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This feeling, when disinterested, and connecting 
itself with the pure idea of duty, and not with 
some particular form of it, or with any of the 
merely accessory circumstances, is the essence of 
Conscience. 

Mill, Utilitarianism, I11 

28 I regard the bad conscience as the serious illness 
which man was bound to contract under the stress 
of the most radical change which he has. ever ex- 
perienced-that change, when he found himself 
finally imprisoned within the pale of society and 
of peace. 

Nietzsche, Genealo~ of Morals, 11, 16 

29 What means does civilization make use of to hold 
in check the aggressiveness that opposes it, to 
make it harmless, perhaps to get rid of it? Some of 
these measures we have already come to know, 
though not yet the one that is apparently the most 
important. We can study it in the evolution of the 
individual. What happens in him to render his 
craving for aggression innocuous? Something very 
curious, that we should never have guessed and 
that yet seems simple enough. The aggressiveness 
is introjected, internalized; in fact, it is sent back 

where it came from, ie., directecl against the ego. 
It is there taken over by a part of the ego that 
distinguishes itself from the rest as a super-ego, 
and now, in the form of conscience, exercises the 
same propensity to harsh aggressiveness against 
the ego that the ego would have liked to enjoy 
against others. The tension between the strict su- 
per-ego and the subordinate ego we call the sense 
dguilt; it manifests itself as the heed for punish- 
ment. Civilization, therefore, obtains the mastery 
over the dangerous love of aggression in individu- 
als by enfeebling and disarming it and setting up 
an institution within their minds to keep watch 
over it, like a garrison in a conquered city. 

Freud, Civilization and Its Disconhts, VII 

30 This increased sensitivity of morals in conse- 
quence of ill-luck has been illustrated by Mark 
Twain in a delicious little story: n e  First Melon I 
ever Stole. This melon, as it happened, was unripe. 
I heard Mark Twain tell the sto* himself in one 
of his lectures. After he had givenout the title, he 
stopped and asked himself in a doubtful way: 
"Was it the first?" This was the Jhole story. 

Freud, Civilization and I& DisGonhts, VII 
I 

9.6 1 Good and Euil 

The terms good and evil are used in other 
contexts than those of ethical or moral dis- 
course. According to Genesis, God surveying 
his creation judged it to be good, very good. 
Similar judgments are made by human art- 
ists, expressing their estimation of the excel- 
lence or perfection of the work produced. In 
this meaning of the word, beauty, excel- 
lence, or perfection represents a goodness in- 
herent in the very being of the thing judged 
good, without regard to its bearing on hu- 
man conduct or its value for human life. 
Such goodness is sometimes called "ontolog- 
ical," in contradistinction to the moral 
goodness of the things that are good for man 
or good in his behavior. It is in this ontologi- 
cal sense that a mouse is said to be more 

good than a pearl, though a pearl is more 
valuable to man. I 

As the reader will find in the quotations 
below, the human good or the good for man 
is sometimes discussed in the singular and 
sometimes spoken of as a class of goods. The 
reader will find passages that consider "the 
Good," or that assert that the only morally 
good thing in the whole world is a good will. 
On the other hand, the reader will find enu- 
merations of the variety of discussions 
of the order of goods and of the relation of 
one good to another, and different classifica- 
tions of goods, such as the threefold division 
of them into external goods, goods of the 
body, and goods of the soul. 

One distinction that is made by the an- 
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I 

cients has great importance for later discus- 
sion. It is the distinction between the real 
and the apparent good. While acknowledg- 
ing that men always regard as good that 
which they in fact desire, Socrates calls at- 
tention to the fact that they can be mistaken 
in their judgment, for what they desire may 
in fact not be good for them or to their ad- 
vantage. It is generally admitted that the 
notion of the good and the notion of the de- 
sirable are correlative, but the question re- 
mains whether we call something good be- 
cause we desire it; or ought to desire it, 
whether we do or not, because it is in fact 
good for us; or both. Fundamental differ- 
ences in the approach to moral philosophy 
emerge from different answers to this ques- 
tion. 

The quotations below touch on many 
other points: whether pleasure is the only 
good or just one of the goods; the goodness 
of God and the problem of the existence of 

evil in the world that He created; our 
knowledge of good and evil and the diremp- 
tion between knowing what is good and 
seeking it; the inherent or natural goodness 
of man and the sources or origin of his pro- 
pensities for evil. Other discussions of the 
theological aspects of this subject will be 
found in Section 20.5 on GOD andjin Section 
20.13 on SIN AND TEMPTATION. Ps)ichological 
aspects of it are treated in Sectibn 4.4 on 
DESIRE and Section 4.7 on PLEASURE AND PAIN; 
and also in Section 5.7 on WILL: FREE CHOICE. 
The reader is also referred to Section 16.6 
on BEAUTY AND THE BEAUTIFUL for the relation 
of goodness to beauty; and to Section 11.2 
on WEALTH AND POVERTY for the economic dis- 
cussion of value and for the consideration of 
economic goods. In this chapter, Section 9.7 
on RIGHT AND WRONG, Section 9.8 on HAPPI- 
NESS, and Section 9.10 on VIRTUE AND VICE 
deal with matters closely related t'o themes 
treated here. I 

1 And God saw every thing that he had made, and, - 
bellold, it was very good. 

Genesis 1 :3 1 

2 So I returned, and considered all the oppressions 
that are done under the sun: and behold the tears 
of such as were oppressed, and they had no com- 
forter; and on the side of their oppressors there 
was power; but they had no comforter. 

Wherefore I praised the dead which are al- 
ready dead more than the living which are yet 
alive. 

Yea, better is he than both they, which hath not 
yet been, who hath not seen the evil work that is 
done under the sun. 

Ecctesiasttzs 4 :  1-3 

3 For all this I considered in my heart even to de- 
clare all this, that the righteous, and the wise, and 
their works, are in the hand of God: no man 
knoweth either love or hatred by all that is before 
them. 

All things come alike to all: there is one event 
to the righteous, and to the wicked; to the good 
and to the clean, and to the unclean; to him that 
sacrificeth, and to him that sacrificeth not: as is 

the good, so is the sinner; and he that swearcth, as 
he that feareth an oath. I 

This is an evil among all things that are done 
under the sun, that there is one event unto all: 
yea, also the heart of the sons of men is full of evil, 
and madness is in their heart while they live, and 
after that they go to the dead. 

EccIesias&s 9: 1-3 

4 PhiIoc~etes. The Gods . . . find their pleasure in 
turning back from Death the rogues and trick- 
sters, but the just and good they are always send- 
ing out of the world. 

Sophocles, ~hilhctetes, 447 

5 Hecuba. Goodness can be taught, 
and any man who knows what goodness is 
knows evil too, because he judges 
from the good. 

Euripides, ~Lcuba, 600 

6 Chorus Leadm I hate all evil men who plot injus- 
tice, 

Then trick it out with subterfuge. I would 
Prefer as friend a good man ignorant 
Than one more clever who is evil too. 1 

Euripides, Ion, 832 
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7 Sonates. The good are like one another, and 
friends to one another; and . . . the bad, as is 
often said of them, are never at  unity with one 
another or with themselves; for they are passion- 
ate and restless, and anything which is at  variance 
and enmity with itself is not likely to be in union 
or harmony with any other thing. 

Plato, Lysis, 214B 

8 Sonates. No man voluntarily pursues evil, or that 
which he thinks to be evil. To  prefer evil to good 
is not in human nature; and when a man is com- 
pelled to choose one of two evils, no one will 
choose the greater when he may have the less. 

Plato, Protagoras, 358B 

9 Meno. Well then, Socrates, virtue, as I take it, is 
when he, who desires the honourable, is able to 
provide it for himself; so the poet says, and I say 

Virtue k the desire of things honourable and the power 
of attaining them. 

Socrates. And does he who desires the honour- 
able also desire the good? 

Men. Certainly. 
SOC. Then are there some who desire the evil 

and others who desire the good? Do not all men, 
my dear sir, desire good? 

Men. I think not. 
Soc. There are some who desire evil? 
Men. Yes. 
SOC. DO YOU mean that they think the evils 

which they desire, to be good; or do they know 
that they are evil and yet desire them? 

Men. Both, I think. 
SOC. And do you really imagine, Meno, that a 

man knows evils to be evils and desires them not- 
withstanding? 

Men. Certainly I do. 
Soc. And desire is of possession? 
Men. Yes, of possession. 
Soc. And does he think that the evils will do 

good to him who possesses them, or does he know 
that they will do him harm? 

Men. There are some who think that the evils 
will do them good, and others who know that they 
will do them harm. 

SOC. And, in your opinion, do those who think 
that they will do them good know that they are 
evils? 

Men. Certainlv not. 
Soc. Is it not obvious that those who are igno- 

rant of their nature do not desire them; but they 
desire what they suppose to be goods although 
they are really evils; and if they are mistaken and 
suppose the evils to be good they really desire 
goods? 

Men. Yes, in that case. 
SOC. Well, and do those who, as you say, desire 

evils, and think that evils are hurtful to the posses- 
sor of them, know that they will be hurt by them? 

Men. They must know it. 
SOG. And must they not suppose d a t  those who 

are hurt are miserable in proportion to the hurt 
which is inflicted upon them? 

Men. How can it be otherwise? 
Soc. But are not the miserable ill-fated? 
Men. Yes, indeed. 
SOG. And does any one desire to be miserable 

and ill-fated? 
Men. I should say not, Socrates. 
SOG. But if there is no one who desires to be 

miserable, there is no one, Meno, who desires evil; 
for what is misery but the desire and possession of 
evil? 

Men. That appears to be the truth, Socrates, 
and I admit that nobody desires evil. 

Soc. And yet, were you not saying just now that 
virtue is the desire and power of attaining good? 

Men. Yes, I did say so. 
SOG. But if this be affirmed, then the desire of 

good is common to all, and one man is no better 
than another in that respect? 

Men. True. 
SOG. And if one man is not better than another 

in desiring good, he must be better in the power of 
attaining it? 

Men. Exactly. 
Soc. Then, according to your definition, virtue 

would appear to be the power of attaining good? 
Men. I entirely approve, Socrates, of the man- 

ner in which you now view this matter. 
SOG. Then let us see whether what you say is 

true from another point of view; for1 very likely 
you may be right. I 

Plato, Meno, 77A 

10 Socrates. God, if he be good, is not the Author of all 
things, as the many assert, but he is the cause of a 
few things only, and not of most things that occur 
to men. For few are the goods of human life, and 
many are the evils, and the good is to be attribut- 
ed to God alone; of the evils the causes are to be 
sought elsewhere, and not in him. . . . That God 
being good is the author of evil to any one is to be 
strenuously denied, and not to be said or sung or 
heard in verse or prose by any one whether old or 
young in any well-ordered commonwealth. 

Plato, Republic, 11, 379B 

1 1  Socrates. No one can deny that all percipient 
beings desire and hunt after good, and are eager 
to catch and have the good about them, and care 
not for the attainment of anything which is not 
accompanied by good. 

Protarchus. That is undeniable. 
Soc. Now let us part off the life of pleasure from 

the life of wisdom, and pass them in review. 
Pro. HOW do you mean? 
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Soc. Let there be no wisdom in the life of plea- these in one, or to one that was made out of the 
sure, nor any pleasure in the life of wisdom, for if union of the two? 
either of them is the chief good, it cannot be sup- Pro. Out of the union, that is, of pleasure with 
posed to want anything, but if either is shown to mind and wisdom? 
want anything, then it cannot really be the chief Soc. Yes, that is the life which I mean. 
good. Pro. There can be no difference of opinion; not 

Pro. Impossible. some but all would surely choose this third rather 
Soc. And will you help us to test these two lives? than either of the other two, and in addition to 
Pro. Certainly. them. 
Soc. Then answer. 
Pro. Ask. 

Soc. But do you see the consequence? 
Pro. T o  be sure I do. The conseauence is. that 

Soc. Would you choose, Protarchus, to live all two out of the three lives which have been pro- 
your life long in the enjoyment of the greatest posed are neither sufficient nor eligible for man or 
pleasures? for animal. 

Pro. Certainly I should. Plato, Philebus, 20B 
SOC. Would you consider that there was still 

anything wanting to you if you had perfect plea- 12 Athenian Stranger. Goods are of two kihds: there are 
sure? human and there are divine goods,~ and the hu- 

Pro. Certainly not. 
SOC. Reflect; would you not want wisdom and 

intelligence and forethought, and similar qual- 
ities? would you not at  any rate want sight? 

Pro. Why should I? Having pleasure I should 
have all things. 

Soc. Living thus, you would always throughout 
your life enjoy the greatest pleasures? 

Pro. I should. 
SOC. But if YOU had neither mind, nor memory, 

nor knowledge, nor true opinion, you would in the 
first place be utterly ignorant of whether you were 
pleased or not, because you would be entirely de- 
void of intelligence. 

Pro. Certainly. 
Soc. And similarly, if you had no memory you 

would not recollect that you had ever been 
pleased, nor would the slightest recollection of the 
pleasure which you feel at  any moment remain 
with you; and if you had no true opinion you 
would not think that you were pleased when you 
were; and if you had no power of calculation :you 
would not be able to calculate on future pleasure, 
and your life would be the life, not of a man, but 
of an oyster or pulmo mannus. Could this be other- 
wise? 

Pro. No. 
SOC. But is such a life eligible? 

L, 

Pro. I cannot answer you, Socrates; the argu- 
ment has taken away from me the power of 
speech. 

Soc. We must keep u p  our spirits;-let us now 
take the life of mind and examine it in turn. 

Pro. And what is this life of mind? 
SOC. I want to know whether anv one of us 

would consent to live, having wisdom and mind 
and knowledge and memory of all things, but 
having no sense of pleasure or pain, and wholly 
unaffected by these and the like feelings? 

Pro. Neither life, Socrates, appears eligible to 
me, or is likely, as I should imagine, to be chosen 
by any one el&. 

Soc. What would you say, Protarchus, to both of 

man hang upon the divine; and the state which 
attains the greater, at  the same time acquires the 
less, or, not having the greater, has neither. Of the 
lesser goods the first is health, the second beauty, 
the third strength, including swiftness in running 
and bodily agility generally, and the fourth is 
wealth. . . . Wisdom is chief and leader of the 
divine class of goods, and next follows temper- 
ance; and from the union of these two with cour- 
age springs justice, and fourth in the scale of vir- 
tue is courage. 

Plato, Lnws, I, 6 3 t A  

13 Athenian Stranger. The goods of which the many 
speak are not really good: first in the catalogue is 
placed health, beauty next, wealth third; and 
then innumerable others, as for example to have a 
keen eye or a quick ear, and in general to have all 
the senses perfect; or, again, to be a tyrant and do 
as you like; and the final consummation of happi- 
ness is to have acquired all these things, and when 
you have acquired them to become at  once im- 
mortal. . . . While to the just and holy all these 
things are the best of possessions, to the unjust 
they are all, including even health, the greatest of 
evils. 

Plato, Laws, 11, 6 6 1 A  

14 Let us . . . state, in view of the fact that all 
knowledge and every pursuit aims a t  some good, 
what it is that we say political science aims at  and 
what is the highest of all goods achievable by ac- 
tion. Verbally there is very general agreement; for 
both the general run of men and people of superi- 
or refinement say that it is happiness, and identify 
living well and doing well with being happy; but 
with regard to what happiness is they differ, and 
the many do not give the same account as the 
wise. For the former think it is some plain and 
obvious thing, like pleasure, wealth, or honour; 
they differ, however, from one another-and often 
even the same man identifies it with different 
things, with health when he is ill, with wealth 
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when he is poor; but, conscious of their ignorance, 
they admire those who proclaim some great ideal 
that is above their comprehension. . . . 

To judge from the lives that men lead, most 
men, and men of the most vulgar type, seem (not 
without some ground) to identify the good, or 
happiness, with pleasure; which is the reason why 
they love the life of enjoyment. For there are, we 
may say, three prominent types of life-that just 
mentioned, the political, and thirdly the contem- 
plative life. Now the mass of mankind are evi- 
dently quite slavish in their tastes, preferring a life 
suitable to beasts. . . . A consideration of the 
prominent types of life shows that people of supe- 
rior refinement and of active disposition identify 
happiness with honour; for this is, roughly spcak- 
ing, the end of the political life. But it seems too 
superficial to be what we are looking for, since it is 
thought to depend on those who bestow honour 
rather than on him who receives it, but the good 
we divine to be something proper to a man and 
not easily taken from him. . . . 

The life of money-making is one undertaken 
under compulsion, and wealth is evidently not the 
good we are seeking; for it is merely useful and for 
the sake of something else. And so one might rath- 
er take the aforenamed objects to be ends; for they 
are loved for themselves. But it is evident that not 
even these are ends; yet many arguments have 
been thrown away in support of them. 

Aristotle, Ethics, 1095a13 

or some one virtue our account is in harmony; for 
to virtue belongs virtuous activity. But it makes, 
perhaps, no small difference whether we place the 
chief good in possession or in use, in state of mind 
or in activity. For the state of mind may exist 
without producing any good result, as in a man 
who is asleep or in some other way quite inactive, 
but the activity cannot; for one who has the activ- 
ity will of necessity be acting, and acting well and 
as in the Olympic Games it is not the most beauti- 
ful and the strongest that are crowned but those 
who compete. . . . So those who act win, and 
rightly win, the noble and good things in life. 

Aristotle, Ethics, 1098b13 

16 It is harder to fight with pleasure than with anger, 
to use Heraclitus' phrase, but both art and virtue 
are always concerned with what is harder; for 
even the good is better when it is harder. 

Aristotle, Ethics, 1 105a8 

17 It is no easy task to be good. For in everything it is 
no easy task to find the middle, e.g. to find the 
middle of a circle is not for every one but for him 
who knows; so, too, any one can get angry-that 
is easy--or give or spend money; but to do this to 
the right person, to the right extent, at the right 
time, with the right motive, and in the right way, 
that is not for every one, nor is it easy; wherefore 
goodness is both rare and laudable and noble. 

Aristotle, Ethics, 1 109a24 

15 Goods have been divided into three classes, and 18 Those who say that the good is the object of wish 
some are described as external, others as relating must admit in consequence that that which the 
to soul or to body; we call those that relate to soul 
most properly and truly goods, and psychical ac- 
tions and activities we class as relating to soul. 
Therefore our account must be sound, at  least ac- 
cording to this view, which is an  old one and 
agreed on by philosophers. I t  is correct also in 
that we identify the end with certain actions and 
activities; for thus it falls among goods of the soul 
and not among external goods. Another belief 
which harmonizes with our account is that the 
happy man lives well and does well; for we have 
practically defined happiness as a sort of good life 
and good action. The characteristics that are 
looked for in happiness seem also, all of them, to 

man who does not choose aright wishes for is not 
an object of wish (for if it is to be so, it must also 
be good; but it was, if it so happened, bad); while 
those who say the apparent good is the object of 
wish must admit that there is no natural object of 
wish, but only what seems good to each man. Now 
different things appear good to different people, 
and, if it so happens, even contrary things. 

If these consequences are unpleasing, are we to 
say that absolutely and in truth the good is the 
object of wish, but for each person the apparent 
good; that that which is in truth an object of wish 
is an object of wish to the good man, while any 
chance thing may be so to the bad man, as in the 

belong to wha t  we have defined happiness as case of bodies also the things that are in truth 
being. For some identify happiness with virtue, wholesome are wholesome for bodies which are in 
some with practical wisdom, others with a kind of good condition, while for those that are diseased 
philosophic wisdom, others with these, or one of 
these, accompanied by pleasure or not without 
pleasure; while others include also external pros- 
perity. Now some of these views have been held by 
many men and men of old, others by a few emi- 
nent persons; and it is not probable that either of 
these should be entirely mistaken, but rather that 
they should be right in a t  least some one respect or 
even in most respects. 

With those who identify happiness with virtue 

other things are wholesome-or bitter or sweet or 
hot or heavy, and so on; since the good man 
judges each class of things rightly, and in each the 
truth appears to him? For each state of character 
has its own ideas of the noble and the pleasant, 
and perhaps the good man differs from others 
most by seeing the truth in each class of things, 
being as it were the norm and measure of them. 
In most things the error seems to be due to plea- 
sure; for it appears a good when it is not. We 
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therefore choose the pleasant as a good, and avoid our greatest pleasures, and our minds are over- 
pain as an evil. come with anxiety. 

Aristotle, Ethics, 1 1 13*17 Cicero, De Finibus, I, 13 

19 Evil destroys even itself, and if it is complete be- 
comes unbearable. 

Aristotle, Ethim, 1 126a12 

20 Those who have done many terrible deeds and 
are hated for their wickedness even shrink from 
life and destroy themselves. And wicked men seek 
for people with whom to spend their days, and 
shun themselves; for they remember many a grev- 
ious deed, and anticipate others like them, when 
they are by themselves, but when they are with 
others they forget. And having nothing lovable in 
them they have no feeling of love to themselves. 
Therefore also such men do not rejoice or grieve 
with themselves; for their soul is rent by faction, 
and one element in it by reason of its wickednas 
grieves when it abstains from certain acts, while 
the other part is pleased, and one draws them this 
way and the other that, as if they were pulling 
them in pieces. If a man cannot at the same time 
be pained and pleased, a t  all events after a short 
time he is pained because he was pleased, and he 
could have wished that these things had not been 
pleasant to him; for bad men are laden with re- 
pentance. 

Therefore the bad man does not seem to be 
amicably disposed even to himself, because there 
is nothing in him to love; so that if to be thus is 
the height of wretchedness, we should strain every 
nerve to avoid wickedness and should endeavour 
to be good; for so and only so can one be either 
friendly to oneself or a friend to another. 

Aristotle, Ethics, 1 166b12 

21 Some think that we are made good by nature, 
others by habituation, others by teaching. 
Nature's part evidently does not depend on us, 
but as a result of some divine causes is present in 
those who are truly fortunate; while argument 
and teaching, we may suspect, are not powerful 
with all men, but the soul of the student must first 
have been cultivated by means of habits for noble 
joy and noble hatred, like earth which is to nour- 
ish the seed. For he who lives as passion directs 
will not hear argument that dissuades him, nor 
understand it if he does; and how can we per- 
suade one in such a state to change his ways? And 
in general passion seems to yield not to argument 
but to force. The character, then, must somehow 
be there already with a kinship to virtue, loving 
what is noble and hating what is base. 

Aristotle, Ethics, 1 179b20 

22 Ignorance of good and evil is the most upsetting 
. factor of human life. Because of mistaken ideas on 

these two matters, we are frequently deprived of 

23 Here [in Happy Groves] patriots live, who, for 
their country's good, 

In fighting fields, were prodigal of blood: 
Priests of unblemish'd lives here make abode 
And poets worthy their inspiring god; 
And searching wits, of more mechanic parts, 
Who grac'd their age with new-invented arts: 
Those who to worth their.bounty did extend, 
And those who knew that bounty to commend. 
The heads of these with holy fillets bound, 
And all their temples were with garlands crown'd. 

Virgil, Aeneid, VI 

24 The most part of us desire what is evil through our 
strangeness to and ignorance of good. 

Plutarch, Artaxemes 

25 What a man applies himself to earnestly, that he 
naturally loves. Do men then apply themselves 
earnestly to the things which are bad? By no 
means. Well, do they apply themselves to things 
which in no way concern themselves? Not to these 
either. It remains, then, that they employ them- 
selves earnestly only about things which are good; 
and if they are earnestly employed about things, 
they love such things also. 

Epictetus, Discourses, 11, 22 

26 The business of the wise and good man is to use 
appearances conformably to nature: and as it is 
the nature of every soul to assent to the truth, to 
dissent from the false, and to remain in suspense 
as to that which is uncertain; so it is its nature to 
be moved toward the desire of the good, and to 
aversion from the evil; and with respect to that 
which is neither good nor bad it feels indifferent. 
For as the money-changer is not allowed to reject 
Caesar's coin, nor the seller of herbs, but if you 
show the coin, whether he chooses or not, he must 
give up what is sold for the coin; so it is also in the 
matter of the soul. When the good appears, it im- 
mediately attracts to itself; the evil repels from 
itself. But the soul will never reject the manifest 
appearance of the good, any more than persons 
will reject Caesar's coin. 

Epictetus, Discourses, 111, 3 

27 Seek not the good in things external; seek it in 
yourselves: if you do not, you will not find it. 

Epictetus, Discourses, 111, 24 

28 As a mark is not set up for the sake of missing the 
aim, so neither does the nature of evil exist in the 
world. 

Epictetus, Encheiridion, XXVII 

29 Nothing is evil which is according to nature. 
Marcus Aurelius, Meditations, 11, 17 
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30 It is a ridiculous thing f0r.a man not to fly from 
his own badness, which is indeed. possible, but to 
fly from other men's badness, which is impossible. 

Marcus Aurelius, Meditations, VII, 7 1 

31 No longer talk a t  all about the kind of man that a 
good man ought tobe, but be such. 

Marcus Aurelius, Meditahbns, XI 16 

32 Health and freedom from pain; which of these has 
any great charm? As long as we possess them, we 
set no store upon them. Anything which, present, 
has no charm and adds nothing to happiness, 
which when lacking is desired because of the pres- 
ence of an annoying opposite, may reasonably be 
called a necessity but not a Good. 

Plotinus, First Ennead, IV, 6 

33 As necessarily as there is Something after the 
First, so necessarily there is a Last: this Last is 
Matter, the thing which has no residue of good in 
it: here is the necessity of Evil. 

Plotinus, First Ennead VIII, 7 

34 The light streaming from the Soul is dulled, is 
weakened, as it mixes with Matter which offers 
Birth to the Soul, providing the means by which it 
enters into generation, impossible to it if no recipi- 
ent were at hand. 

This is the fall of the Soul, this entry into Mat- 
ter: thence its weakness: not all the faculties of its 
being retain free play, for Matter hinders their 
manifestation; it encroaches upon the Soul's terri- 
tory and, as it were, crushes the Soul back; and it 
turns to evil all that it has stolen, until the Soul 
finds strength to advance again. 

Thus the cause, a t  once, of the weakness of Soul 
and of all its evil is Matter. 

Plotinus, First Ennead, VIII, 11 

35 Each several thing must be a separate thing; there 
must be acts and thoughts that are our own; the 
good and evil done by each human being must be 
his own; and it is quite certain that we must not 
lay any vileness to the charge of the All. 

Plotinus, Third Ennead, I, 4 

36 This Universe is good not when the individual is a 
stone, but when everyone throws in his own voice 
towards a total harmony, singing out a life-thin, 
harsh, imperfect, though it be. 

Plotinus, Third Ennead, 11, 17 

37 If we do not possess good, we cannot bestow it; 
nor can we ever purvey any good thing to one 
that has no power of receiving good. 

Plotinus, Fourth Ennead, IV, 45 

38 To the lowest of things the good is its immediate 
higher; each step represents the good to what 
stands lower so long as the movement does not 

tend awry but advances continuously towards the 
superior: thus there is a halt at the Ultimate, be- 
yond which no ascent is possible: that is, the First 
Good, the authentic, thesupremely sovereign, the 
source of good to the rest of things. 

Matter would have Forming-Idea for its good, 
since, were it conscious, it would welcome that; 
body would look to soul, without which it could 
not be or endure; soul must look to virtue; still 
higher stands Intellectual-Principle; above that 
again is the principle we call the Primal. Each of 
these progressive priors must have act upon those 
minors to which they are, respectively, the good: 
some will confer order and place, others life, 
others wisdom and the good life. 

Plotinus, Sixth Ennead, VII, 25 

39 It was by Your gift that I desired what You gave 
and no more, by Your gift that those who suckled 
me willed to give me what You had given them: 
for it was by the love implanted in them by You 
that they gave so willingly that milk which by 
Your gift flowed in the breasts. It was a good for 
them ;hat I received good from them, though I 
received it not from them but only through them: 
since all good things are from You, 0 God. 

Augustine, Confessions, I, 6 

40 In goodness of will is our peace. 
Augustine, Confessions, XIII, 9 

41 Though good and bad men suffer alike, we must 
not suppose that there is no difference between 
the men themselves, because there is no difference 
in what they both suffer. For even in the likeness 
of the sufferings, there remains an unlikeness in 
the sufferers; and though exposed to the same an- 
guish, virtue and vice are not the same thing. For 
as the same fire causes gold to glow brightly, and 
chaff to smoke; and under the same flail the straw 
is beaten small, while the grain is cleansed; and as 
the lees are not mixed with the oil, though 
squeezed out of the vat by the same pressure, so 
the same violence of affliction proves, purges, clar- 
ifies the good, but damns, ruins, exterminates the 
wicked. 

Augustine, Ciy of God, I, 8 

42 According to the utility each man finds in a thing, 
there are various standards of value, so that it 
comes to pass that we prefer some things that have 
no sensation to some sentient beings. And so 
strong is this preference, that, had we the power, 
we would abolish the latter from nature altogeth- 
er, whether in ignorance of the place they hold in 
nature, or, though, we know it, sacrificing them to 
our own convenience. Who, for example, would 
not rather have bread in his house than mice, gold 
than fleas? But there is little to wonder at in this, 
seeing that even when valued by men themselves 
(whose nature is certainly of the highest dignity), 



590 1 Chapter 9. Ethics 

more is often given for a horse than for a slave, for 
a jewel than for a maid. Thus the reason of one 
contemplating nature prompts very different 
judgments from those dictated by the necessity of 
the needy, or the desire of the voluptuous; for the 
former considers what value a thing in itself has in 
the scale of creation, while necessity considers how 
it meets its need. 

Augustine, Cify of God, XI, 16 

43 God, the author of natures, not of vices, created 
man upright; but man, being of his own will cor- 
rupted and justly condemned, begot corrupted 
and condemned children. For we all were in that 
one man, since we all were that one man, who fell 
into sin by the woman who was made from him 
before the sin. . . . And thus, from the bad use of 
free will, there originated the whole train of evil, 
which, with its concatenation of miseries, convoys 
the human race from its depraved origin, as from 
a corrupt root, on to the destruction of the second 
death, which has no end, those only being except- 
ed who are freed by the grace of God. 

Augustine, City of God, XIII, 14 

44 The possession of goodness is by no means dimin- 
ished by being shared with a partner either per- 
manent or temporarily assumed; on the contrary, 
the possession of goodness is increased in propor- 
tion to the concord and charity of each of those 
who share it. In short, he who is unwilling to share 
this possession cannot have it; and he who is most 
willing to admit others to a share of it will have 
the greatest abundance to himself. 

Augustine, Cip of Cod, XV, 5 

45 Life eternal is the supreme good, death eternal the 
supreme evil. 

Augustine, City of God, XIX, 4 

46 He [God] judged it better to bring good out of evil, 
than not to permit any evil to exist. 

Augustine, Enchiridion, XXVII 

47 Good and being are really the same, and differ 
only according to reason, which is clear from the 
following argument. The essence of good consists 
in this, that it is in some way desirable. Hence the 
Philosopher [Aristotle] says "The good is what all 
desire." Now it is clear that a thing is desirable 
only in so far as it is perfect; for all desire their 
own perfection. But everything is perfect so far as 
it is in act. Therefore it is clear that a thing is 
good so far as it is being; for it is being is the 
actuality of all things. . . . Hence it is clear that 
good and being are the same really. But good pre- 
sents the aspect of desirableness, which being does 
not present. 

Aquinas, Summa Theologica, I, 5, 1 

48 Non-being is desirable not of itself, but only acci- 

dentally-that is, in so far as the removal of an 
evil, which can only be removed by non-being, is 
desirable. Now the removal of an evil cannot be 
desirable except so far as this evil deprives a thing 
of some being. Therefore being is desirable of it- 
self, and non-being only accidentally, in so far as 
one seeks some being of which one cannot bear to 
be deprived; thus even non-being can be spoken 
of as relatively good. 

Aquinas, Summa Theologica, I, 5, 2 

49 No being can be spoken of as evil, in so far as it is 
being, but only so far as it lacks being. Thus a 
man is said to be evil because he lacks the being of 
virtue; and an eye is said to be evil because it 
lacks the power to see well. 

Aquinas, Summa 13eologicaJ I, 5, 3 

50 He who has a will is said to be good, so far as he 
has a good will, because it is by our will that we 
employ whatever powers we may have. Hence a 
man is said to be good, not by his good under- 
standing, but by his good will. Now the will re- 
lates to the end as to its proper object. Thus the 
saying, "we are because God is good" has refer- 
ence to the final cause. 

Aquinas, Summa Theologica, I, 5, 4 

51 The evil which consists in the defect of action is 
always caused by the defect of the agent. But in 
God there is no defect, but the highest perfection. 
. . . Hence, the evil which consists in defect of 
action, or which is caused by defect of the agent, is 
not reduced to God as to its cause. 

But the evil which consists in the corruption of 
some things is reduced to God as the cause. And 
this appears as regards both natural things and 
voluntary things. For . . . some agent, in so far as 
it produces by its power a form to which follows 
corruption and defect, causes by its power that 
corruption and defect. But it is manifest that the 
form which God chiefly intends in things created 
is the good of the order of the universe. Now, the 
order of the universe requires . . . that there 
should be some things that can, and do some- 
times, fail. And thus God, by causing in things the 
good of the order of the universe, consequently 
and as it were by accident, causes the corruptions 
of things. . . . But when we read that God hath not 
made death, the sense is that God does not will 
death for its own sake. Nevertheless the order of 
justice belongs to the order of the universe, and 
this requires that penalty should be dealt out to 
sinners. And so God is the author of the evil which 
is penalty, but not of the evil which is fault, by 
reason of what is said above. 

Aquinas, Summa Theologica, I, 49, 2 

52 It appears. . . that there is no one first principle 
of evil, as there is one first principle of good. 

First, indeed, because the first principle of good 
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is essentially good. . . . But nothing can be essen- 
tially bad. For . . . every being, as such, is good, 
and . . . evil can exist only in good as in its sub- 
ject. 

Secondly, because the first principle of good is 
the highest and perfect good which containsbe- 
forehand in itself all goodness. . . . But there can- 
not be a supreme evil, because . . . although evil 
always lessens good, yet it never wholly consumes 
it; and thus, since good always remains, nothing 
can be wholly and perfectly bad. Therefore, the 
Philosopher [Aristotle] says that "if the wholly evil 
could be, it would destroy itself," because all good 
being destroyed (which it need be for something 
to be wholly evil), evil itself would be taken away, 
since its subject is good. 

Aquinas, Summa Theologica, I, 49, 3 

53 Evil can only have an accidental cause. . . . 
Hence reduction to any per se cause of evil is im- 
possible. And to say that evil is in the greater 
number is simply false. For things which are gen- 
erated and corrupted, in which alone can there be 
natural evil, are the smaller part of the whole 
universe. And again, in every species the defect of 
nature is in the smaller number. In man alone 
does evil appear as in the greater number, because 
the good of man as regards the senses is not the 
good of man as man-that is, in regard to reason, 
and more men follow the senses than the reason. 

Aquinas, Summa Theologica, I, 49, 3 

54 As being is the first thing that falls under the ap- 
prehension absolutely, so good is the first thing 
that falls under the apprehension of the practical 
reason, which is directed to action; for every agent 
acts for an end, which has the aspect of good. 
Consequently the first principle in the practical 
reason is one founded on the notion of good, 
namely, that the good is what all desire. Hence 
this is the first precept of law, that good is to be 
pursued and done, and evil is to be avoided. All 
other precepts of the natural law are based upon 
this, so that whatever the practical reason natu- 
rally apprehends as man's good belongs to the 
precepts of the natural law as something to be 
done or avoided. 

Aquinas, Summa Theologica, 1-11, 94, 2 

55 Generally it may be stated that what people con- 
sider to be good is really bad and most of the 
things that are considered to be bad are really 
good. 

Maimonides, Preservation of Youth, I11 

56 Men, says an old Greek maxim, are tormented by 
the opinions they have of things, not by the things 
themselves. There would be a great point gained 
for the relief of our wretched human lot if some- 
one could prove this statement true in every case. 
For if evils have no entry into us but by our judg- 

ment, it seems to be in our power to disdain them 
or turn them to good use. If things give themselves 
up to our mercy, why shall we not dispose of them 
and arrange them to our advantage? If what we 
call evil and torment is neither evil nor torment in 
itself, if it is merely our fancy that gives it this 
quality, it is in us to change it. And having the 
choice, if no one forces us, we are strangely insane 
to tense ourselves for the course that is more pain- 
ful to us, and to give sicknesses, poverty, and 
slights a bitter and unpleasant taste if we can give 
them a good one and if, fortune furnishing merely 
the material, it is for us to give it form. But let us 
see whether this can be maintained: that what we 
call evil is not evil in itself--or at  least, whatever 
it is, that it depends on us to give it a different 
savor and a different complexion; for all this 
comes to the same thing. 

Montaigne, Esxays, I, 14, 
That the Taste of Good 

57 Confidence in the goodness of others is no slight 
testimony to one's own goodness. 

Montaigne, Essays, I, 14, 
That the Taste of Good 

58 Anbnio. An evil soul producing holy witness 
Is like a villain with a smiling cheek, 
A goodly apple rotten at the heart: 
0, what a goodly outside falsehood hath! 

Shakespeare, Merchant of Venice, I, iii, 100 

59 FaLrtaff. If sack and sugar be a fault, God help the 
wicked! if to be old and merry be a sin, then many 
an old host that I know is damned: if to be fat be 
to be hated, then Pharaoh's lean kine are to be 
loved. 

Shakespeare, I Henry ZV, 11, iv, 516 

60 King Henry. There is some soul of goodness in 
things evil, 

Would men observingly distil it out. 
For our bad neighbour makes us early stirrers, 
Which is both healthful and good husbandry: 
Besides, they are our outward consciences, 
And preachers to us all, admonishing 
That we should dress us fairly for our end. 
Thus may we gather honey from the weed, 
And make a moral of the devil himself. 

Shakespeare, Henry V,  IV, i, 4 

61 Hamlet. One may smile, and smile, and be a 
villain. 

Shakespeare, Hamlet, I, v, 108 

62 Hamlet. There is nothing either good or bad, but 
thinking makes it so. 

Shakespeare, Hamlet, 11, ii, 255 

63 Pandam. 0 world! world! world! thus is the poor 
agent despised! 0 traitors and bawds, how ear- 
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nestly are you set a-work, and how ill requited! 
why should our endeavour be so loved and the 
performance so loathed? 

Shakespeare, T r o i h  and Cresda,  V, x, 36 

64 Gloucester. Here, take this purse, thou whom the 
heavens' plagues 

Have humbled to all strokes. That I am wretched 
Makes thee the happier. Heavens, deal so still! 
Let the su~erfluous and lust-dieted man. 
That slaves your ordinance, that will not see 
Because he doth not feel, feel your power quickly; 
So distribution should undo excess, 
And each man have enough. 

Shakespeare, Lear, IV, i, 67 

65 Albany. Wisdom and goodness to the vile seem 
vile; 

Filths savour but themselves. 
Shakespeare, Lear, IV, ii, 38 

66 Lady Macduff: Whither should I fly? 
I have done no harm. But I remember now 
I am in this earthly world; where to do harm 
Is often laudable, to do good sometime 
Accounted dangerous folly. Why then, alas, 
Do I put up that womanly defence, 
To say I have done no harm? 

Shakespeare, ~acbe th ,  IV, ii, 73 

67 Antony. But when we in our viciousness grow 
hard- 

0 misery on1t!-the wise gods see1 our eyes; 
In our own filth drop our clear judgements; make 

us 
Adore our errors; laugh at's, while we strut 
To our confusion. 

Shakespeare, Antony and 
Cleobatra, 11, xiii, 1 1  1 

68 No more be grieved at that which thou hast done: 
Roses have thorns, and silver fountains mud; 
Clouds and eclipses stain both moon and sun, 
And loathsome canker lives in sweetest bud. 

Shakespeare, Sonnet XXXV 

69 Sweetest things turn sourest by their deeds; 
Lilies that fester smell far worse than weeds. 

Shakespeare, Sonnet XCZV 

70 We are much beholden to Machiavel and others, 
that write what men do, and not what they ought 
to do. For it is not possible to join serpentine wis- 
dom with the columbine innocency, except men 
know exactly all the conditions of the serpent; his 
baseness and going upon his belly, his volubility 
and lubricity, his envy and sting, and the rest; 
that is, all forms and natures of evil. For without 
this, virtue lieth open and unfenced. Nay, an hon- 
est man can do no good upon those that are 

wicked, to reclaim them, without the help of the 
knowledge of evil. For men of corrupted minds 
presuppose that honesty groweth out of simplicity 
of manners, and believing of preachers, school- 
masters, and men's exterior language. So as, ex- 
cept you can make them that you know 
the utmost reaches of their own corrupt opinions, 
they despise all morality. 

Bacon, Advancement of Learning, 
Bk. 11, XXI, 9 

71 Whatsoever is the object of any man's appetite or 
desire, that is it which he for his part calleth god; 
and the object of his hate and aversion, evil; and of 
his contempt, vile and inconsiderable. For these 
words of good, evil, and contemptible are ever used 
with relation to the person that useth them: there 
being nothing simply and absolutely so; nor any 
common rule of good and evil to be taken from 
the nature of the objects themselves; but from the 
person of the man, where there is no Common- 
wealth; or, in a Commonwealth, from the person 
that representeth it; or from an arbitrator or 
judge, whom men disagreeing shall by consent set 
up and make his sentence the rule thereof. 

Hobbes, Leviathan, I, 6 

72 Evil is easy, and has infinite forms; good is almost 
unique. But a certain kind of evil is as difficult to 
find as what we call good; and often on this ac- 
count such particular evil gets passed off as good. 
An extraordinary greatness of soul is needed in 
order to attain to it as well as to good. 

Pascal, Pensies, VI, 408 

73 Men never do evil so completely and cheerfully as 
when they do it from religious conviction. 

Pascal, Pensies, XIV, 895 

74 Nothing is more common than good things; the 
only question is how to discern them; it is certain 
that all of them are natural and within our reach 
and even known by every one. But we do not 
know how to distinguish them. This is universal. 
It is not in things extraordinary and strange that 
excellence of any kind is found. We reach up for 
it, and we are further away; more often than not 
we must stoop. The best books are those whose 
readers think they could have written them. Na- 
ture, which alone is good, is familiar and common 
throughout. 

Pascal, Geometrical Demonstration 

75 To measure life, learn thou betimes, and know 
Toward solid good what leads the nearest way; 
For other things mild Heav'n a time ordains, 

And disapproves that care, though wise in show, 
That with superfluous burden loads the day, 
And when God sends a cheerful hour, refrains. 

Milton, Cyriack, whose Grandrire on the 
Royal Bench 
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76 Saton. To do ought good never will be our task, 

But ever to do ill our sole. delight. 
Milton, Paradise Lost, 1, 159 

71 Whence, 
But from the Author of all ill could Spring 
So deep a malice, to confound the race 
Of mankind in one root, and Earth with Hell 
To mingle and involve, done all to spite 
The great Creatour? 

Milton, Paradise Lost, 11, 380 

78 Such Pleasure took the Serpent to behold 
This Flourie Plat, the sweet recess of Eve 
Thus earlie, thus alone; her Heav'nly forme 
Angelic, but more soft, and Feminine, 
~ e ;  graceful Innocence, her every Aire 
Of gesture or lest action overawd 
His Malice, and with rapine sweet bereav'd 
His fierceness of the fierce intent it brought: 
That space the Evil one abstracted stood 
From his own evil, and for the time rernaind 
Stupidly good, of enmitie disarm'd 
Of guile, of hate, of envie, of revenge; 
But the hot Hell that alwayes in him burnes, 
Though in mid Heav'n, soon ended his delight, 
And tortures him now more, the more he sees 
Of pleasure not for him ordain'd: then soon 
Fierce hate he recollects, and all his thoughts 
Of mischief, gratulating, thus excites. 

Milton, Paradise Lost, IX, 455 

79 Good unknown, sure is not had, or had 
And yet unknown, is as not had at all. 

Milton, Paradise Lost, IX, 756 

80 Samson. Weakness is thy excuse, 
And I believe it, weakness to resist 
PhiIbtian gold: if weakness may excuse, 
What Murtherer, what Traytor, Parricide, 
Incestuous, Sacrilegious, but may plead it? 
All wickedness is weakness: that plea therefore 
With God or Man will gain thee no remission. 

Milton, Samson Agonistes, 829 

81 Good and evil we know in the field of this world 
grow up together almost inseparably; and the 
knowledge of good is so involved and interwoven 
with the knowledge of evil, and in so many cun- 
ning resemblances hardly to be discerned, that 
those confused seeds which were imposed upon 
Psyche as an incessant labour to cull out, and sort 
asunder, were not more intermixed. It was from 
out the rind of one apple tasted, that the knowl- 
edge of good and evil, as two twins cleaving to- 
gether, leaped forth into the world. And perhaps 
this is that doom which Adam fell into of knowing 
good and evil, that is to say of knowing good by 
evil. As therefore the state of man now is; what 
wisdom can there be to choose, what continence 
to forbear without the knowledge of evil? He that 

can apprehend and consider vice with all her 
baits and seeming pleasures, and yet abstain, and 
yet distinguish, and yet prefer that which is truly 
better, he is the true wayfaring Christian. 

Milton, Arcopagitica 

82 If all things have followed from the necessity of 
the most perfect nature of God, how is it that so 
many imperfections have arisen in nature-cor- 
ruption, for instance, of things till they stink; de- 
formity, exciting disgust; confusion, evil, crime, 
etc.? But, as I have just observed, all this is easily 
answered. For the perfection of things is to be 
judged by their nature and power alone; nor are . - 

they more or less perfect because they delight or 
offend the human senses, or because they are ben- 
eficial or prejudicial to human nature. 

Spinoza, Ethics, I, Appendix 

83 With regard to good and evil, these terms indicate 
nothing positive in things considered in them- 
selves, nor are they anything else than modes of 
thought, or notions which we form from the com- 
parison of one thing with another. For one and 
the same thing may at the same time be both good 
and evil or indifferent. Music, for example, is 
good to a melancholy person, bad to one mourn- 
ing, while to a deaf man it is neither good nor 
bad. But although things are so, we must retain 
these words. For since we desire to form for our- 
selves an idea of man upon which we may look as 
a model of human nature, it will be of service to 
us to retain these expressions in the sense I have 
mentioned. By gwd, therefore, I understand . . . 
everything which we are certain is a means by 
which we may approach nearer and nearer to the 
model of human nature we set before us. By evil, 
on the contrary, I understand everything which 
we are certain hinders us from reaching that mod- 
el. Again, I shall call men more or less perfect or 
imperfect in so far as they approach more or less 
neatly to this same model. For it is to be carefully 
observed, that when I say that an individual pass- 
es from a less to a greater perfection and vice versa, 
I do not understand that from one essence or form 
he is changed into another (for a horse, for in- 
stance, would be as much destroyed if it were 
changed into a man as if it were changed into an 
insect), but rather we conceive that his power of 
action, in so far as it is understood by his own 
nature, is increased or diminished. Finally, by 
perfection generally, I understand . . . reality; 
that is to say, the essence of any object in so far as 
it exists and acts in a certain manner, no regard 
being paid to its duration. For no individual thing 
can be said to be more perfect because for a long- 
er time it has persevered in existence. 

Spinoza, Ethics, IV, Preface 

84 Things then are good or evil, only in reference to 
pleasure or pain. That we call good, which is apt to 
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cause or increase pleasure, or diminish pain in us; 
or else to procure or preserve us the possession of 
any other good or absence of any evil. And, on the 
contrary, we name that evil which is apt to pro- 
duce or increase any pain, or diminish any plea- 
sure in us: or else to procure us any evil, or de- 
prive us of any good. 

Locke, Concerning Human Understanding, 
Bk. 11, XX, 2 

85 As for the mixture of pain or uneasiness which is 
in the world, pursuant to the general laws of na- 
ture, and the-actions of finite, imperfect spirits, 
this, in the state we are in at  present, is indispens- 
ably necessary to our well-being. But our pros- 
wcts are too narrow. We take. for instance. the 
idea of some one particular pain into our 
thoughts, and account it evil; whereas, if we en- 
large our view, so as to comprehend the various 
ends, connexions, and dependencies of things, on 
what occasions and in what proportions we are 
affected with pain and pleasure, the nature of hu- 
man freedom, and the design with which we are 
put into the world; we shall be forced to acknowl- 
edge that those particular things which, consid- 
ered in themselves, appear to be evil, have the 
nature of good, when considered as linked with 
the whole system of beings. 

Berkeley, Prinn'ples of Human 
Knowledge, 153 

86 Absolute good and evil are unknown to us. In this 
life they are blended together; we never enjoy any 
perfectly pure feeling, nor do we remain for more 
than a moment in the same state. The feelings of 
our minds, like the changes in our bodies, are in a 
continual flux. Good and ill are common to all, 
but in varying proportions. The happiest is he 
who suffers least; the most miserable is he who 
enjoys least. Ever more sorrow than joy-this is 
the lot of all of us. Man's happiness in this world 
is but a negative state; it must be reckoned by the 
fewness of his ills. 

Rousseau, Emile, I1 

87 "The causes of good and evil," answered Imlac, 
"are so various and uncertain, so often entangled 
with each other, so diversified by various rela- 
tions, and so much subject to accidents which can- 
not be foreseen, that he who would fix his condi- 
tion upon incontestable reasons of preference, 
must live and die inquiring and deliberating." 

Johnson, Rasselas, XVI 

88 Johnron. If possibility of evil be to exclude good, no 
good ever can be done. If nothing is to be at- 
tempted in which there is danger, we must all sink 
into hopeless inactivity. The evils that may be 
feared from this practice arise not from any defect 
in the institution, but from the infirmities of hu- 
man nature. Power, in whatever hands it is 

placed, will be sometimes improperly exerted; yet 
courts of law must judge, though they will some- 
times judge amiss. A father must instruct his chil- 
dren, though he himself may often want instruc- 
tion. A minister must censure sinners, though his 
censure may be sometimes erroneous by want of 
judgement, and sometimes unjust by want of hon- 
=tY. 

Boswell, Life of Johnson (1776) 

89 Nothing can possibly be conceived in the world, 
or even out of it, which can be called good, with- 
out qualification, except a good will. Intelligence, 
wit, judgement, and the other talents of the mind, 
however they may be named, or courage, resolu- 
tion, perserverance, as qualities of temperament, 
are undoubtedly good and desirable in many re- 
spects; but these gifts of nature may also become 
extremely bad and mischievous if the will which is 
to make use of them, and which, therefore, consti- 
tutes what is called chractn, is not good. 

Kant, Fundamental Principles of the 
Metapfysic of Morals, I 

90 A good will is good not because of what it per- 
forms or effects, not by its aptness for the attain- 
ment of some proposed end, but simply by virtue 
of the volition; that is, it is good, in itself, and 
considered by itself is to be esteemed much higher 
than all that can be brought about by it in favour 
of any inclination, nay even of the sum total of all 
inclinations. 

Kant, Fundamental Principles of the 
Metaphysic of MoralsJ I 

91 The only objects of practical reason are therefore 
those of good and evil. For by the former is meant 
an  object necessarily desired according to a prin- 
ciple of reason; by the latter one necessarily 
shunned, also according to a principle of reason. 

Kant, Critique of Practical Reason, 
Pt. I, I, 2 

92 What we call good must be an object of desire in 
the judgement of every rational man, and evil an 
object of aversion in the eyes of everyone. 

Kant, Critique of Practical ReasonJ 
Pt. I, I, 2 

93 The evils visited upon us, now by nature, now by 
the truculent egoism of man, evoke the energies of 
the soul, and give it strength and courage to sub- 
mit to no such force, and at  the same time quick- 
en in us a sense that in the depths of our nature 
there is an  aptitude for higher ends. 

Kant, Critique of Teleological 
Judgement, 83 

94 Without Contraries is no progression. Attraction 
and Repulsion, Reason and Energy, Love and 
Hate, are necessary to Human existence. 
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From these contraries spring what the religious 
call Good & Evil. Good is the passive that obeys 
Reason. Evil is the active springing from Energy. 

Good is Heaven. Evil is Hell. 
Blake, Marriage of Heaven and Hell, 3 

95 728 voice of the Devil. All Bibles or sacred codes 
have been the causes of the following Errors: 

1. That Man has two real existing principles; 
Viz: a Body & a Soul. 

2. That Energy, calld Evil, is alone from the 
Body, & that Reason, calld Good, is alone from 
the Soul. 

3. That God will torment Man in Eternity for 
following his Energies. But the following Con- 
traries to these are True: 

1. Man has no Body distinct from his Soul; for 
that calld Body is a portion of Soul discernd by 
the five Senses, the chief inlets of Soul in this age. 

2. Energy is the only life, and is from the Body; 
and Reason is the bound or outward circumfer- 
ence of Energy. 

3. Energy is Eternal Delight. 
Blake, Marriage of Heaven and Hell, 4 

96 It seems highly probable that moral evil is abso- 
lutely necessary to the production of moral excel- 
lence. A being with only good placed in view may 
be justly said to be impelled by a blind necessity. 
The pursuit of good in-this case can be no indica- 
tion of virtuous propensities. It might be said, per- 
haps, that Infinite Wisdom cannot want such an 
indication as outward action, but would foreknow 
with certainty whether the being would choose 
good or evil. This might be a plausible argument 
against a state of trial, but will not hold against 
the supposition that mind in this world is in a 
state of formation. Upon this idea, the being that 
has seen moral evil and has felt disapprobation 
and disgust a t  it is essentially different from the 
being that has seen only good. They are pieces of 
clay that have received distinct impressions: they 
must, therefore, necessarily be in different shapes; 
or. even if we allow them both to have the same 
lovely form of virtue, it must be acknowledged 
that one has undergone the further process neces- 
sary to give firmness and durability to its sub- 
stance, while the other is still exposed to injury, 
and liable to be broken by every accidental im- 
pulse. An ardent love and admiration of virtue 
seems to imply the existence of something opposite 
to it, and it seems highly probable that the same 
beauty of form and substance, the same perfection 
of character could not be generated without the 
impressions of disapprobation which arise from 
the spectacle of moral evil. 

Malthus, Population, XIX 

97 Evil exists in the world not to create despair but 
activity. We are not patiently to submit to it, but 
to exert ourselves to avoid it. It is not only the 

interest but the duty of every individual to use his 
utmost efforts to remove evil from himself and 
from as large a circle as he can influence, and the 
more he exercises himself in this duty, the more 
wisely he directs his efforts, and the more success- 
ful these efforts are, the more he will probably 
improve and exalt his own mind, and the more 
completely does he appear to fulfill the will of his 
Creator. 

Malthus, Population, XIX 

98 The Christian doctrine that man is by nature evil 
is loftier than the other which takes him to be by 
nature good. This doctrine is to be understood as 
follows in accordance with the philosophical exe- 
gesis of it: As mind, man is a free substance which 
is in the position of not allowing itself to be de- 
termined by natural impulse. When man's condi- 
tion is immediate and mentally undeveloped, he is 
in a situation in which he ought not to be and 
from which he must free himself. This is the 
meaning of the doctrine of original sin without 
which Christianity would not be the religion of 
freedom. 

Hegel, Philosophy of Right, 
Additions, Par. 18 

99 It is only man who is good, and he is good only 
because he can also be evil. Good and evil are 
inseparable, and their inseparability is rooted in 
the fact that the concept becomes an object to 
itself, and as object it eo i$so acquires the character 
of difference. The evil will wills something op- 
posed to the universality of the will, while the 
good will acts in accordance with its true concept. 

Hegel, Philosoply of Right, 
Additions, Par. 139 

100 Individuals, to the extent of their freedom, are re- 
sponsible for the depravation and enfeeblement of 
morals and religion. This is thc seal of the abso- 
lute and sublime destiny of man-that he knows 
what is good and what is evil; that his destiny is 
his very ability to will either good or evil-in one 
word, that he is the subject of moral imputation, 
imputation not only of evil, but of good; and not 
only concerning this or that particular matter, 
and all that happens ab extra, but also the good and 
evil attaching to his individual freedom. The 
brute alone is simply innocent. 

Hegel, Philosophy of History, 
Introduction, 3 

101 This is a deep truth, that evil lies in consciousness: 
for the brutes are neither evil nor good; the mere- 
ly natural man quite as little. 

Hegel, Philosophy of History, 
Pt. 111, 111, 2 

102 In a list of definitions included in the authentic 
translation of Plato, a list attributed to him, oc- 
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curs this: "Natural Depravity: a depravity ac- 
cording to nature," a definition which, though sa- 
voring of Calvinism, by no means involves 
Calvin's dogma as to total mankind. Evidently its 
intent makes it applicable but to individuals. Not 
many are the examples of this depravity which 
the gallows and jail supply. At any rate, for nota- 
ble instances, since these have no vulgar alloy of 
the brute in them, but invariably are dominated 
by intellectuality, one must go elsewhere. Civiliza- 
tion, especially if of the austerer sort, is auspicious 
to it. It folds itself in the mantle of respectability. 
It has its certain negative virtues serving as silent 
auxiliaries. It never allows wine to get within its 
guard. It is not going too far to say that it is with- 
out vices or small sins. There is a phenomenal 
pride in it that excludes them. It is never merce- 
nary or avaricious. In short, the depravity here 
meant partakes nothing of the sordid or sensual. It 
is serious, but free from acerbity. Though no flat- 
terer of mankind it never speaks ill of it. 

But the thing which in eminent instances sig- 
nalizes so exceptional a nature is this: Though the 
man's even temper and discreet bearing would 
seem to intimate a mind peculiarly subject to the 
law of reason, not the less in heart he would seem 
to riot in complete exemption from that law, hav- 
ing apparently little to do with reason further 
than to employ it as an ambidexter implement for 
effecting the irrational. That is to say: Toward the 
accomplishment of an aim which in wantonness of 
atrocity would seem to partake of the insane, he 
will direct a cool judgment sagacious and sound. 
These men are madmen, and of the most danger- 
ous sort, for their lunacy is not continuous, but 
occasional, evoked by some special object; it is 
protectively secretive, which is as much as to say it 
is self-contained, so that when, moreover, most ac- 
tive it is to the average mind not distinguishable 
from sanity, and for the reason above suggested: 
that whatever its aims mav be-and the aim is 
never declared-the method and the outward 
proceeding are always perfectly rational. 

Now something such a one was Claggart, in 
whom was the mania of an evil nature, not engen- 
dered by vicious training or corrupting books or 
licentious living, but born with him and innate, in 
short "a depravity according to nature." 

Melville, Bilb Budd 

103 Men have a singular desire to be good without 
being good for anything, because, perchance, they 
think vaguely that so it will be good for them in 
the end. 

Thoreau, lie Chrislian Fable 

104 Men say, practically, Begin where you are and 
such as you are, without aiming mainly to become 
of more worth, and with kindness aforethought go 
about doing good. If I were to preach at all in this 
strain, I should say rather, Set about being good. 

As if the sun should stop when he has kindled his 
fires up to the splendor of a moon or a star of the 
sixth magnitude, and go about like a Robin 
Goodfellow, peeping in at every cottage window, 
inspiring lunat~cs, and tainting meats, and mak- 
ing darkness visible, instead of steadily increasing 
his genial heat and beneficence till he is of such 
brightness that no mortal can look him in the 
face, and then, and in the meanwhile too, going 
about the world in his own orbit, doing it good, or 
rather, as a truer philosophy has discovered, the 
world going about him getting good. . . . 

There is no odor so bad as that which arises 
from goodness tainted. It is human, it is divine, 
carrion. If I knew for a certainty that a man was 
coming to my house with the conscious design of 
doing me good, I should run for my life, as from 
that dry and parching wind of the African deserts 
called the simoom, which fills the mouth and nose 
and ears and eyes with dust till you are suffocated, 
for fear that I should get some of his good done to 
me-some of its virus mingled with my blood. 
No-in this case I would rather suffer evil the nat- 
ural way. 

Thoreau, W a I h  Edonomy 

105 It is a misapprehension of the utilitarian mode of 
thought, to conceive it as implying that people 
should fix their minds upon so wide a generality 
as the world, or society at large. The great majori- 
ty of good actions are intended not for the benefit 
of the world, but for that of individuals, of which 
the good of the world is made up; and the 
thoughts of the most virtuous man need not on 
these occasions travel beyond the particular per- 
sons concerned, except so far as is necessary to 
assure himself that in benefiting them he is not 
violating the rights, that is, the ldgitimate and au- 
thorised expectations, of any one else. 

Mill, Utilitarianism, I1 

106 Absolute fiends are as rare as angels, perhaps rar- 
er: ferocious savages, with occasional touches of 
humanity, are however very frequent: and in the 
wide interval which separates these from any wor- 
thy representatives of the human species, how 
many are the forms and gradations of animalism 
and selfishness, often under an outward varnish of 
civilisation and even cultivation, living at peace 
with the law, maintaining a creditable appear- 
ance to all who are not under their power, yet 
sufficient often to make the lives of all who are so, 
a torment and a burthen to them! 

Mill, Subjection of Women, I1 

107 Good is not only good, but reproductive of good; 
this is one of its attributes; nothing is excellent, 
beautiful, perfect, desirable for its own sake, but it 
overflows, and spreads the likeness of itself all 
around it. Good is prolific; it is not only good to 
the eye, but to the taste; it not only attracts us, but 
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it communicates itself: it excites first our admira- 
tion and love, then our desire and our gratitude, 
and that, in proportion to its intenseness and ful- 
ness in particular instances. A great good will im- 
part great good. 

Newman, Idea of a University, 
Discourse VII 

108 "I can's say what I should have done about that, 
Godfrey. I should never have married anybody 
else. But I wasn't worth doing wrong for-nothing 
is in this world. Nothing is as good as it seems 
beforehand-not even our marrying wasn't, you 
see." There was a faint sad smile on Nancy's face 
as she said the last words. 

George Eliot, Silas Mamer, XVIII 

109 What is good?-All that heightens the feeling of 
power, the will to power, power itself in man. 

What is bad?-All that proceeds from weak- 
ness. 

Nietzsche, Antichrist, I1 

110 All Goods are disguised by the vulgarity of their 
concomitants, in this work-a-day world; but woe 
to him who can only recognize them when he 
thinks them in their pure and abstract form! 

William James, Psychology, IV 

11 1 I find myself willing to take the universe to be 
really dangerous and adventurous, without there- 
fore backing out and crying "no play." I am will- 
ing to think that the prodigal son attitude, open to 
us as it is in many vicissitudes, is not the right and 
final attitude toward the whole of life. I am will- 
ing that there should be real losses and real losers, 
and no total preservation of all that is. I can be- 
lieve in the ideal as an ultimate, not as an origin, 
and as an extract, not the whole. When the cup is 
poured off, the dregs are left behind for ever, but 
the possibility of what is poured off is sweet 
enough to accept. . . . 

Those puritans who answered "yes" to the 
question: Are you willing to be damned for God's 
glory? were in this objective and magnanimous 
pondition of mind. The way of escape from evil on 
this system is not by getting it 'aufgehobm' ["com- 
pensated"], or preserved in the whole as an ele- 
ment essential but 'overcome.' It is by dropping it out 
altogether, throwing it overboard and geffing byond it, 
helping to make a universe t h t  shall forget its vety place 
and name. 

It is then perfectly possible to accept sincerely a 
drastic kind of a universe from which the element 
of 'seriousness' is not to be expelled. Whoso does so 
is, it seems to me, a genuine pragmatist. He is 
willing to live on a scheme of uncertified possibili- 
ties which he trusts; willing to pay with his own 
person, if need be, for the realization of the ideals 
which he frames. 

William James, Pragmatism, VIII 

11 2 The method of averting one's attention from evil, 
and living simply in the light of good is splendid 
as long as it will work. It will work with many 
persons; it will work far more generally than most 
of us are ready to suppose; and within the sphere 
of its successful operation there is nothing to be 
said against it as a religious solution. But it breaks 
down impotently as s i n  as melancholy comes; 
and even though one be quite free from melan- 
choly one's self, there is no doubt that healthy- 
mindedness is inadequate as a philosophical doc- 
trine, because the evil facts which it refuses posi- 
tively to account for are a genuine portion of 
reality; and they may after all be the best key to 
life's iipificanck, and possibly the only openers of 
our eyes to the deepest levels of truth. 

William James, Varieties of Religious 
Experience, VI-VII 

113 If a man cannot look evil in the face without illu- 
sion, he will never know what it really is, or com- 
bat it effectually. 

Shaw, Major Barbara, Pref. 

114 The common character of all evil is that its reali- 
zation in fact involves that there is some concur- 
rent realization of a purpose towards elimination. 
The purpose is to secure the avoidance of evil. 
The fact of the instability of evil is the moral or- 
der in the world. 

Evil, triumphant in its enjoyment, is so far good 
in itself; but beyond itself it is evil in its character 
of a destructive agent among things greater than 
itself. In the summation of the more complete fact 
it has secured a descent towards nothingness, in 
contrast to the creativeness of what can without 
qualification be termed good. Evil is positive and 
destructive; what is good is positive and cre- 
ative. . . . 

Thus evil promotes its own elimination by de- 
struction, or degradation, or by elevation. But in 
its own nature it is unstable. It must be noted that 
the state of degradation to which evil leads, when 
accomplished, is not in itself evil, except by com- 
parison with what might have been. A hog is not 
an evil beast, but when a man is degraded to the 
level of a hog, with the accompanying atrophy of 
finer elements, he is no more evil than a hog. The 
evil of the final degradation lies in the comparison 
of what is with what might have been. During the 
process of degradation the comparison is an evil 
for the man himself, and at its final stage it re- 
mains an evil for others. . . . 

The contrast in the world between evil and 
good is the contrast between the turbulence of evil 
and the "peace which passeth all understanding." 
There is a self-preservation inherent in that which 
is good in itself. Its destruction may come from 
without but not from within. Good people of nar- 
row sympathies are apt to be unfeeling and un- 
progressive, enjoying their egotistical goodness. 
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Their case, on a higher level, is analogous to that 
of the man completely degraded to a hog. They 
have reached a state of stable goodness, so far as 
their own interior life is concerned. This type of 
moral correctitude is, on a larger view, so like evil 
that the distinction is trivial. 

Whitehead, Religion in the 
MakingJ 111, 4 

115 I will say nothing of how you may appear in your 
own eyes, but have you met with so much good- 
will in your superiors and rivals, so much chivalry 
in your enemies and so little envy amongst your 
acquaintances, that you feel it incumbent on you 
to protest against the idea of the part played by 
egoistic baseness in human nature? Do you not 
know how uncontrolled and unreliable the aver- 
age human being is in all that concerns sexual 
life? Or are you ignorant of the fact that all the 
excesses and aberrations of which we dream at 
night are crimes actually committed every day by 
men who are wide awake? What does psycho- 
analysis do in this connection but confirm the old 
saying of Plato that the good are those who con- 
tent themselves with dreaming of what others, the 
wicked, actually do? 

And now lobk away from individuals to the 
great war still devastating Europe: think of the 
colossal brutality, cruelty and mendacity which is 
now allowed to spread itself over the civilized 
world. Do you really believe that a handful of 
unprincipled place-hunters and corrupters of men 
would have succeeded in letting loose all this la- 
tent evil, if the millions of their followers were not 
also guilty? Will you venture, even in these cir- 
cumstances, to break a lance for the exclusion of 
evil from the mental constitution of humanity? 

You will accuse me of taking a one-sided view 
of war, and tell me that it has also called out all 
that is finest and most noble in mankind, heroism, 
self-sacrifice, and public spirit. That is true; but 
do not now commit the injustice, from which psy- 
cho-analysis has so often suffered, of reproaching 
it that it denies one thing because it affirms an- 
other. It is no part of our intention to deny the 
nobility in human nature, nor have we ever done 
anything to disparage its value. On the contrary, I 
show you not only the evil wishes which are cen- 
sored but also the censorship which suppresses 
them and makes them unrecognizable. We dwell 
upon the evil in human beings with the greater 
emphasis only because others deny it, thereby 
making the mental life of mankind not indeed 
better, but incomprehensible. If we give up the 
one-sided ethical valuation then, we are sure to 
find the truer formula for the relation of evil to 
good in human nature. 

Freud, General Introduction tn 
Psycho-Anabsis, IX 

116 In reality, there is no such thing as eradicating evil 

tendencies. . . . The inmost essence of human na- 
'ture consists of elemental instincts, which are 
common to all men and aim at the satisfaction of 
certain primal needs. These instincts in them- 
selves are neither good nor evil. We but classify 
them and their manifestations in that fashion, ac- 
cording as they meet the needs and demands of 
the human community. It is admitted that all 
those instincts which society condemns as evil-let 
us take as representatives the selfish and the 
cruel-are of this primitive type. 
These primitive instincts undergo a lengthy 

process of development before they are allowed to 
become active in the adult being. They are inhib- 
ited, directed towards other aims and depart- 
ments, become commingled, alter their objects, 
and are to some extent turned back upon their 
possessor. Reaction-formations against certain in- 
stincts take the deceptive form of a change in con- 
tent, as though egoism had changed into altruism, 
or cruelty into pity. . . . 

It is not until all these vicissitudes to which instincts 
are subject have been surmounted that what we call 
the character of a human being is formed, and 
this, as we know, can only very inadequately be 
classified as good or bad. A human being is seldom 
altogether good or bad; he is usually good in one 
relation and bad in another, or good in certain ex- 
ternal circumstances and in others decidedly bad. 
It is interesting to learn that the existence of 
strong bad impulses in infancy is often the actual 
condition for an unmistakable inclination towards 
good in the adult person. Those who as children 
have been the most pronounced egoists may well 
become the most helpful and self-sacrificing mem- 
bers of the community; most of our sentimental- 
ists, friends of humanity, champions of animals, 
have been evolved from little sadists and animal- 
tormentors. 

Freud, noughts on War and DeathJ I 

117 Good consists in the meaning that is experienced 
to belong to an activity when conflict and entan- 
glement of various incompatible impulses and 
habits terminate in a unified orderly release in 
action. This human good, being a fulfilment con- 
ditioned upon thought, differs from the pleasures 
which an animal nature-of course we also re- 
main animals so far as we do not think-hits upon 
accidentally. Moreover there is a genuine differ- 
ence between a false good, a spurious satisfaction, 
and a "true" good, and there is an empirical test 
for discovering the difference. 

Dewey, Human Nature and Conduct, 111, 5 

118 It would take a good deal of time to become a 
misanthrope if we confined ourselves to the obser- 
vation of others. It is when we detect our own 
weaknesses that we come to pity or despise man- 
kind. The human nature from which we then turn 
away is the human nature we have discovered in 
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the depths of our own being. The evil is so well this happy illusion much of our social life is 
screened, the secret so universally kept, that in grounded. 
this case each individual is the dupe of all: howev- Bergson, Two Sources of MoraliQ 
er severely we may profess to judge other men, at and Religion, I 
bottom we think them better than ourselves. On 

9.7 1 Right and Wrong 

In ethics or moral philosophy, there is a fun- 
damental division between two types of 
problems: on the one hand, the problem of 
what is good or evil for the individual man 
considered without reference to other men 
or to the community in which he lives; on 
the other hand, the problem of what is right 
or wrong in the behavior of one individual 
as it affects the lives of others or the welfare 
of the community. Unfortunately, this does 
not give us a rigid rule for using the words 
"good" and "right" in a nonoverlapping 
way; for it is often said in ordinary discourse 
that what is really good for the individual is 
right for him to seek, and that the individu- 
al who'acts rightly toward others is a good 
man or one whose conduct is good. Never- 
theless, the words "right" and "wrong" are 
most frequently applied to acts that affect 
others or the community. Wrongdoing in- 
jures others; conduct is said to be rightful or 
righteous if it benefits others or at  least 
avoids injuring them. 

Because the words "right" and "wrong" 
are usually employed with this connotation, 
they are often interchangeable with another 
pair of terms-"just" and "unjust." We 
have, therefore, placed here quotations that 
discuss justice and injustice in the conduct of 
one individual toward others or toward the 

community, and along with them discus- 
sions of the just and unjust man, justice as a 
moral virtue and injustice as a vice, and 
considerations of the question of whether it 
is better to do injustice or to suffer it, to 
wrong others or be wronged by them. The 
reader will find that the treatment of JUSTICE 

AND INJUSTICE in Section 12.2 deals mainly 
with social, political, and economic justice, 
not justice as a moral virtue or as a quality 
of human acts. The placement here of quo- 
tations dealing with justice as a virtue also 
explains why the enumeration of the virtues 
in the titles of Sections 9.1 1 through 9.15 
omits justice and injustice. 

Other closely related terms appear in the 
quotations below, such as righteousness, 
wickedness, benevolence, and iniquity. 
Since it is thought that to wrong another 
involves the violation or transgression of 
one's rights, the reader should consult the 
discussion of RIGHTS-NATURAL AND CIVIL in 
Section 12.3. Since it is also thought that 
wrongdoing involves the violation of the 
moral law and that it is one's basic moral 
obligation or duty to act righteously or in 
conformity with the moral law, the reader 
should consult Section 9.3 on MORAL LAW, 
Section 9.9 on Dun:  MORAL OBLIGATION, and 
Section 20.13 on SIN AND TEMPTATION. 


