Thoreau, Walden: Economy 

106 We are conscious of an animal in us, which awak
ens in proportion as our higher nature slumbers. 
It is reptile and sensual, and perhaps cannot be 
wholly expelled; like the worms which, even in 
life and health, occupy our bodies. Possibly we 
may withdraw from it, but never change its na
ture. I fear that it may enjoy a certain health of its 
own; that we may be well, yet not pure. The other 
day I picked up the lower jaw of a hog, with white 
and sound teeth and tusks, which suggested that 
there was an animal health and vigor distinct 
from the spiritual. This creature succeeded by 
other means than temperance and purity. 'That 
in which men differ from brute beasts,' says Men
cius, 'is a thing very inconsiderable; the common 
herd lose it very soon; superior men preserve it 
carefully.' Who knows what sort of life would re
sult if we had attained to purity? If I knew so wise 
a man as could teach me purity I would go to seek 
him forthwith. 'A command over our passions, 
and over the external senses of the body, and good 
acts, are declared by the Ved to be indispensable 
in the mind's approximation to God.' Yet the spir
it can for the time pervade and control every 
member and function of the body, and transmute 
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what in form is the grossest sensuality into purity 
and devotion. The generative energy, which, 
when we are loose, dissipates and makes us un
clean, when we are continent invigorates and in
spires us. Chastity is the flowering of man; and 
what are called Genius, Heroism, Holiness, and 
the like, are but various fruits which succeed it. 
Man flows at once to God when the channel of 
purity is open. By turns our purity inspires and 
our impurity casts us down. He is blessed who is 
assured that the animal is dying out in him day by 
day, and the divine being established. Perhaps 
there is none but has cause for shame on account 
of the inferior and brutish nature to which he is 
allied. I fear that we are such gods or demigods 
only as fauns and satyrs, the divine allied to 
beasts, the creatures of appetite, and that, to some 
extent, our very life is our disgrace. 

Thoreau, Walden: Higher Laws 

107 I think I could turn and live with animals, they're 
so placid and self-contain'd, 

I stand and look at them long and long. 

They do not sweat and whine about their condi
tion, 

They do not lie awake in the dark and weep for 
their sins, 

They do not make me sick discussing their duty to 
God, 

Not one is dissatisfied, not one is demented with 
the mania of owning things, 

Not one kneels to another, nor to his kind that 
lived thousands of years ago, 

Not one is respectable or unhappy over the whole 
earth. 

Whitman, Song of Myself, xxxn 

108 Man in the rudest state in which he now exists is 
the most dominant animal that has ever appeared 
on this earth. He has spread more widely than 
any other highly organised form: and all others 
have yielded before him. He manifestly owes this 
immense superiority to his intellectual faculties, to 
his social habits, which lead him to aid and de
fend his fellows, and to his corporeal structure. 
The supreme importance of these characters has 
been proved by the final arbitrament of the battle 
for life. Through his powers of intellect, articulat~' 
language has been evolved; and on this his won
derful advancement has mainly depended. . . . 
He has invented and is able to use various weap
ons, tools, traps, etc., with which he defends him
self, kills or catches prey, and otherwise obtains 
food. He has made rafts or canoes for fishing or 
crossing over to neighbouring fertile islands. He 
has discovered the art of malcing fire, by which 
hard and stringy roots can be rendered digestible, 
and poisonous roots or herbs innocuous. This dis
covery of fire, probably the greatest ever made by 
man, excepting language, dates from before the 

dawn of history. These several inventions, by 
which man in the rudest state has become so pre
eminent, are the direct results of the development 
of his powers of observation, memory, curiosity, 
imagination, and reason. 

Darwin, Descent of Man, I, 2 

109 Most of the more complex emotions are common 
to the higher animals and ourselves. Every one 
has seen how jealous a dog is of his master's affec
tion, if lavished on any other creature; and I have 
observed the same fact with monkeys. This shews 
that animals not only love, but have desire to be 
loved. Animals manifestly feel emulation. They 
love approbation or praise; and a dog carrying a 
basket for his master exhibits in a high degree 
self-complacency or pride. There can, I think, be 
no doubt that a dog feels shame, as distinct from 
fear, and something very like modesty when beg
ging too often for food. A great dog scorns the 
snarling of a little dog, and this may be called 
magnanimity. Several observers have stated that 
monkeys certainly dislike being laughed at; and 
they sometimes invent imaginary offences. . . . 
Dogs shew what may be fairly called a sense of 
humour, as distinct from mere play; if a bit of 
stick or other such object be thrown to one, he will 
often carry it away for a short distance; and then 
squatting down with it on the ground close before 
'him, will wait until his master comes quite close to 
take it away. The dog will then seize it and rush 
away in triumph, repeating the same manreuvre, 
and evidently enjoying the practical joke. 

Darwin, Descent of Man, I, 3 

110 There can be no doubt that the difference be
tween the mind ~f the lowest man and that of the 
highest animal is immense. An anthropomorp
hous ape, if he could take a dispassionate view of 
his own case, would admit that though he could 
form an artful plan to plunder a garden-though 
he could use stones for fighting or for breaking 
open nuts, yet that the thought of fashioning a 
stone into a tool was quite beyond his scope. Still 
less, as he would admit, could he follow out a 
train of metaphysical reasoning, or solve a mathe
matical problem, or reflect on God, or admire a 
grand natural scene. Some apes, however, ,would 
probably declare that they could and did admire 
the beauty of the coloured skin and fur of their 
partners in marriage. They would admit, that 
though they could make other apes understand by 
cries some of their perceptions and simpler wants, 
the notion of expressing definite ideas by definite 
sounds had never crossed their minds. They might 
insist that they were ready to aid their fellow-apes 
of the same troop in many ways, to risk their lives 
for them, and to take charge of their orphans; but 
they would be forced to acknowledge that disin
terested love for all living creatures, the most no
ble attribute of man, was quite beyond their com-
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prehension. Nevertheless the difference in mind 
between man and the higher animals, great as it 
is, certainly is one of degree and not of kind. 

Darwin, Descent of Man, I, 4 

111 The great break in the organic chain between 
man and his nearest allies, which cannot be 
bridged over by any extinct or living species, has 
often been advanced as a grave objection to the 
belief that man is descended from some lower 
form; but this objection will not appear of much 
weight to those who, from general reasons, believe 
in the general principle of evolution. Breaks often 
occur in all parts of the series, some being wide, 
sharp and defined, otners less so in various de
grees; as between the orang and its nearest 
allies-between the Tarsius and the other Lemu
rid::e-between the elephant, and in a inore strik
ing manner between the Ornithorhynchus or 
Echidna, and all other mammals. But these 
breaks depend merely on the number of related 
forms which have become extinct. At some future 
period, not very distant as measured by centuries, 
the civilised races of man will almost certainly ex
terminate, and replace, the savage races through-o 
out the world. At the same time the anthropo
°morphous apes, as Professor Schaaffhausen has 
remarked, will no doubt be exterminated. The 
break between man and his nearest allies will 
then be wider, for it will intervene between man 
in a more civilised state, as we may hope, even 
than the Caucasian, and some ape as low as a 
baboon, instead of as now between the negro or 
Australian and the gorilla. 

Darwin, Descent of Man, I, 6 

112 Man may be excused for feeling some pride at 
having risen, though not through his own exer
tions, to the very summit of the organic scale; and 
the fact of his having thus risen, instead of having 
been aboriginally placed there, may give him 
hope for a still higher destiny in the distant future. 
But we are not here concerned with hopes or 
fears, only with the truth as far as our reason per
mits us to discover it; and I have given the evi
dence to the best of my ability. We must, however, 
acknowledge, as it seems to me, that man with all 
his noble qualities, with sympathy wlJ.ich feels for 
the most debased, with benevolence which ex
tends not only to other men but to the humblest 
living creature, with his god-like intellect which 
has penetrated into the movements and constitu
tion of the solar system-with all these exalted 
powers-Man still bears in his bodily frame the 
indelible stamp of -his lowly origin. 

Darwin, Descent of Man, III, 21 

113 The question of questions for mankind-the prob
lem which underlies all others, and is more deeply 
interesting than any other-is the ascertainment 
of the place which man occupies in nature and of 

his relations to the universe oi things. Whence our 
race has come; what are the limits of our power 
over nature, and of nature's power over us; to 
what goa! we are tending; are the problems which 
present themselves anew and with undiminished 
interest to every man born into the world. 

T. H. Huxley, Relations of 
Man to the Lower Animals 

114 . Our reverence for the nobility of manhood will 
not be lessened by the knowledge that man is, in 
substance and in structure, one with the brutes; 
for, he alone possesses the marvellous endowment 
of intelligible and rational speech, whereby, in the 
secular period of his existence, he has slowly accu
mulated and organized the experience which is 
almost wholly lost with the cessation of every indi
vidual life in other animals; so that, now, he 
stands raised upon it as on a mountain top, far 
above the level of his humble fellows, and trans
figured from his grosser nature by reflecting, here 
and there, a ray from the infinite source of truth. 

T. H. Huxley, Relations of 
Man to the Lower Animals 

115 Man is in the most literal sense of the word a zoon 
politilcon, not only a social animal, but an animal 
which can develop into an individual only in soci
ety. 

Marx, Contribution to the Criticism of 
Political Economy, Appendix, 1 

116 Human nature is not a machine to be built after a 
model, and set to do elcactly the work prescribed 
for it, but a tree, which requires to grow and de
velop itself on all sides, according to the tendency 
of the inward forces which make it ,a living thing. 

Mill, On Liberty, III 

117 0 man, strange composite of Heaven and earth! 
Majesty dwarf'd to baseness! fragrant flower 

Running to poisonous seed! and seeming worth 
Cloaking corruption! weakness mastering 

power! 
Newman, The Dream of Gerontius 

118 A bee settling on a flower has stung a child. And 
the child is afraid of bees and declares that bees 
exist to sting people. A poet admires the bee suck
ing from the chalice of a flower and says it exists 
to suck the fragrance of flowers. A beekeeper, 
seeing the bee collect pollen from flowers and car
ry it to the hive, says that it exists to gather honey. 
Another beekeeper who has studied the life of the 
hive more closely says that the bee gathers pollen 
dust to feed the young bees and rear a queen, and 
that it exists to perpetuate its race. A botanist no
tices that the bee flying with the pollen of a male 
flower to a pistil fertilizes the latter, and sees in 
this the purpose of the bee's existence. Another, 
observing the migration of plants, notices that the 
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bee helps in this work, and may say that in this 
lies the purpose of the bee. But the ultimate pur
pose of the bee is not exhausted by the first, the 
second. or any of the processes the human mind 
can discern. The higher the human intellect rises 
in the discovery of these purposes, the more ob
vious it becomes that the ultimate purpose is be
yond our comprehension. 

All that is accessible to man is the relation of 
the life of the bee to other manifestations of life. 
And so it is with the purpose of historic characters 
and nations. 

Tolstoy, War and Peace, I Epilogue, IV 

119 To imagine a man perfectly free and not subject 
to the law of inevitability, we must imagine him 
all alone, beyond space, beyond time, and free from de
pendence on cause. 

Tolstoy, War and Peace, II Epilogue, X 

120 Man is the only animal that blushes. Or needs to. 
Mark Twain, Pudd'nhead Wilson's 

New Calendar, xxvn 

121 I'm quite sure that. . . I have no race prejudices, 
and I think I have no color prejudices nor creed 
prejudices. Indeed, I know it. I can stand any so
ciety. All I care to know is that a man is a human 
being-that IS enough for me; he can't be any 
worse. 

Mark Twain, Concerning the Jews 

122 Man is absolutely not the crown of creation: every 
creature stands beside him at the same stage of 
perfection. 

Nietzsche, Antichrist, XIV 

123 Man is a rope stretched between the animal and 
the Superman-a rope over an abyss. 

Nietzsche, Thus Spake Zarathustra, Prologue, 4 

124 The earth, said he, hath a skin; and this skin hath 
diseases. One of these diseases, for example, is 
called "man." 

Nietzsche, Thus Spake Zarathustra, II, 40 

125 Man is born with a tendency to do more things 
than he has ready-made arrangements for in his 
nerve-centres. Most of the performances of other 
animals are automatic. But in him the number of 
them is so enormous, that most of them must be 
the fruit of painful study. If practice did not make 
perfect, nor habit economize the expense of ner
vous and muscular energy, he would therefore be 
in a sorry plight. 

William James, Psychology, IV 

126 The whole story of our dealings with the lower 
wild animals is the history of our taking advan
tage of the way in which they judge of everything 
by its mere label, as it were, so as to ensnare or kill 

them. Nature, in them, has left matters in this 
rough way, and made them act always in the man
ner which would be oftenest right. There are more 
worms unattached to hooks than impaled upon 
them; therefore, on the whole, says Nature to her 
fishy children, bite at every worm and take your 
chances. But as her children get higher, and their 
lives more precious, she reduces the risks. Since 
what seems to be the same object may be now a 
genuine food and now a bait; since in gregarious 
species each individual may prove to be either the 
friend or the rival, according to the circumstances, 
of another; since any entirely unknown object 
may be fraught with weal or woe, Nature implants 
contrary impulses to act on many classes of things, and 
leaves it to slight alterations in the conditions of 
the individual case to decide which impulse shall 
carry the day. Thus, greediness and suspicion, cu
riosity and timidity, coyness and desire, bashful
ness and vanity, sociability and pugnacity, seem 
to shoot over into each other as quickly, and to 
remain in as unstable equilibrium, in the higher 
birds and mammals as in man. They are all im
pulses, congenital, blind at first, and productive of 
motor reactions of a rigorously determinate sort. 
Each one of them, then, is an instinct, as instincts are 
commonly defined. But they contradict each other
"experience" in each particular opportunity of 
application usually deciding the issue. The animal 
that exhibits them loses the "instinctive" demeanor and 
appears to lead a life of hesitation and choice, an 
in tellectual life; not, however, because he has no in
stincts-rather because he has so many that they block each 
other's path. 

William James, Psychology, XXIV 

127 In many respects man is the most ruthlessly fero
cious of beasts. As with all gregarious animals, 
"two souls," as Faust says, "dwell within his 
breast," the one of sociability and helpfulness, the 
other of jealousy and antagonism to his mates. 
Though in a general way he cannot live without 
them, yet, as regards certain individuals, it often 
falls out that he cannot live with them either. 
Constrained to be a member of a tribe, he still has 
a right to decide, as far as in him lies, of which 
other members the tribe shall consist. Killing off a 
few obnoxious ones may often better the chances 
of those that remain. And killing off a neighbor
ing tribe from whom no good thing comes, but 
only competition, may materially better the lot of 
the whole tribe. Hence the gory cradle, the bellum 
omnium contra omnes, in which our race was reared; 
hence the fickleness of human ties, the ease with 
which the foe of yesterda-y becomes the ally of to
day, the friend of to-day the enemy of to-morrow; 
hence the fact that we, the lineal representatives 
of the successful enactors of one scene of slaughter 
after another, must, whatever more pacific virtues 
we may also possess, still carry about with us, 
ready at any moment to burst into flame, the 
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smouldering and SInister traits of character by 
means of which they lived through so many mas
sacres, harming others, but themselves unharmed. 

William James, Psychology, XXIV 

128 Man is simply the most. formidable of all the 
beasts of prey, and, indeed, the only one that 
preys systematically on its own species. 

William James, Remarks at the 
Peace Banquet (Oct. 7, 1904) 

129 The rich are instinctively crying "Let us eat and 
drink; for tomorrow we die," and the poor, "How 
long, 0 Lord, how long?" But the pitiless reply 
still is that God helps those who help themselves. 
This does not mean that if Man cannot· find the 
remedy no remedy will be found. The power that 
produced Man when the monkey was not up to 
the mark, can produce a higher creature than 
Man if Man does not come up to the mark. What 
it means is that if Man is to be saved, Man must 
save himself. There seems no compelling reason 
why he should be saved. He is by no means an 
ideal creature. At his present best many of his 
ways are so unpleasant that they are unmentiona
ble in polite society, and so painful that he is com
pelled to pretend that pain·is often a good. Nature 
holds no brief for the human experiment: it must 
stand or fall by its results. If Man will not serve, 
Nature will try another experiment. 

Shaw, Back to Methuselah, Pref. 

130 Man differs from the lower animals because he 
preserves his past experiences. What happened in 
the past is lived again in memory. About what 
goes on today hangs a cloud of thoughts concern
ing similar things undergone in bygone days. 
With the animals, an experience perishes as it 
happens, and each new doing or suffering stands 
alone. But man lives in a world where each occur
rence is charged with echoes and reminiscences of 
what has gone before, where each event is a re
minder of other things. Hence he lives not, like 
the beasts of the field, in a world of merely physi
cal things but in a world of signs and symbols. A 
stone is not merely hard, a thing into which one 
bumps; but it is a monument of a deceased ances
tor. A flame is not merely something which warms 
or burns, but is a symbol of the enduring life of 

the household, of the abiding source of cheer, 
nourishment and shelter to which man returns 
from his casual wanderings. Instead of being a 
quick fork of fire which may sting and hurt, it is 
the hearth at which one worships and for which 
one fights. And all this which marks the difference 
between bestiality and humanity, between culture 
and merely physical nature, is because man re
members, preserving and recording his experi-
ences. 

Dewey, Reconstruction in Philosophy, I 

131 When a philosopher explains to us that it is rea
son, present in each of us, which constitutes the 
dignity of man . . . we must take care to know 
what we mean. That reason· is the distinguishing 
mark of man no one will deny. That it is a thing 
of superior value, in the sense in which a fine 
work of art is indeed valuable, will also be grant
ed. But we must explain how it is that its orders 
are absolute and why they are obeyed. Reason 
can only put forward reasons, which we are ap
parently always at liberty to counter with other 
reasons. Let us not then merely assert that reason, 
present in each of us, compels our respect and 
commands our obedience by virtue of its para
mount value. We must add that there are, behind 
reason, the men who have made mankind divine, 
and who have thus stamped a divine character on 
reason, which is the essential attribute of man. It 
is these men who draw us towards an ideal society, 
while we yield to the pressure of the real one. 

Bergson, Two Sources 0/ Moraliry 
and R~ligion, I 

132 What is meant here by saying that existence pre
cedes essence? It means that, first of all, man,ex
ists, turns up, appears on the scene, and, only af
terwards, defines· himself. If man, as the 
existentialist conceives him, is indefinable, it is be
cause at first he is nothing. Only afterward will he 
be something, and he himself will have made 
what he will be. Thus, there is no human nature, 
since there is no God to conceive it. Not only is 
man what he conceives himself to be, but he is 
also only what he wills himself to be after this 
thrust toward existence. 

Sartre, Existentialism 
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